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GOD’S GRACE IS SEEN THROUGH THE SCORN OF THE CROSS 

Part II of IV 

 

INTRODUCTION 

 

 From Jesus’ youth, indeed even from His birth, the cross cast its shadow ahead 

of Him. His obedience to God, His death on the cross, His resurrection and His mission 

of grace were central to His purpose. The early church recognized this and made it their 

paramount message both to the Jewish world and the pagan world. Yet, questions have 

arisen. Do Christians today, for the sake of the cross “count the world but loss,” and 

“boast in it alone,” and “sacrifice” everything for that message? Can the Christian faith 

be accurately summed up as “the faith of Christ crucified?” What are the grounds for this 

concentration on the cross of Christ? 

 

Christ knew a Cross was in the plan 

 

 When “the fullness of time was come, God send forth his only-begotten Son” 

(Gal. 4.4). It was the fullness of time: providentially, prophetically and practically. There 

was unification of the world through Roman rule. The world had been welded into a 

community. The Roman peace [Pax Romana] dominated the known civilized world. 

Language was another factor which unified the empire: the Greek language had become 

familiar to most. It was the fullness of time economically. It was the fullness of time 

morally. With the apostasy of Israel, the entire world had sunk into moral hopelessness. It 

was at this time, the darkest hour, that the voice of hope rang out from Galilee).
1
 In Christ 

is an introduction to the history of [redemptive grace]. And in Him, all history has its end, 

as declared in the New Testament (1 Cor. 15.24-28). 

 Jesus was born in Bethlehem of Judea. He grew up quietly and unnoticed in a 

retired Galilean mountain village of proverbial insignificance and labored in a lowly 

carpenter-shop, culturally and geographically distance from the city of Jerusalem. There 

were limited means of instruction available to the humblest Jews. But He had the care of 

godly parents, the beauties of nature, the services of the synagogue, the secret 

communion of the soul with God, and the Scriptures of the Old Testament as part of His 

upbringing.
2
 His character and His mission of saving grace are recorded by the prophets 

in the Old Testament. 

 A Jewish boy became a man when he was twelve years of age. So at age twelve, 

Jesus, for the first time, went to the Passover celebration. When His parents left 

Jerusalem, Jesus was inadvertently left behind. They returned in haste back to Jerusalem 

to search for Him. “For the Passover season it was the custom for the Sanhedrin to meet 

in the Public Temple court to discuss, in the presence of all who would listen, religious 

and theological questions.”
3
 His parents found Him in the temple, “sitting among the 

teachers, listening to them and asking them questions” (Luke 2.46). “Your father and I” 

                                                           
1 Linsey Gaman, “A Study of tir Life Style of Jesus Christ,” (Class lecture notes, School of Biblical Studies, West Monroe, Louisiana, 

1974).  
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29. 
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said Mary, “have been looking for you anxiously.” “Did you not know,” said Jesus, “that 

I must be in My Father’s house?” (Luke 2.48-49). He very gently but very definitely took 

the name father from Joseph and gave it to God. At age twelve, Jesus was speaking of 

God as “My Father,” and He expressed a sense of relationship to God. He also felt an 

inner compulsion to occupy Himself with His Father’s affairs, the work of redeeming 

grace. What these were emerged gradually in the narratives of the Gospels. 

 Whenever Jesus spoke of God as His Father, He used the definite article The, 

but He never used the definite article before “Father” when He was speaking of God as 

the Father of anyone else. In John 20.17 Jesus said, “I ascend to My Father and your 

Father, and My God and your God” But in the Greek New Testament, the form is 

different: “I ascend unto the Father of Me, and Father of you.” This means hardly 

anything to an English reader, but it means everything to an interpreter of the Bible, and 

to one familiar with the idiom of the Greek Language. 

 In the gospel narratives, Jesus began to teach clearly about His suffering and 

His work of forgiving grace to His disciples. This was the watershed point of His 

ministry. “Veiled hints; allusions, brief but pregnant, had been scattered through His 

earlier ministry.” “Destroy this Temple, and in three days I will raise it up.” “As Moses 

lifted up the serpent in the wilderness, so must the Son of Man be lifted up” “The sign of 

the prophet Jonah.”
4
 Jesus took His disciples to the northern district around Caesarea 

Philippi, located about twenty miles northeast of the Sea of Galilee; there He put to them 

the direct question of who they thought He was. 

 Jesus was determined to get a verdict from his disciples. ““But what about 

you?” he asked. “Who do you say I am?”” (Matt 16.15). It is interesting to note that each 

of the three synoptic gospels has its own versions of Peter’s response. Matthew has, “You 

are the Christ, the Son of the living God.” (Matt 16.16). Mark is briefest of all; “You are 

the Christ” (Mark 8.29). And Luke is clearest of all, “You are the Christ of God” (Luke 

9.20). “Then He warned the disciples that they should tell no one that He was the Christ”  

“From that time Jesus Christ began to show His disciples that He must go to Jerusalem, 

and suffer many things from the elders and chief priest and scribes, and be killed, and be 

raised up on the third day.” As a consequence of My death on the cross, the work of 

redemptive grace will be accomplished Matthew wrote, “Then Peter took Him aside and 

began to rebuke Him, saying, “God forbid it Lord! This shall never happen to You!” But 

He turned and said to Peter, “Get behind Me, Satan! You are a stumbling block to Me; 

for you are not setting your mind on God’s interests, but man’s.” (Matt. 16.20-23). 

 The same apostle who confessed a belief in Jesus’ divine Messiahship was at 

that moment deceived by the devil to deny the necessity of the cross. To Peter, the idea of 

a suffering Messiah,
5
 the connection of a cross with the death of the Messiah was 

inconceivable. Peter did not understand redemptive grace through the cross. “Peter was 

                                                           
 
5
 Messiah, the word comes from the Hebrew word meahiah; the Aramic word Meshida; and from the Greek word Messias. It means 

“anointed” In (John 1.41; and 4.25 AV) is a transcription of the Greek from the word according to the Hebrew. The term is used in the 

Old Testament of the Kings and Priests, who were consecrated to office by the ceremony of anointing, “the anointed priest” (Lev. 4.3-

5, 16; 6.22). It is to be noted that “Messiah,” as a special title was never applied in the Old Testament to any King or Priest 
24

  Barcley, 2:149.  
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  Martin Lloyd-Jones, The Cross. ed, (Wheaton: Illinois, Crossway Books, A Division of Good News Publishers, 1960, p. x. 
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confronting Jesus with what was an escape from the cross which to the end beckoned to 

Him.”
6
 To Christ, the scandal of the cross had relevance to everything in His life. 

“This is the language of a man who simply is calculating that the course which he 

is pursuing is likely to end in his martyrdom; but the thing lies there before Him, a 

definite, fixed certainty; every detail known, the scene, the instruments, the non-

participation of these in the final act of His death. . . . the centrality of the cross 

was plain to Christ.”
7
 

  

 The Messianic work of Christ required the cross, and He could not bypass the 

work of its scorn. To Him, His redemptive work of grace on the cross was a divine thing! 

He was born into the world for a double purpose: to serve and die. He recognized the 

necessity of His suffering. Mark stated, “He must suffer and be rejected and die, and 

everything written of Him in Scripture must be fulfilled” (Mark 8.31;10.32-34). And, 

according to Luke, Jesus was determined to fulfill what had been written of Him: “He 

resolutely set His face to go to Jerusalem” (Luke 9.51). 

 Jesus knew that the only way out of this world was through the scandal of the 

cross! He both recognized and accepted the scorn of the cross. To Him, the “must [go to 

the cross] was no unwelcome obligation laid upon Him against His will, but one to which 

His whole nature responded and which He accepted.”
8
 He never recoiled in His will. His 

will accepted both the scandal and scorn of the cross with a [loving meaning and 

purpose] - to save the world. He had no illusions, the cross was certain. There was 

recognition of the unalterable purpose of God; a fixed purpose of an all-determining and 

all-ruling providence He could not escape. 

 Both Daniel and Isaiah told of the “Suffering Servant,” the Old Testament 

Messianic figure (Isa.53 and Dan.7). During His public ministry, Jesus Himself alluded to 

His expiatory sacrifice under God’s judgment upon sin. He made three predictions that 

were similar in structure and wording. The Gospels recorded at least eight more 

occasions on which Jesus alluded to His death. He warned that He would suffer at the 

hands of His enemies just as John the Baptist had suffered (Malt 17.9-13; Mark. 9.9-13;  

cf. Lk.9. 44). The Son of man came “to give His life as a ransom for many” (Mark.10.35- 

45; Matt. 20.20-28). The remaining six allusions were made during the last week of His 

life as He came nearer the cross. 

 For the Passover saying, see Matt.26.2; for the “burial” reference, Mark. 14.3-9 

and cf Matt.26. 6-13; for the woe on Judas, Mark 14.10 ff., cf Matt. 26.14 ff, and Luke 

22.22; for the institutions of the Lord’s Supper, Mark 14.22-25; cf., Matt 26. 26-29; 

Luke. 22.14-20; 1 Cor.1 1.23-26; for the arrest, Matt. 26. 47-56 and cf. Mark. 14. 43-50, 

and Luke 22. 47-53 and John 18.1-11.
9
 

 John left out these precise predictions. Yet, he recorded seven references to 

Jesus’ “hour.” It was the hour of His death and the hour of His destiny, when He would 

leave the world and return to the Father. Moreover, His hour was under the Father’s 

control. 
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 However uncertain one may feel about the earlier allusions to His “hour” or 

“time”, there can be no doubt about the last three references about His resurrection. “The 

hour has come for the Son of Man to be glorified... for this very reason I came to this 

hour. Father, glorify your name” (John 12.20-28). Then He twice made reference to His 

departure from the world through the expiatory sacrifice and His ultimate glorification  

(John 13.1; 17.1). These comments were made in the upper room. Jesus specifically 

called His “hour” the time of His “glorification” and He did not ask to be delivered from 

it because this was the reason He had come into the world (John 12.27; 13.1). Mark 

identifies the “hour” with His “cup”(14.35, 41; cf. Matt. 26.18). Jesus then gave three 

interwoven reasons for His violent, premature, and purposeful death. 

 First, He knew He would die because He confronted the Jewish leadership. In 

His public ministry and His demonstration of graciousness, He was very clear and 

forceful, but devastating to the religious establishment. “While it was happening they 

were powerless to stop Him and apparently were even speechless.”
10

 The Jewish 

leadership saw Jesus as an untrained, self-appointed Rabbi, and they refused to recognize 

and therefore rejected Him. 

 Although they did not recognize the source and legitimacy of Jesus’ power, 

they never questioned that He had it. His power and authority were unprecedentedly 

powerful and incontestable. The religious leaders knew that power such as Jesus 

displayed had to be of supernatural origin, and they knew He claimed it was from God 

(John 3.1-2). But they wanted Him out of the way. 

 The Jewish leadership wanted Him out of the way because Jesus said: “the 

kingdom of God will be taken away from you,” and would “be given to a nation 

producing the fruit of it” (Matt. 21.43-44). And the judgment He pronouncement on them 

(Matt. 23.1-39). 

 When John the Baptist began preaching the kingdom, he demanded that the 

Pharisees and Sadducees who wanted to be baptized first “bring forth fruit in keeping 

with repentance” (Matt. 3.8). Jesus demanded no less from the Jewish leadership. The 

fruit of the kingdom demonstrated in living a life of righteousness and growing in the 

knowledge of God (see Phil. 1.11; Col. 1.10). The unbelieving religious leaders would 

not turn from their sin and repent, and therefore could not produce kingdom fruit 

(genuinely righteous behavior). They were spiritually barren, and because of that willful 

barrenness they were cursed, like the fig tree that had leaves but no figs (Matt 21.18-19). 

In their unrepentant attitude, they could not accept Christ.
11

 

 The multitudes often acknowledged in amazement that Jesus taught 

authoritatively, with a clarity, definitiveness, and certainty that was completely lacking in 

the pronouncements and interpretations of the Scribes (Matt7.29; Mark 1.22). His 

teachings were loaded with God’s love, God’s mercy, and God’s grace. Jesus pointedly 

ignored the Jewish establishment. He did not ask their approval for His teachings, His 

healings, or His victories over demons. Jesus had God’s authority, and He sought no 

human authority, accreditation, ordination, or credentials. By so doing, Jesus pitted 

Himself directly against the Jewish religious system and incurred its unrelenting wrath. 

The Jewish leadership was appalled that He had failed to consult the Sanhedrin and the 

                                                           
10 John MacAuthur, New Testament Commentary On Matthew (16-23). (Chicago: Illinois, The Moody Press, 1988), p. 286. 
11  MacAuthur, p. 299. 
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Temple authorities. Moreover, He condemned them. 

 Mark related an example of Jesus’ compassion as He healed a man with a 

shriveled hand in the Synagogue on the Sabbath day. “And the Pharisees went out and 

began to plot with the Herodians how they might kill Jesus” (Mark 3.6). Luke stated, “All 

the people in the Synagogue were furious. They got up, and drove Him out of town, and 

took Him to the brow of the hill on which the town was built, in order to throw Him 

down the cliff. Jesus walked right through the crowd and went His way” (Luke. 4.16-30). 

 Second, He knew He would “die prematurely” because He came to fulfill the 

things written of the Messiah in Old Testament Scripture: “The Son of Man is to go as it 

is written of Him” (Matt. 26.24). Christ, when alluding to the Old Testament prophetic 

witness, always linked His expiatory redemptive act of grace, suffering, death, and 

resurrection to the Messiah. After His resurrection, as He returned to Emmaus, He said to 

two of His disciples, “Did not the Christ have to suffer these things and then enter His 

glory?” (Luke 24.25-27 and 46). 

 Jesus, by claiming to be the Messiah of Israel, established the credibility of the 

Old Testament message and messengers. The prophecies He fulfilled were historical.  

Consider the following: (Zac.13.7; Matt26. 31); (Mark 14.37; Ps.1 18.22; Matt. 21.42; 

Mark 12.10-11; Luke 20.17 cf., Acts 4.11; lPet.2.7). These prophecies are clear and 

rather old. In fact several hundred years intervened between the prophecies and their 

fulfillment. Christ stood before the nation of Israel as the living Incarnation and 

revelation of God, as the Person who revealed the developing purpose of God’s saving 

grace. 

 As He hung suspended on the Cross, He made seven statements, three of these 

were direct quotes from the Old Testament: “My God, My God, why have you forsaken 

me (Psalm 22.1); “I thirst” (Psalm 69.21); and “Father, into your hands I commit my 

spirit” (Psalm 31.5). These three Psalms all described the deep anguish of an innocent 

victim who suffered physically, mentally, emotionally, and spiritually at the hands of His 

enemies, but who steadfastly trusted in God. He suffered spiritually in His death on the 

cross because the effect of sin separated Him from God the Father (Mark  

15.33-38; Matt. 27. 45ff; Luke 23. 44; John 19.30). 

 The relationship between the Father and the Son cannot be separated, especially 

when we are thinking about the atonement. God the Father was taking action through the 

Son, “who reconciled us to Himself through Christ” and “in Christ” (2 Cor. 5.18-19). 

Yet, in another place Paul said: “the fullness of the Godhead dwelling in Christ - 

reconciling all things to Himself, making peace by the blood of the cross” (Eph 2). God, 

resurrects us in Christ, forgiving all our sins, cancelling our sins through His grace, either 

“by the cross” or “in Christ”. Stott, commenting on the death of Christ said: 

 

 “...God through Christ substituted Himself for us. Divine love triumphed over 

divine wrath by divine self-sacrifice. The cross was an act simultaneously of 

punishment and amnesty, severity and grace, justice and mercy.... For the essence 

of sin is man substituting himself for God, while the essence of salvation is God 

substituting Himself for man. Man asserts himself against God and puts himself 

where only God deserves to be; God sacrifices Himself for man and puts Himself 
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where man deserves to be. Man claims prerogatives which belong to God alone; 

God accepts penalties which belong to man alone.”
12

 

  

 In early prophetic history, Isaiah the prophet wrote by divine inspiration (about 

740 BC) and spoke of the suffering and glory of Christ. The Messiah of God is presented 

by Isaiah as “despised and rejected” He went on to state that Jesus’ blood would be 

sprinkled for many nations, for His subsequent glory, and for His exalted state (all 

chapters 52 and 53). 

 Moreover, Paul, Peter, Matthew, Luke and John, altogether allude to at least 

eight verses of Isaiah 53. This was the origin of their confident detailed application; no 

doubt they must have heard it from Jesus’ own lips. It was this chapter, more than any 

other, that prophesied about the vocation of the Messiah to come; He was to suffer, die 

for human sin, justify many through grace, and so be glorified.
13

 “The entire Old 

Testament was a detailed foreshadowing (emphasis added) of the actual statements of the 

New Testament doctrines of a suffering, a gracious, as well as a triumphant, Messiah — a 

Messiah passing through suffering and death to glory and life.”
14

 No wonder the Hebrew 

writer said of Him, “who for the joy set before Him endured the scandal of the cross, 

despising the shame, and has sat down at the right hand of the throne of God” (Heb.12.2). 

 Third, He died by choice. Jesus said, “I lay down my life [as a ransom for 

many]” (John 10,14). He was determined to fulfill His divine purpose as Messiah, 

however painful it would be. He was resolved to do the Father’s will and to accomplish 

His work. He made this work His food (John 4.34). The death of Christ was a voluntary 

death. He felt under constraint, even under compulsion: “I have a baptism to undergo, 

and how distressed I am (RSV ‘constrained,’ literally ‘hemmed in’) until it is completed.” 

(Luke l2.50). 

 This was the perspective of Jesus on His death. Despite the great importance of 

His teaching, His example, and His works of compassion and power, none of these was 

central to His mission. It is quite clear that one of the things that dominated His mind was 

not the living of His life but the giving of His life. This final self-sacrifice was the “hour” 

for which He had come into the world. All four gospel writers show that they understand 

this crucial point; His work, His inescapable suffering, His death, and His resurrection 

which form their narratives of His last few days on earth, comprising between a third and 

a quarter of the three Synoptic Gospels. John’s gospel has justly been described as having 

two parts, “the Book of the Signs” and “the Book of the Passover.” Christ’s death on the 

cross became the mark of graceful redemptive action in history. 

 The Person and the work of Christ belong together. God in Christ endured our 

judgment of sin, hell was the alternative. This is the “scandal, the stumbling-block, of the 

cross. Our proud human hearts rebel against it. Our pride cannot endure someone paying 

the price for our sins. It is a complete embarrassment to us and we attempt to obtain self-

justification through the efforts of human works in our approach to God in order to cover 

our sins and unrighteousness. But our human “works are as filthy rags” (Isa. 64.6).  

 

                                                           
12

 Stott, pp. 156-162. 
13 Stott, p. 31.  
14 George Mulligan, The Suffering Of Christ, ed., 3 vols., (Grand Rapids: Michigan. Baker Book House, 1963), p. 50. 
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Augustus Toplady in his immortal hymn Rock Of Ages’ said: 

 

 Nothing in my hand I Bring,  

 Simply to your Cross I cling;  

 Naked, come to you for dress;  

 Helpless, look to you for grace;  

 Foul, I to the fountain fly;  

 Wash me, Savior, or I die.
15

  

 

Apostolic Perspective of Grace and the Scorn of the Cross 

 

 What was the core gospel the apostles proclaimed? Several things can be drawn 

from Scripture. In his sermon on the day of Pentecost Peter attributed the death of Jesus 

to human wickedness, but he went on to declare that it also contributed the element of 

divine purpose (Acts 2.23; 3.18; 4.28). Moreover, Jesus’ death was “according to the 

Scriptures,…that He was raised on the third day according to the Scriptures” (1 Cor. 

1.15.3-4). Paul, reasoned with the Thessalonians”,…from the Scriptures, explaining and 

proving that the Christ had to suffer [a scandalous death] and rise from the dead” (Acts 

17.2-3). 

 In several passages Paul, Mark, and John connected the death of Christ with sin 

(Gal.3.13;1 Cor. 15.3 and 29; 2 Cor.5.20; Phile.3; 1 Tim.2.6; Mark 10.45; John 10.11;50; 

Rom. 6.4). Other passages stress the sacrificial and substitutionary character of the death 

of Christ without using the words “cross or “crucify” (Rom.5,8,10,18; 2 Cor. 5.19ff.; 

Eph.l.7; 2.13). These passages mention blood, reconciliation, and redemptive grace. 

These passages suggest, in the human body of Christ on the cross, God judged and 

punished sin. In Christ, God “made Him who knew no sin to be sin for us” (2 Cor. 5.21). 

 Now Paul and Peter in their theology gave the cross and the work of grace 

special emphasis. Peter spoke of Jesus’ crucifixion, and Paul of His suffering and 

execution. (Acts 2.23, 36; 4.10; 17.3 and 13.38). Paul wrote (in Gal.3.13) that “Christ 

redeemed us from the curse of the Law, having become a curse for us; for it is written 

“‘Cursed is everyone who hangs on a tree.” And Peter wrote, “And He Himself bore our 

sins in His body on the cross, that we might die to sin and live to righteousness; for by 

His wounds we are healed” (1 Pet.2.24). They both linked their statements to Deut. 

21.23: “And if a man has committed a sin worthy of death, and he is put to death, and you 

hang Him on a tree, his corpse shall not hang all night on the tree, but you shall bury him 

on the same day,…for he who is hanged is accursed of God, so that you do not defile 

your land which the Lord your God gives you as an inheritance.” 

 Jesus died under the Law of Moses, both Peter and Paul had a glimpse of the 

same truth, and they spoke of that same truth. “There is more doctrinal teaching about the 

cross and God’s redemptive grace in the early sermons of the apostles than they are often 

credited with.”
16

 

 The apostles next presented the importance of the resurrection. The resurrection 

cannot stand by itself.  The resurrection of Christ from the dead was determined by the 

nature of His death. “You killed Him, God raised Him and we are witnesses” (Acts 2.23-

                                                           
15 Alton H. Howard, Songs 0f The Church. (West Monroe: Louisiana, Howard Publishing Company, 1971), Hymn No., 445. 
16

 Stott, p. 34.  
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24; 3.15; 4.10; 5.30; 10.39-40; 13.38-39). And through the resurrection God “glorified” 

and “exalted” Jesus (Acts 2.33; 3.13). And in Acts 2.33-36 the name of Christ is 

mentioned, The name means “by the authority of’ or “by the sum total of His person, 

death and resurrection,” in which people must believe on Him and into which they must 

be baptized for the remission of sins, “since there is no other name under heaven given to 

men, by which they must be saved” (Acts 2.38; 4.10-12).  

 

God’s Grace was the Answer Through the Cross 

 

 All human beings, every race and rank, every creed and culture, every Jew and 

Gentile, the moral and the immoral, the religious and the irreligious, are without any 

exception sinful, guilty, inexcusable and speechless before God. That is the terrible 

human predicament described in Romans 1.8-3.20. There was no ray of light, no flicker 

of hope, no prospect of rescue.
17

 Between Paul’s statement in Romans 1.17, “For in it 

(the gospel [emphasis added]), the righteousness of God is revealed . .“ and his statement 

in Rom.3.21, “But now apart from the Law, the righteousness of God has been 

manifested” God stated the true nature and condition of mankind: Sinful and guilty. So 

what did God do? He provided amazing grace through the scandalous Cross as the 

answer, because it was God’s fixed intention in the “fullness of time” to fully punish sins 

in the death of Christ on the scornful Cross (Rom.5.6-.8; Gal. 4.4-5). 

 In eternity, before the foundation of the world was laid, the death of the Lamb 

of God was already in view “the Lamb of God had been slain from the foundation of the 

world” (Rev. 13.8). God saw at Calvary a cross of blood and His suffering Son Christ 

giving His life to “redeem us by His blood out of every kindred, and tongue, and people, 

and nation” (Rev. 5.9). The apostle Paul saw the cross of grace and forgiveness as 

“having canceled out the certificate of debt consisting of decrees against us and which 

were hostile to us; and He has taken the sins out of the way, having nailed them to His 

cross” (Col. 2.14). 

                                                           
17 John R W. Stott, Romans, God’s Good News For The World. (Illinois: Chicago) 


