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GOD’S GRACE IS SEEN THROUGH THE SCORN OF THE CROSS 

Part III of IV 

 

INTRODUCTION 

 

 From Jesus’ youth, indeed even from His birth, the cross cast its shadow ahead 

of Him. His obedience to God, His death on the cross, His resurrection and His mission 

of grace were central to His purpose. The early church recognized this and made it their 

paramount message both to the Jewish world and the pagan world. Yet, questions have 

arisen. Do Christians today, for the sake of the cross “count the world but loss,” and 

“boast in it alone,” and “sacrifice” everything for that message? Can the Christian faith 

be accurately summed up as “the faith of Christ crucified?” What are the grounds for this 

concentration on the cross of Christ? 

 

The Cross Was an Instrument of Hope and Grace Because of the Blood of Christ 

 

 Men and women are dead in their sins. They have no more power than dead 

men either to overcome sin or to atone for it. Christ Jesus, by His work on the cross, has 

liberated men and women from both the power and the consequence of sin. The saving 

power of Christ has come not only to the Jews, but also to the uncircumcised Gentiles 

(Rom. 1.18-3.26). The work of Christ on the cross is a work of power because it put life 

into spiritually dead people. It is also a work of grace. 

 Christ, on the cross, removed the “hand-writing” of indebtedness, handwritten 

by the debtor in acknowledgment of his debt.
1
  The word “hand-writing” or “charge list” 

is translated cheirographos, from the Greek, which literally means “something written 

with the hand” or “an autograph.” 

 

 “The technical meaning is a debt which everyone would understand, had been 

signed by a debtor acknowledging his indebtedness. It was almost exactly what 

we call an IOU. Men’s sins had piled up a vast list of debts to God. All people 

owe God a debt because they have violated His law, and the violation was enough 

to condemn us to judgment and hell; because “cursed is everyone who does not 

abide by all things written in the law to perform them” (Gal. 3.10).
2
 

 

 “The word for “wipe out” is the Greek verb exaleiphein. To understand that 

word is to understand the amazing mercy of God. The substance on which ancient 

documents were written was either papyrus, a kind of paper made of the pith of 

the bulrush, or vellum, a substance made of the skins of animals. Both were fairly 

expensive and certainly could not be wasted. Ancient ink had no acid in it; it lay 

on the surface of the paper and did not, as modern ink usually does, bite into it. 

Sometimes a scribe, to save paper, used papyrus or vellum that had already been 

written upon. When he did that, he took a sponge and wiped the writing out. 

Because it was only on the surface of the paper, the ink could be wiped out as if it 

had never been. God, in his amazing mercy, banished the record of our sins so 

                                                           
1 Peter Pokorny, ed., Colossians: A Commentary. (Peabody: Massachusetts, Hendrickson Publishing Company, 1987), p.137. 
2
 John MacArthur, New Testament Commentary On Colossians And Philemon, (Chicago: Illinois, Moody Press, 1992), p.112.  
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completely that it was as if it had never been; not a trace remained. Paul goes on. 

God took that indictment and nailed it to the Cross of Christ. It used to be said 

that in the ancient world when a law or an ordinance was canceled, it was fastened 

to a board and a nail was driven clear through it. But it is doubtful if that was the 

case and if that is the picture here. Rather it is this - on the Cross of Christ the 

indictment that was against us was itself crucified.”
3
 

 

 Here is amazing grace, indeed. God’s grace and mercy wiped out the shame and 

the condemnation that was against us. God having “nailed it [our sin] to the cross,” and 

not a trace of our sin remains to be held against us. Our forgiveness is complete through 

God’s grace. One of the purposes of the Cross was to repair the irreparable. The scorn of 

the Cross is God’s answer to the fragments of our lives that can never be put back 

together apart from His healing grace. “The removal of our guilt and shame through the 

blood of the Cross is the beginning of God’s grace in the life of the obedient believer. 

There is more healing grace in the heart of God than there is shame in our past. Glory to 

God.”
4
 

 

Some things that were Accomplished in the Cross Through God’s Grace 

 

 God, moved by His perfection, His holy love and grace, substituted Himself for 

sinners. That is the heart of the Cross of Christ, and it leads us accomplished by the 

Cross. Why did God take our place and bear our sin? What did He accomplish by His 

self-sacrifice, His self-substitution? 

 The New Testament gives three main answers to these questions, which may be  

summed up in the words “salvation,” “revelation” and “conquest.” God through Christ on  

the cross rescued us from sin, as He revealed Himself, suffered and overcame evil. Truly, 

when Christ died and was raised from death, a new day dawned, a new age began. This 

new day is “the day of salvation” (2 Cor. 6.2), and the blessings of “such a great 

salvation” (Heb. 2.3) are so richly diverse that they cannot be fully defined. 

 The New Testament writers give rich metaphors about the meaning of the cross, 

but we must remember these are not only facts, but are pieces of a puzzle that can be 

assembled into a doctrine of the Atonement. The metaphors are pictures to be admired, 

their beauty and meaning to be pondered. Here are some Old Testament and New 

Testament metaphors picturing Christ’s death for us: 

  

 (1) The Suffering servant In the Old Testament the prophet Isaiah was among 

the first writers who presented Christ as the figure of a Suffering-Servant. (Isa.42. 1-9; 

49.1-6;50.4-11; 52.13-53.12). The prophet presented a picture of Jehovah’s chosen 

servant. God chose this Servant. God put the divine Spirit within Him so that as the 

Servant faced opposition, persecution, and death He would not grow weary or 

disheartened in the pursuit of His work. The Suffering Servant was “wounded for our 

transgression” and “bruised for our iniquities” (Isa. 53.5). He bore the sins of many, He 

                                                           
3
 William Barclay, The Letters To The Philippians. Colossians And Thessalonians, (Pennsylvania& Philadelphia, The Westminster 

Press, 1995), pl42. 
4  Erwin W. Lutzer, Why Good People Do Bad Things, (Nashville: Tennessee, Word Publishing, A Thomas Nelson Company, 2001), 

p. 79-82. 
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did it like a “lamb led to the slaughter,” acknowledging that “with His stripes they are 

healed” (Isa. 53.7,12). 

 Allen said, “This image of the Suffering Servant became fundamentally 

important in the preaching of the apostles in the New Testament (Acts 3.13, 26; 8.32.35; 

Phil. 2.7; 1 Pet. 2.21-25).”
5
 The metaphor occupied a particularly important place in 

understanding Jesus’ death. It was the imagery that Jesus Himself chose, and it sheds 

light on the vicarious nature of Jesus’ death (His death) “for us”. 

  

 (2) Conflict and Victory over Evil: Jesus’ conflict with the tempter, the Devil, 

in the wilderness first sets the stage for His ministry (Matt. 4.1-17). Then throughout His 

ministry the Gospel depicted Jesus as doing battle with the Evil One. This Evil One rules 

over a powerful kingdom, holding humankind under his sway (Lk.11.17-18). 

 The Gospel narratives depict Jesus’ casting out of evil spirits or demons as 

having complete authority over this evil kingdom. These victories marked the powerful 

dawning of God’s kingdom (Matt.12.28; Luke.11.20). As Jesus sends out the seventy to 

herald the good news of the kingdom, He gives them authority over the powers of evil. 

And when they came back from their mission, they said with joy: “Lord even the devils 

are subject unto us through thy name” (Luke 10.17). 

 Paul and other New Testament writers developed the imagery of this conflict 

into a major metaphor for understanding the death of Christ. In His death Christ won a 

shattering victory over “principalities and power” (Col. 2.14-15), the invisible evil 

spiritual force which oppresses and enslaves people. 

 Paul spoke of enslavement to the “elemental spirits of the universe” (Gal. 4.3,9; 

Col. 2.8, 20). In addition to the evil spirits, Paul includes the Law, for it, too, becomes an 

enslaving and deceiving power. Sin is another of the enslaving and binding powers; sin is 

spoken of as “reigning and having dominion” over us (Rom. 6.6; 5.14-17, 21). Sin 

deceives and kills; it makes war and takes captive (Rom.7.11, 23). Sin is a deadly power 

which one can overcome only through the “Spirit of life in Christ Jesus” (Rom. 8.2). 

 Through the cross of Christ, God powerfully and gracefully brought the victory 

over sin, all evil forces, and the law and placed Christ “far above all rule and authority 

and power and dominion” and “put all things under His feet and had made Him the head 

over all things to the church” (Eph.1.21-22). 

  

 (3) Propitiation: The “King James” Version of the Bible contained three explicit 

affirmations of the word propitiation by Paul and John. Paul:”…Christ Jesus, whom God 

hath set forth to be a propitiation through faith in His blood” (Rom. 3.24-25). And John: 

“We have and advocate with the Father, Jesus Christ the righteous: and He is the 

propitiation for our sins.” Again, “Herein is love, not that we love God, but that He loved 

us, and sent His Son to be the propitiation for our sins”(1 Jn. 2:1-2; 4.10).
6
 The word 

“propitiation”
7
 comes from the Hebrew word kaphar which is connected with kopher; it 

was used in connection with the burnt offering, (Lev. 1.4; 14.20, the guilt offering, Lev. 

5.16,18; the sin offering, Lev. 4.20,26,31,35; and the sin offering and burnt offering 

                                                           
5
 Leonard C. Allen, The Cruciform Church. (Abilene: Texas, Abilene Christian University Press, 1990), p.126. 

  
6
 Authorized King James Version.  

7
 W. E. Vines An Expository Dictionary Of Biblical Words. eds., (Nashville: Tennessee, Thomas Nelson Publishers, 1961), by Merrill 

F. Ungers and William White, p,493.  
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together, Lev. 5.10; 9.7). These sacrifices were recognized not as human works but as 

divine gifts. They did not make God gracious; they were provided by a gracious God in 

order that He might act graciously towards His sinful people. 

 Propitiation also comes from the Greek word hilaskomai,  practiced among the 

Greeks to appease the gods so that their goodwill might earn them favor with regard to 

the anger of the gods. In a pagan context, it is always human beings who seek to avert the 

divine anger either by the performance of rituals, or by recitation of magic formulae, or 

by the offering of sacrifices (vegetable, animal or even human). Such practices are 

thought to placate the offended deity. But in the New Testament the word was never used 

to describe any act whereby man brings God into a favorable attitude or gracious 

disposition with Him. 

 The best possible way of understanding hilaskomai can be drawn from the 

imagery of the Old Testament which can be translated “mercy-seat” referring to the 

golden lid of the Ark within the temple’s inner sanctuary. Stott comments, “This was 

what is always meant in LXX and also what it means in its only other occurrence in the 

New Testament (Heb. 9.5)”
8
 Since the blood of animals was sprinkled on the mercy-seat 

on the Day of Atonement (Lev. 4 and 16), it is suggested from Scripture that Jesus is 

Himself now the mercy-seat where God and sinners are reconciled (Ex. 25.30; Heb. 8.1-

10, 18; 9.15-22;10.15-18; Matt. 26.28; 1 Cor.11.25). 

 In the propitiation, God “set forth” or “displayed publicly” the vicarious and 

expiatory sacrifice of Christ on the cross; He has so dealt with sin that He can show 

mercy and grace to the believing sinner in the removal of his guilt and remission of his 

sins. Luther wrote concerning propitiation, 

 

“The very fact that Christ suffered for us, and through His suffering became a 

propitiation for us, proves that we are (by nature) unrighteous, and that we for 

whom He became a propitiation, must obtain our righteousness solely from God, 

now that forgiveness for our sins has been secured by Christ’s atonement”
9
 

 

 Man’s sin had brought about a change in God, not in His nature, but in His 

relationship toward us. He had to turn away from His holy wrath. Peace had to be made 

to be united to God once more. So God has publicly set forth the Lord Christ Jesus 

“through the blood of the eternal covenant” (Heb. 13.20), in order to secure “eternal 

redemption for us” (Heb. 9.12). The blood has obtained for us the fullness of the grace of 

God and has led us to enter into the kingdom of grace. 

  

  

                                                           
8
 Stott, On Romans. p.114.  

9
 Martin Luther, Commentary On Romans, trans., (Grand Rapids: Michigan, Zondervan Publishing House, 1954), by T. Theodore 

Mueller, p. 78.  
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 (4) Redemption,
10

 comes from the Hebrew word parak, which means “to tear or 

loose,” or “to rescue.” The Greek words for redemption are agorazo, which refers to 

purchase, and lutron, which means “a ransom” (Matt.20.28; Mark 10.45; Gal. 3.13; 

4.5;Rev. 5.9). Redemption was originally taken from the commercial realm describing a 

business transaction; it came to mean “redeem.” The term “redeemer” is found in the 

New Testament in Acts 7.35, where it is used of Moses. Redemption also means to buy, 

or buy back whether as a purchase or a ransom. 

 Redemption comes from the backdrop of the word which was provided by 

God’s mighty ransom of Israel from Egyptian bondage (Exod.6.6;15.13; Deut 9.26; 21.8; 

Micah 6.4). This was the point at which God’s saving grace was most sharply focused in 

the Old Testament. Out of sheer grace and love, God choose the people of Israel and 

redeemed them by His mighty power. 

 In the New Testament, our redemption has both a price and a person. God in 

Christ has “purchased the church with His own blood” (Acts 20.28). And the redeemed 

community in heaven are singing new songs celebrating the worthiness of the Lamb, who 

overcame by the power of His blood: 

 

 You are worthy to take the scroll  

 And open the seal, because you were slain,  

 And with your blood you purchased men for God  

 From every tribe and language and people and nation  

 (Rev.5.9; cf 1.5-6;14.3-4). 

 

Merrell Tenney wrote about redemption: 

 

“Redemption is a release from the bondage of sin, and its meaning is as broad as 

the scope of sin and evil attending it. The release falls, broadly speaking, under 

two heads: (1) redemption from the curse of the Law (Gal. 3.10,13), from the 

legal prescriptions of the Old Testament dispensation (Gal. 4.1-5), and from the 

requirement of the obedience to the Law as a way of life (Gal. 3.10; 2.16,19; 

Phil.3.9); (2) redemption from the guilt and the power of sin (Titus 2.14).”
11

 

 

 God through Christ, has redeemed us through His blood from sin and from its 

attending evils “according to the riches of His grace” (Eph. 1.7), and this is shown by the 

fact that the final consummation of the entire redemptive process is called “the 

redemption” (Luke 21.28; Rom. 8.23; Eph.1.14; 4.30). Those who have believed in Jesus 

Christ have been sealed by His Holy Spirit (Eph.1.12-13). God has placed His stamp on 

them as a sign that they are His and an assurance against loss. This event is called “the 

redemption of the purchased possession.” So we can be slaves of Christ, and His service 

is the true freedom. 

                                                           
10  “Redemption..” is deliverance from the power of an alien dominion and enjoyment of the resulting freedom. In its original sense 

and in Biblical usage of “redemption” is intimately associated with the ideas of ransom and substitution. It often involves the idea of 
restoration to one who possesses a more fundamental right or interest. The heart of the Biblical message of redemption is the 

deliverance of the people of God from the bondage of sin by the perfect substitutionaiy sacrifice of Jesus Christ and their consequent 

restoration to God and His heavenly kingdom. A redeemer is one who possesses the right or who exercise the right of redemption. The 
Bible presents Christ as the redeemer of God’s elect. Tenney, S.v. “redemption,” 5: 49. 

  
11

 Tenney, vol., 5, p. 50.  
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 (5)Justification, comes from the Hebrew word, cedhek, and from the verb, 

cadhek and from the Greek words (δικαίωσις, dikaiosis and from the verb, 

δικαιόω,dikaioo), which means “justification,” “to justify,” in a legal sense, the declaring 

just or righteous.
12

 The image of justification will take us into the court of law. 

Justification is the opposite of condemnation (Rom. 5.18; 8.34), both are verdicts of a just 

judge who pronounces the accused sinner either guilty or not guilty. 

 Propitiation inevitably comes first, because until the wrath of God is appeased 

(that is, until His love has found a way to avert His anger), there can be no salvation for 

human beings at all. Next there is Redemption, meaning we were rescued at the high 

price of Christ’s blood from sin, guilt and shame. Justification comes after these; it is 

forgiveness - free forgiveness. The Reformer Martin Luther wrote of Justification, 

 

“Justification is the judicial act of God whereby He acquits the sinner of guilt and 

clothes him with the righteousness of Christ on the sole condition of personal 

faith which apprehends and appropriates Christ and shows its life and power by 

good works, as a good tree bringing forth good fruits…Justification the principal 

article of all Christian doctrine, which maketh true Christians indeed.”
13

 

 

John Calvin wrote the following on Justification: 

 

“We dream not of a faith which is devoid of good works, nor a justification which 

can exist without them…Would ye then obtain justification in Christ? You must 

previously possess Christ. But you cannot possess Him without being made a 

partaker of His sanctification: for Christ cannot be divided…Thus it appears how 

true it is that we are justified not without, and yet not by works…We deny that 

good works have any share in justification, but we claim full authority for them in 

the lives of the righteous…It is obvious that gratuitous [grace-wrought] 

righteousness is necessarily connected with regeneration. Therefore, if you would 

duly understand how inseparable faith and works are, look to Christ, who, as the 

Apostles teach (1 Cor.1.30), has been given to us for justification and for 

sanctification.”
14

 

 

 Christ justifies us and the Holy Spirit regenerates us, and these works cannot be 

separated (Titus 3. 5-7). It is for this reason that good works of love and obedience follow 

justification and the new birth as their necessary evidence. To summarize divine 

justification, let’s look at justification’s source, ground, means, and effects: 

 The “source” of our justification is indicated in the expression “justified by His 

grace” (Rom. 3.24), that is, by His utterly undeserved favor. Self-justification is a sheer 

impossibility (Rom.3.20). Therefore, it is the gracious “God who justifies” (Rom. 8.33). 

Only He can. And He does it “freely” (Rom. 3.24, dorean “as a free gift, gratis”), not 

because of any works of ours, but because of His own grace. 

 

                                                           
12

 James orr, [ISBE], S.v. “Justification,” vol., 3, p.1783.  
13

 Schaff vol., 7, p.122.  
14

 John Calvin. as quoted by John MacArthur, The Gospel According To Jesus. (Grand Rapids: Michigan, The Zondervan Publishing 

House, 1988), p. 228. 
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 The “grounds” of our justification is “justified by His blood” (Rom. 5.9). This is 

equal to “the righteousness of God” (Rom. 1.17; 3.21). Through the blood of Christ, He 

pronounces the sinner legally righteous in the court of heaven. Being justified by His 

blood means there can be no justification without atonement.  

 The “means” of our justification is indicated in one of Paul’s favorite 

expressions, “justified by faith” (Rom. 3.28; 5.1; Gal. 2.16; Phil.3.9). Stott wrote, 

 

“Grace and faith belong indissolubly to one another, since faith’s only function is 

to receive what grace offers. We are not, therefore, justified “by” our faith, as we 

are justified “by” God’s grace and “by” Christ’s blood. God’s grace is the source 

and Christ’s blood the ground of our justification; faith is only the means by 

which we are united to Christ…God doth justify the believing men, yet not for the 

worthiness of his belief, but for his worthiness who is believed”
15

 

  

 Luther wrote of the phrase “by faith” which was mentioned in (Rom. 3.30): 

“Christ takes all our sins, provided we (believers) do not take pleasure in them. But (by 

faith) they no longer are ours, but His; and in exchange His righteousness is ours.”
16

 

Christ’s death is seen in its solitary glory as the only grounds for our justification, and 

His death takes away the merits of human works. 

 The “effects” of our justification: For this we turn to Paul and one of his 

expressions “justified in Christ” (Gal. 2.17, Cf Rom. 8.1; 2 Cor. 5.21; Eph. 1.6). To say 

we are justified “through Christ” points to His historical death, and to say that we are 

“justified in Christ” points to the personal relationship with Him which by faith we now 

enjoy. Through this new relationship with Christ a new “community” the church, “born 

again of the Spirit (Jn. 3. 2-5) believers” were created, a community with hope was 

created “for good works” (Eph. 2.10). An authentic faith in the accomplished work of 

Christ on the cross will produce obedient fruit bearing faith. 

  

 (6) Reconciliation: the word reconciliation in the Old Testament means the 

restoration of friendship and fellowship after estrangement. The word contains the idea of 

an atonement or covering for sin (Lev. 6.30;16.20; Ezek. 45.20).
17

 In the New Testament, 

reconciliation comes from the Greek word καταλλάσσω, katallaso, which denotes “to 

change, exchange” (especially of money); hence, of persons, “to change from enmity to 

friendship, to reconcile.”
18

 With regard to the relationship between God and man, the use 

of this and connected words shows that primarily “reconciliation” is what God 

accomplishes exercising His grace towards sinful man on the grounds of the death of 

Christ in propitiatory sacrifice under the judgment due to sin (2 Cor. 5.19). Both the verb 

and the noun are used in (Col.1.21). The word reconciliation appears only twelve times in 

five passages (Rom. 5.10-11;1 1.15; 2 Cor. 5.17-20; Eph. 2.14-16; Col.l.19-22), it 

provides an important picture into what Christ accomplished through His death. 

 Through the cross, God graciously takes the initiative to remove the “sin 

barriers of hostility” (Eph. 2.14) which people have erected against Him. God took 

initiative to reconcile sinful people to Himself. Reconciliation begins with God and 

                                                           
15

 Stott, p.190.  
16

 Luther, p. 80. 
17

 Ungers, S.v. “Reconciliation” p. 914.  
18 Vines, S.v. “Reconciliation” p. 513. 
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continues with a reconciled community in Christ. The New Testament terms confirm that 

reconciliation means “peace” (Eph. 2.14) with God, namely “adoption” (Eph. 1.5), and 

“access” (Eph. 2.18). Therefore, the work of Christ on the cross brings about substantial 

change in the life of the obedient believer. So in the work of reconciliation a person 

becomes a “new creature” (2 Cor. 5.17). Allen said: “In the “new creature” there is an 

inward change in one’s life and a new social reality steeped in divine grace.”
19

 The cross 

creates a new community, God’s reconciled community. 

  

 (7) Adoption: comes from two Greek words, huios, which means, “a son,” and  

thesis, which means “a placing.” It signifies the placing and condition given to a son to 

whom it does not naturally belong.
20

 The word is used by the apostle Paul only. The word 

appears in five New Testament passages (Rom. 8.15; 8.23; 9.14; Gal.4.4-5; Eph.1.5-7). 

One of these passages explicitly links adoption to Christ’s death: “He destined us in the 

adoption to be His sons through Jesus Christ…In Him we have redemption through His 

blood, the forgiveness of our trespasses according to the riches of His grace”. (Eph. 1.5-

7). 

                                                           
19

 Allen, p.131.  
20

 Vine, S.v. “Adoption” pp.13-14.  


