Learning Theology
in the School of Christ

The Principles of Theology
and the Promise of Retrieval

program of retrieval in theology rests upon the judgment that

modern theology exhibits “a stubborn tendency to grow not
higher but to the side,”? and that the path toward theological renewal
Ties in moving from “a less profound to a more profound tradition; a
discovery of the most profound resources.” Moving into such a tradi-
tion, discovering such resources, requires the cultivation of attitudes
and practices that have not been especially prominent in modern

1. To borrow Alexander Solzhenitsyn’s language in “The Relentless Cult of Nov-
elty,” Catholic Education Resource Center, 1993, http://www.catholiceducation.org
/articles/arts/al0001.html.

2. Yves Congar, Vraie et fausse réforme dans I’Eglise, Unam Sanctum 20 (Paris:
Cerf, 1950), 601-2, cited in Gabriel Flynn, “Introduction: The Twentieth-Century
Renaissance in Catholic Theology,” in Ressourcement: A Movement for Renewal in
Twentieth-Century Catholic Theology, ed. Gabriel Flynn and Paul D. Murray (Oxford:
Oxford University Press, 2012), 4.
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Protestant theology, such as a certain receptivity toward the church’s
past, particularly its normative creedal and confessional deliverances,
and a willingness to engage in self-consciously theological and spiritual
patterns of biblical interpretation, including those that many moderns
have deemed useless for obtaining theological understanding, This in
turn requires reconsidering the relationship between key elements in
the economy of salvation (which is also the economy of theological
intelligence): preeminent here is the relationship between Scripture and
tradition and the varying levels of authority that a properly construed
understanding of that relationship implies.

In later chapters, we will direct our attention to some of these prac-
tices and relationships. Before doing so, it is important to consider a
more fundamental topic. Ressourcement, properly conceived, Is not
driven merely by a traditionalist or communal sensibility in theology.
The deepest warrants for a program of retrieval are trinitarian and
dg_ifﬁciczg_igg_l'in nature. Formally stated, they concern the relationship
between the principles of theology and the church, specifically, the
relationship between the Spirit of Christ (the principium cognoscendi
internum or internal cognitive principle of theology) and the renewed
mind of the church (the principium elicitivum or elicitive principle

A
of theology).

That relationship, and its immediate promise for a program of
retrieval, may be stated as follows: Christian theology flourishes in
the school of Christ, the social-historical reality to which the ap-
ostolic promise applies: “But the anointing that you received from
him abides in you, and you have no need that anyone should teach
you. But as his anointing teaches you about everything, and is true,
and is no lie—just as it has taug};t you, abide in him” (1 John 2:27).
Because the anointing of Christ dwells within the church, the church
is the school of Christ. The Spirit of Christ teaches the church in
sufficient and unmixed verity such that the church need not seek theo-
logical understanding from any other source or principle. Moreover,
because the anointing of Christ dwells within the church, the church

is the seedbed of theology, the fertile creaturely field within which -

alone Christ’s teaching has the promise of flourishing in renewed
human understanding. By the Spirit’s presence the church has been
born of God (1 John 2:29). The church thus possesses the heavenly
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principle of spiritual life, knowledge, and love (1 John 3:9), which
enables it to see and to enter the kingdom of heaven (John 3:3, 5).
By the Spirit’s presence the church is equipped to discern and receive
the truth confessed by the apostles (1 John 4:6; with 1 John 1:1-3)
and to test and reject the spirit of false prophecy (1 John 4:1). Be-
cause the church alone has received these gifts, we should not expect
theological understanding to flourish in any other field: “the world
cannot receive” the Spirit of truth “because it neither sees him nor
knows him” (John 14:17).

The preceding characterizations of the church are not indications
of its intrinsic wisdom or academic prestige: among the called, not
many are wise, not many are powerful (1 Cor. 1:26). These charac-
terizations, rightly understood, indicate the measure of Christ’s gifts
and the strength of Christ’s power to cause his gifts to flourish within
the church. “The Spirit and the gifts are ours through him who with
us sideth.” Nor do the preceding characterizations of the church
prescribe or preclude a specific institutional setting for theology, say,
the seminary or the modern research university. Rather these charac-
terizations serve to identify the social and intellectual culture whose
questions and commitments, texts and traditions, attitudes and as-
pirations direct and enable the pursuit of divine wisdom under the
Spirit’s tutelage. The unsearchable riches of Christ are made known

" bere: “with all the saints” (Eph. 3:18).

What follows is a dogmatic amplification of the preceding claims
and, accordingly, evangelical warrant for a program of retrieval in
theology. The discussion will unfold in three steps. First, through inter-
action with recent discussion of the relationship between church and
theology, we will attempf to identify some desiderata for establishing
specifically Protestant warrants for a program of retrieval. Second,
we will consider the identity of the Spirit of truth—the “anointing”
of Christ—who, with the Father and the Son, is the principle and
source of theology; and we will consider the nature of his illumi-
nating presence in and with the church. Third, we will suggest that

the relationship between the Spirit and the church’s renewed reason

3. Martin Luther, “A Mighty Fortress Is Our God,” in Trinity Hymnal, rev. ed.
(Suwanee, GA: Great Commission Publications, 1990}, no. 92.
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constitutes the church’s intellectual culture as a sign and instrument

of the Spirit’s illuminatin resence.
P1 g

Tradition as Divine Institution

Modern Protestant theology has not always been amenable to a
churchly approach to theology. Philip Schaff identified “rationalism”
and “sectarism” as two peculiarly nineteenth-century Protestant im-
pediments to such an approach. The former impediment blocks the
path to heavenly wisdom by requiring theology to accommodate jts
material claims and interpretive methods to that which natural reason
can discern or interpret on its own.5 The latter blocks the path to
heavenly wisdom by cutting itself off from the communion of saints
extended through time, whether through individualist or sectarian
isolation.®
Of course much has changed since Schaff rendered his diagnosis of
modern Protestant Christianity—as the introduction to the present
book bears out. The last several decades have witnessed increasing
awareness among scientists, philosophers, and theologians of various
ideological commitments that knowledge and the attainment of knowl-
edge have an intrinsically social and historical dimension and there-
fore that the pursuit of excellence in any field of knowledge requires
apprenticeship to a tradition: its normative texts, perennial puzzles,
and ultimate aims. One cannot make real progress in the quest for
understanding apart from a tradifion.’

4. Philip Schaff, The Principle of Protestantism: As Related to the Present State of
the Church, trans. J. W, Nevin (Chambersburg, PA: German Reformed Church, 1845),

5. It is a strange irony, therefore, given his rationalist commitments, that Johann P,
Gabler is regularly cited by contemporary evangelicals as a model for theological en-
cyclopedia (how to distinguish/relate biblical theology and systematic theology} and
theological method (how to construct systematic theology out of biblical theology).

6. For the pervasive effects of individualism on contemporary American evan-
gelicalism, see Christian Smith, The Bible Made Impossible: Why Biblicism Is Not a
Truly Evangelical Reading of Scripture (Grand Rapids: Brazos, 2011), esp. chap. 1.

7. Thomas S. Kuhn, The Structure of Scientific Revolutions, 3rd ed. (Chicago: Uni-
versity of Chicago Press, 1996); Alasdair Maclntyre, Whose Justice? Which Rationalitye
{Notre Dame: University of Notre Dame Press, 1989); and Alasdair Maclntyre, God,
Philosophy, Universities: A Selective History of the Catholic Philosophical Tradition
(Lanham, MD: Rowan & Littlefield, 2011).

A b R
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There are significant Christian reasons for afﬁrmi.ng. this point.®
The Bible mandates the social and historic'al transmission of ;i?os—
tolic truth under the reign of the risen Christ .(E.ph. 4:11-16; 2 d'lm.
2:2); also, the promise of the Spirit, and of sp1r1tu.al understa.n mgE
applies not only to individuals but also to succeedm.g generations od
God’s people (Isa. 59:21; Acts 2:39). Indeed, the social recep’mox;1 atlr)xl
transmission of theology is the creaturely correlate of the unsearc 12 de
greatness of God: because the Lord is great and greatl?f to be.praxif ﬁ
he must be praised in all places and at all times; one generation sPa
commend his works to another and shall declare his mlgth act; f( 55
145:3-4; 113:3). The fact that tradition can err c.lo'es not qlqua i 37 its
status as a divine institution. The abuse of a d1v.1ne.1nst1tut10.n ~OTS
not rule out its proper use. In the case (;f this mstltl;mon the principle

i I: grace restores and perfects nature. .
apll)\lleer}Sr r}]ﬁlrtygyears ago, Georgé Lindbeck undejrlined the §1gnl1ﬁ—
cance of the present point for Protestant theology with t.he g;lbl;lcatlf)n
of his widely acclaimed book The Nature of Poctrme. T de‘relr},
Lindbeck argued that the acquisition of theologlFal understan ing is
never merely a matter of grasping doctrinal assertions ox of expen;:pc—
ing religious feelings. Rather, acquisition of theol(?glcal underitan ing
involves being socialized within a specific theologllcal cultlire, earn;lng
what this culture means when it asserts “Jesus.ls Lord ,(and wliat
it doesn’t mean), and learning to enter into this culture’s peculiar
experience of the grace of God in Christ. Theology, accord:llzg to
Lindbeck, is a “cultural-linguistic” phenomenon: a.rule-governe orin
of thought, feeling, and behavior that is irreducibly and concretely

communal in nature.

" What Lindbeck didn’t address in his book, at least to the satis-

faction of many, was the theological or metaphysical basis for his
claims about the nature of theology. Is Lindbeck’s prf)posal perhaps
a form of religious pluralism—“This is how I see things from here,

8. For further discussion, see Stephen R. Holmes, Lis{ening to thlf Past; z"fe Place
of Tradition in Theology (Grand Rapids: Baker Acac.lemlc, 20021); d ta};:iss. b .matics.
9. This point is well emphasized by Herman Bavinck througdou pis de 1% atics
See, for example, Reformed Dogmaticz, voil. lz,olt’)gc;lf;ggf:;;z, gog Jo s
1 ids: emic, , , , .
JOh;lOerlzr;ig(f Ii?ril;b%:li“’ilfl;eB Izillitiitjrtzczf Lr)I:)ctrine: Religivn and Theology in a Post-
liberai Age (Louisville: Westminster John Knox, 1984).
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and that’s OK”? Though some have read him this way, this does not
reflect Lindbeck’s intention. ! Still, the theological question remains:
How are we to articulate the social and historical nature of theology
as a churchly enterprise in a manner that doesn’t merely amount to
a defense of custom, which may well be simply the history of error,
rather than a defense of tradition, the faithful transmission of apos-
tolic truth through time?

Enter Reinhard Hiitter. Hiitter’s book Suffering Divine Things
(written while he was still Protestant)® represents a full-scale attempt
to address the shortcomings of Lindbeck’s proposal by providing a
sophisticated dogmatic answer to the predicament that concludes the
previous paragraph. We may summarize Hiitter’s basic response to
this predicament in his own words: “Pneumatology without ecclesiol-
ogy is empty, ecclesiology without pneumatology is blind.”* Accord-
ing to Hiitter, whereas ecclesiology provides the concrete “public” of
the Spirit’s work as teacher—the visible, social manifestation of the
knowledge of God in the form of the church’s doctrine, worship, and
mission—pneumatology provides the metaphysical guarantee that
the church’s doctrine, worship, and mission are indeed divine and not
merely human cultural products—<“tradition” and not merely “custom.”

We may more fully appreciate Hiitter’s theological and metaphysi-
cal shoring up of Lindbeck’s project by setting it'within the context of
two of Hiitter’s other dialogue partners: Erik Peterson and Karl Barth,*
both of whom attempt to spell out an account of the church’s status
as the school of Christ by theologically describing the relationship
between church and Trinity, albeit in two very different ways. Peterson,
the Roman Catholic theologian, conceives a relationship of “strict con-
tinuation” between the Incarnate Logos and the social and intellectual

11. Bruce D. Marshall, “Absorbing the World: Christianity and the Universe of
Truths,” in Theology and Dialogue: Essays in Conversation with George Lindbeck,
ed. Bruce D, Marshall (Notre Dame: University of Notre Dame Press, 1990), 69-102;
Bruce D. Marshall, ““We Shall Bear the Image of the Man of Heaven’: Theology and
the Concept of Truth,” Modern Theology 11 (January 1995): 93-117.

12. Reinhard Hiitter, Suffering Divine Things: Theology as Church Practice, trans,
Doug Scott (Grand Rapids: Eerdmans, 2000).

13. Ibid., 127.

14. Here we leave aside the question of whether Hiitter’s reading of Peterson and
Barth is accurate.
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practices of the church.” Hiitter, however, ﬁn.ds this view problemati(i;
because it fails to account for the ongoing smfulnes§ of thfz church.
Barth, the Protestant theologian, conceives the relathI.lShlp .betwee.:n
{}}e/s_pirit and the church as one of “fun'damental diastasis . . . in
which the various elements, although certainly r.clated to one a::gther,
nonetheless remain strictly separated within this relationship. Thc
problem with Barth’s view, according to Hiitter,'is tbat by seParatlng
the Spirit’s theological activity in the world (which is largc,ly internal
to the human being on Hiitter’s reading) from the church’s concret,e
theological culture, Barth reduces the “mediate fo.rms” of the church’s
theological understanding (e.g., its creeds, confessions, etc.) to the level
of hum ifact alone rather than identifying them as products of
coordinated divine and creaturely action.’® .
Hiitter’s alternative—which seeks to avoid both Peterson’s “strict
continuation” and Barth’s “fundamental diastasis”——is_.pnetfmato-
logicai in nature. According to Hiitter, the church with its social and
historical doctrinal practices is “enhypostatic” in the Spirit."” In other

words, the Spirit is the personal subject or agent of these ecclesiastical

. practices. Consequently, theology is fundamentally “pathic” rather

than “poetic” in nature, a recejving of the Spirit’s gifts of wisdom
and understanding in and through church practices rather than a f're.e
creation of the human spirit. On Hiitter’s scheme, because the Spirit
is the ultimate subject of the church’s theological culture, we may be
confident that participation in this culture will lead us to theology’s
ultimate aim, the knowledge and love of the Triune God. ‘
How might we respond to the preceding discussion? ?Ve will at-
tempt to summarize the positive contribution of Hiitter’s proposal

15. Hiitter, Suffering Divine Things, 104.
16. Ibid., 102.
17. Ibid., 104.

18. Ibid., 1045, 112-13. .
19. Classical post-Chalcedonian Christology affirmed that the Son of God “per-

sonalized” the human nature he assumed in the incarnation (i.e:‘,.his human”nature
is “enhypostatic” in the Logos) and that his hl_lman nature was ?mpersonal apart
from its assumption by the Son of God in the incarnation {i.., his human nature is
“ ic” apart from the Logos). 4
an;‘(})'.P I?ISetrac: 1\?ve sllgr’lould mention I?evin J. Vanhoozer’s signiﬁcant‘ response to .Lmd-
beck and Hiitter’s proposals, The Drama of Doctrine: A.Canonical-Linguistic Ajz—
proach to Christian Theology (Louisville: Westminster John Knox, 2005). Vanhoozer’s
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in a moment. For now, we must register two concerns. First, we ques-
tion the application of the christological concept of enhypostasis to
pneumatological and ecclesiological realities, as this seems to com-
promise the sui generis nature of the Son’s relationship to the human
nature he assumed in the incarnation, Second, and following from the
previous point, we worry that this “personalization” of the church’s
practices in the Spirit at once blurs the distinction between the divine
Spirit and the spirit of the church while actually diminishing the full
creaturely density and therefore responsibility of the church’s being
and action.

Does this leave us with Barth’s “fundamental diastasis” between
Spirit and church, where the church’s theological culture is relegated
to the status of one intellectual culture among many, and where, for
example, the creeds of the church are to be privileged in biblical exege-
sis no mo Lcontemporary interpretive schemes produced
by“lthe\~ scholarly guild (e.g., “salvation-historical” or “apocalyptic”
approaches)? Not necessarily. But to see why this is the case, we need to
draw upon some tracts of Protestant teaching that Barth was reluctant
to employ and that he in fact criticized in his dogmatics.

Before doing so, however, it will be helpful to take stock of Hiitter’s
contribution to our own argument for retrieval. We believe Hiitter’s
work suggests two desiderata for a Reformed program of retrieval.,

Hiitter’s first contribution lies in retrieving a lost Protestant sensi-
bility regarding the relationship between church and theology. Draw-
ing specifically upon Luther’s “On the Councils and the Church?”
from 1539, Hiitter has unearthed a Protestant theology that ties the
Spirit’s work of sanctification to core practices of the church such as
preaching, baptism, the Lord’s Supper, church discipline, ordination
and office, the various activities of public worship (including prayer,
praise, thanksgiving, and instruction), and discipleship. Significant
for Hiitter’s argument is that, according to Luther, “The economic

argument is complementary to our own, with two small caveats: (1) while Vanhoozer
grounds his proposal in the trinitarian economy of salvation, our focus is also upon
the intratrinitarian basis of theology; (2) we remain unconvinced that the categories
Vanhoozer develops out of the dramatic metaphor (e.g., “Masterpiece Theater,”
“Regional Theater,” “Local Theater”) provide the most instructive concepts for ap-
preciating the function of creeds and confessions in Christian theology.

21. Hiitter, Suffering Divine Things, 128-29,

-

Leagning Theology in the School of Christ
Lea

m

. 143
: practlces are cO

25

issi f the Holy Spirit, its soteriological work o.f .S'fmc,t,lgicatlon
e 1. is performed through these seven activities.”” These
B e pnstitutivc for the mode of enactment of the Holy
irit’ nomic mission and thus for the church itself.i’” By retriev-
R eco’ ncrete pneumatological ecclesiology, Hiitter helps us
e Lthcr ZC?Reformation-era Protestantism had not yet fallen prey
apprecm'tfet ztion between the work of the Spirit and the ext‘er'nal
- ctiherginzrrcy ecclesiastical processes of acquiring and transmitting
la;llov:ledge that would afflict later modern thoug.ht.24 N
Indeed, looking beyond LutherT we see the point lcoFl rmed in the
Reformed tradition as well. This is evfldent,e ngltl :;S}; 121 (1) T
e external and ordinary means of grace, ’
iorf :t:}; appropriation of the prolclluc;s arslzl (f,fr;);:ésii (d)ft;};eT Ziucrgkrln ?
. . . cu ,
Cateilr;t;i tﬁi?}?: E;Srlc)lf’:sc 1Pﬁr(;la;u:r”ito instruct Christians at alfl ie\.reklls
man ’ . . . . 1t
i om the cradle to the university) in the virtues of faith,
ﬁfo;eeir:::iglg\rfe. We see in these doct'rinfas and pracltlcesb a f(l)(rgloif
Protestantism that, rather thal; constfm;ltmgtz}ilr(l) l?fii l;lrtceil :;resents
the intellectual and spiritual culture of the ca , coents
ent within that culture and a redeployment of t a}
2;2:3: ;ifcpersr;es and products of lea‘rning to azcshleve that culture’s
end: the knowledge and love of the Triune God. L theoiogy of re
This leads to our first desideratum: a Reformed theolog)

. ich
trieval must help us perceive the processes and pj'oducts b?) wllazas
the church receives and transmits apostolic teac/ozgg not simp v
/ o Itural activities and artifacts but also as fruits of the Spirit.
o under lated to their

istorical and contextual reasons rela
For understandable historica ual reasons related o et
ics wi d theology historically did not p
lemics with Rome, Reforme 5 ne
?OH developed th f church tradition as the “public” context of
ully

theology. Reformed theology did, however, articulate theological priz—
ciples w};ereby such a theology of church tradition could be developed.

22. Ibid., 129 (emphasis original).

id., 132. . .
?242 IFE:JIS t,l'lleological analysis of this bifurcation, see Kathryn Tanner, Christ the

i i iversi 2010), chap. 7.
dge: Cambridge University Press, ‘ .
KeyZ(SC;m:)rrri igees of this appropriation occur throughc?ut the major e;::‘is oft Rle_izz[rﬁzn
h l(;gyxfrorlrjl Heinrich Bullinger’s Decades to the Heidelberg Catechism to
theology,

3
W i > Creed and the Lord’s Prayer.
itsius’s commentaries on the Apostles
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Drawing upon these principles, we hope to lay the groundwork for a
theological account of church tradition in what follows.

Hiitter’s second major contribution lies in rightly identifying the
doctrinal locus that must be addressed most directly in developing a
theology of the church’s intellectual culture, namely, pneumatology,
Hiitter’s missteps in construing the Spirit-church relation, however,
suggest a second desideratum:  Reformed theology of retrieval re-
quires a pneumatology of the Spirit as teacher that rightly conceives

both his distinction from and relation to the church and its theological
ey R

culture

In the sections that follow, we will seek to address these two de-
siderata in reverse order, In “The Spirit of Truth” we will address the
second desideratum by reflecting upon the identity of the Spirit of
truth, who “teaches” the church and who “abides” with the church
according to Christ’s promise (1 John 2:27). And in ““In your light
do we see light’: The Promise of Ecclesial Theology” we will address
the first desideratum by considering how the Spirit’s abiding presence
as teacher assures that the cultural products and processes whereby

the church receives and transmits doctrine can indeed be conceived
as fruits of the Spirit.

The Spirit of Truth

Itis tempting to begin our discussion of the Spirit’s identity as teacher
in medias res with a discussion of his temporal mission to indwell the
church as teacher rather than with his eternal identity as the Spirit of
truth who proceeds from the Father and the Son.? To do so, however,
would be to risk missing that which gives the Spirit’s presence its
pedagogical prestige and potency. Not every spirit that has gone out

26. Here we wish to develop John Webster’s suggestion that Protestantism not
be understood “as segregating the supernatural from the natural” or “as denying
any stable or enduring presence of the former in the latter” but rather “as following
through the logic of the distinction between uncreated and created . . . in thinking
about the church and its existence in time” (John Webster, “Ressourcesment Theology
and Protestantism,” in Gabriel Flynn and Paul D. Murra , eds., Ressourcement: A
Movement for Renewal in Twentieth-Century Catholic Theology [Oxford: Oxford
University Press, 2012], 491).

27. Ct. Hiitter, Suffering Divine Things.
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' i irit of God; and it is only the Spirit of God who
e the Worl(iils; }:Z igzrgpifit of truth (1 John 4:1-6; see al.so 1 C.or.
2y o0 fega; : ¢ might avoid this risk, we will order our dISCLlSSl'O.n
AR ?tbv;’ing‘ first, we will consider the identity of the Spirit
foihe Ofde'r ¥ rms o.f his eternal relation to the Father. a.nd the Son;
e tfl onsider (briefly) the identity of the Spirit as teacher
cecond, v Wls a;iding presence within the church. Such an approach

lpems - s reception and transmission of

i te how the church’ ¢ nis
jjwl'l detr;laocrllj;r;fgllows “from God’s self-knowledge” and is “shaped
vine :

> . . . 3
nifestation,” how “reproductive intelligence” follows
ma ,

by his self- : >
“I};roductive intelligence.”

The Spirit of Truth’s Person and Presence

i Christ within the school of
>We e e)fleflil;Ol)le:ZSih:h?;I;i Cx)ffho dwells within that school
oo gree'm;limself the untaught source (principium) of theology.
3%(;;31?}122 Zeasured the Spirit of the Lord, or Wgath man SEZZ::;;
i ule, and who made him un ?
" Counselrlli :(i]r}:lotr}rllecgjtﬁeoiojzztice, and taught him knowledge, and
vgho tjl‘ﬁm the way of understanding?” (Isa. 40:13—14). T.h_e a;lsweir;
Feoutse, is o one.” With the Father and the Son, the Spirita oneh
o cou’isi;lrsednautho'r of divine wisdom who alone comprehen(c)islt1>e
?r:rr‘:;:nable depths of divine Wisdom. (R'om. 11:3% 31 Coz.h 2615 irit,s.
i he Blind ably summarizes biblical tea‘chmg on p !
Pldyfn@ t his regard: “He will not teach as an instructor or teac eé
ldenz'ty 1'nltint:swhgich };as been learned from another. For this metho f
giriailrslzlfo those who learn wisdom anilf the }?ther agtj tlz);cr}rlliejgnstge
ili imself is the art, th .
Stl'ldy e dglglfn; e.ifi(ta(z?:;i;,h }Tehilrijisibly imparts knowle.dge of di-
WISdorfl’ " tthi: rgind.”” The Spirit’s identity as the sovereign source
of i 1:hllngs' tol understanding must be described under a twofold aspect
'off;};ez(:r: %;Cprreciate its full trinitarian integrity. We may appreciate
i

28. John Webstex, The Domain of the Word: Scripture and Theological Reason
. John ,

2), 135-36. » .
(Loggog:'c'ir &Es tC}}: g&inzg 1O)n the Holy Spirit,in Works on the H oly Spirit: Athanasius
. Didymi R

an 1aYMUs, trans. ar elCogliano, ndrew Radde-tsallwitz, an Lewis Ayres
(IOIlkCIS NY: St. V ladumt S Semulary IICSS, 2011), 187.
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this twofold aspect of the Spirit’s eternal identity by means of a brief
commentary on Jesus’s promise to the apostles in John 16:13—15 %
John 16:13-15 indicates the intratrinitarian reality that energizes the
apostolic witness (of which Holy Scripture is the literary expression).
According to Jesus, the mission of the disciples draws its potency
from the mission of the Spirit: because “the Spirit of truth comes”
to the disciples and guides them “into al] the truth” (John 16:13), the
disciples will be able to fulfill their apostolic commission of bearing
witness to Christ (John 15:26-27). The mission of the Spirit toward
the disciples, in turn, draws its potency from the Spirit’s procession
from the Son: The Spirit is capable of leading the disciples into all the
truth because he does not speak &q’ avrodt— from himself”; rather
“whatever he hears he will speak” (John 16:13). The Spirit receives
from the Son, and so declares what he receives to the disciples (John
16:14). How are we to understand this?

It might seem overly speculative to speak of an intratrinitarian
reality in relation to this text. Is not the focus of this text the “eco-
nomic Trinity”? The question fails to perceive the nature of the Spirit’s
economic mission and therefore the significance of what this text
has to say about the Spirit.*! The Spirit’s activity in the economy of
salvation is not separate from his immanent identity. The former is
notan external, visible instance of some alternative, internal, invisible
reality that we can only identify through transcendenta] deduction,
Rightly understood, the Spirit’s activity in the economy, his mission,
is the temporal extension and manifestation (to the eyes of faith) of
his eternal procession. To be sure, this temporal extension and manj-
festation is a matter of the Spirit’s free and gracious self-giving: the
€conomy in no way establishes the Spirit’s eternal identity; it rather

30. Our comments upon this text are deeply influenced by those of Didymus the
Blind, On the H oly Spirit, 189-96; and Thomas Aquinas, Commentary on the Gospel
of John, Chapters 1 3-21, trans. Fabjan Larcher (Washington, DC: Catholic University
Press of America, 2010), 14247,

31. NB: retiring the language of the “immanent Trinity” and the “economic Trin-
ity” might serve the avoidance of this common misunderstanding,

| arning 1 heology in the SChOOl Of Christ 9
e

bracing of temporal creatures within his eternal @ov§m§nt a.nc{
e he Spirit’s temporal “whither” (his economic mlss1o'n) 1ri2
e Tde presses his eternal “whence” (his eternal procession).
dug;ist; ::lhi: )c{ilriﬁcation in mind, we may better perceivedthe Ff\;vof?lli
i i irit in this text, First, this text identifies
id?n'tlﬁc'a}tll?l?e cs)f:lz1 ;rrila) ilvtlii iluth that characterizes the Father ar.ld
e WIL is “the Spirit of truth” (John 16:13) who holds all truth in
e SOI;:n vi:h the Slc))n and with the Father: “He will glorify r}?e, }for
bl i he Father has
i is mine and declare it to you. All that ¢t '
'he V‘,'ll::atl}(l(:::;’?c?;el; Isr;id that he will take what is mine ar%d deCflare it
. mm”’ hn 16:14-15). Truth, according to the Johannine witness,
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marizes this notion with characteristic eloquence:
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and Fred Sanders (Grand Rapids: Zondervan, 2013), 64.
34, Ibid., 64.
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This divine truth, we must further

senger. Truth is what the Spirit 7s:
5:6; cf. John 14:6).
regarding the common “possession”
Spirit, Didymus explains:

Now when such things are said be careful not to slip into the error
of a depraved understanding and think that the Father and the Son
hold some object or possession. Rather, that which the Father has
substantially, that s, eternity, immutability, incorruptibility, immutable
goodness subsisting of and in itself—the same things the Son has as
well. . .. From this text and in the sense already established, it follows
that the Son also possesses what belongs to the Father (
above what those things are), and that the Holy Spirit also possesses
what belongs to the Son. For he said: From what is mine he will recejve,
for this reason he will announce to you what is to come.”

we mentioned

Second, John 16:13-15 identifies the Spirit with divine truth by iden-
tifying him as the Spirit of divine truth: the Spirit who comes to the
disciples in the economy proceeds from the Father and the Son, from
him who is “the only true God” (John 17:3) and from him who is “the
way, and the truth, and the Jife” (John 14:6). The Spirit speaks as one
who hears; the Spirit proclaims as one who receives (John 16:13, 14)
Again, given divine simplicity, the Spirit’s hearing and receiving are
identical with his being: “The Holy Spirit receives from the Son that
which belongs to his own nature. . . . or the Son is nothing other than

those things which are given to him by the Father, and the substance of
the Holy Spirit is nothing other than that which js given to him by the
Son.”% Nevertheless, while there is no distinction between the Spirit

and the divine truth thar he receives, there is a distinction between the

o . . s . A .
Spirit and those from whom he receives 1t.” The distinction “is not in
———TH___._.W__~._‘__\._.’—~-———.—--
what is had, but in the order of havin

g% Consequently, when the Spirit

35. Didymus, On the Holy Spirit, 195-96. See also Tho
on the Gospel of John, Chaps. 13-21, 14446,

36. Didymus, On the H oly Spirit, 194,

37. Aquinas, Commentary, 14446,

38. Ibid., 145.

mas Aquinas, Comimentary

observe, is not something that
M
the Spirit possesses, as a message that is distinguishable from its mes-

“The Spirit is the truth” (1 John
Commenting upon the teaching in John 16:13-15
of truth by Father, Son, and

: ]
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trinitarian confession is a sign and consequence of itsfe
the Father, through the Son, in the .Spmt‘. . o prepare our-
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selves for the final point of this section by. i enti l}ff 1 gOWledge -
teacher in relation to three moments of divine selt- <;1 wledge and
self-manifestation: (1) With the Father .and tﬁle fon, fr hee d};ep sthe
ontological principle (principium essendi) of theology.

i is original). . ‘ . L
i(g) ﬁ)'li;’nl;zic(}fgllfh;;t;ghaglice of God: A Systematic Theology in Qutline (Co
. Al ,

legeville, MN: Liturgical, 2012), 107 (6 4.3).
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of the church’s theology is the Spirit’s unique and unfathomable di-
vine self-knowledge: “The Spirit searches everything, even the depths
of God. For who knows a person’s thoughts except the spirit of that
person, which is in him? So also no one comprehends the thoughts
of God except the Spirit of God” (1 Cor. 2:10~11). The divine self-
knowledge of the Spirit unfolds itself, by God’s free grace, in two
moments of divine self-manifestation. (2) By his work of inspiration,
tm&t produces Holy Scripture, the external cognitive principle
of the church’s theology (principium cognoscendi externum). The

Spirit causes the prophets and apostles first to “understand” and then
to “impart” the “secret and hidden wisdom of God” in “words not
taught by human wisdom but taught by the Spirit” (1 Cor. 2:7,12-13)
with the result that, in hearing the prophetic and apostolic writings,
we hear “what the Spirit says to the churches” (Rev. 3:6).% (3) By his
work of illumination, the Spirit completes the movement of divine self-
mMy causing the divine wisdom published in the prophetic
and apostolic writings to be received and confessed by the church, In
his illuminating activity, the Spirit is the internal cognitive principle of
the church’s theology (principium cognoscendi internum). The Spirit
causes the church to “accept the things of the Spirit of God”—things
“decreed before the ages for our glory” concerning the crucifixion of
“the Lord of glory”—by enabling the church spiritually to discern
those things (1 Cor. 2:7-8,14). The Spirit’s activity as the internal cog-
nitive principle of the church’s theology is the subject of what follows.

The Spirit as Teacher

How shall we characterize this activity of the Spirit as the internal
cognitive principle of the church’s theology? We will reserve our dis-
cussion of the creaturely coordinates of divine illumination for the
next section. For now, we may summarize the nature of the Spirit’s
abiding presence as teacher.

The Spirit of truth abides with the church as teacher in accordance
with Christ’s promise (1 John 2:27). Just as he led the disciples “into all

41. For further discussion, sce Timothy Ward, Words of Life: Scripture as the Liy-
ing and Active Word of God (Downers Grove, IL: IVP Academic, 2009); and Scott R,
Swain, Trinity, Revelation, and Reading: A Theological Introduction to the Bible and
Its Interpretation (London: T&T Clark, 2011), chap. 3.
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h” (John 16:13), enabling them to bear their aposto'lic Wltrg:Sé
e :26-27), so he teaches the church “about everythmg,. and is
ok 15d2 ;10 li,e” (1 John 2:27), enabling the church to receive a'n’d
— al:i t lSthe apostolic witness (1 John 1:1-3). Although the Sp'm't $
e b the church as teacher completes the movement of divine
D s 'Ifn tation that is rooted in God’s self-knowledge, it (.3106’18 not
o e}f Spirit’s being. The Spirit’s being is complete within the
Complet'e o rrfovcment of God’s triune life. The Spirit comes to the
Perfe‘;lt m.nve'rn order to fulfill his being but in order to fill the church
Ch'urc n?t'; f wisdom and revelation in the knowledge of God (Eph:
Wlt;} zs f‘ill;; Nevertheless, when the Spirit comes, he comes lt)o ste.lz;;
i'Ilw,ill ‘ask the Father, and he will gi\fe you'ar'lother Helie:,s t‘i " :hv; "

forever” (John 14:16). The Spirit’s ablc.hng‘ presen cher &
b ter of his sovereign self-determination and commi IE ,
th}lmls . mati ht call his “covenant identity” (Ezek. 36:27-28). B}e:-
i V;e rSn igrit has come to dwell with the church forever, b.CCal.ISE e
b lil' phed the church upon the prophetic and apostolic w1tr}11€ss
?}?rso?f;; ixi:piration and because he continues to enabl‘e thet }clh\:z; oz)ci

i ’to that witness through illumir%atlon, €
r?éﬁiii?isﬁfigs promise of theological flourishing. e b
’ This, then, is the identity of the Spirit as teacher.dAn11 1tiltsh i
identit : as the Spirit of truth and his.faithfulness to s;lze. w;he Ny
for yh t is the fundamental reality in the school of Christ,
fOr'evefr t at in of divine wisdom that causes the knowledge of God to
ﬁmte' (})1u'n f:u midst. Everything else that we can and must say ablc.)ut
?}?; glrsorrllrilse of ecclesial theology flows from this fundamental reality.

“In your light do we see light”: The Promise
"of Ecclesial Theology

Ca d
The Spirit alone is the principle of theology, the infinite ocean an

i i t ocean; the
transcendent fountain of divine truth. The church is not tha ;
scendent fountain Of A1vine truty

h T 18 h ntai .D S h SS§ S naturahze
chu Cll nott atfou tain o sucn a ertion th.reatell to

i hysics involved in this assertion,
. ion of the theological metaphy: volved in pons
by Fogugtil:;ndl?:: Sg;d of the Gospel: Robert Jenson’s Trtf;ta{é&;)n}i/:;oe rc;glz
. Swain, : ,
Ziiaiigz Initiatives in Evangelical Theology (Downers Grove,

2013), chaps. 6-8.
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the church and its theological tradition or to Impose a false extrinsi-
cism upon the God-world relation? Not necessarily. To-the Spirit’s
identity as divine teacher there corresponds a creaturely community
that is taught: “In your light do we see light” (Ps. 36:9). The Spirit,
who hears and speaks the truth within God’s triune life, creates, sus-
tains, and directs a tellowship that hears and speaks the truth within
history. Indeed, so effectual is the Spirit’s role as teacher that the
community’s corresponding vocation is simply to “abide” in what it
has been taught From the beginning” (1 John 2:24; 2 John 1:5-6):
it need not search about anxiously for truth or for teachers; it only
needs to assume a stance of histori inuity and faithfulness in
relation to the apostolic deposit that it has received by the Spirit’s
illuminating presence (1 John 1:1-3; 2:7). Tradition is the church’s
stance of abiding in and with apostolic teaching through time, the
“creaturely social co-efficient™* of the Spirit’s activity as the internal
cognitive principle of theology. How shall we characterize this relation-
ship between the Spirit who abides in the church and the church that
abides in the teaching vouchsafed to it by the Spirit in Holy Scripture?
Our answer to thig question will emerge in three steps. First, we
will consider the relationship between Scripture and tradition that
follows from Reformed theological principles. (Our discussion here

the nature of created reason and of the spiritual habit by which the
Spirit renews erfects created reason. Third, following from the
previous point, we will conclude with how the products and processes
of the church’s intellectual culture may be understood both as signs
and instruments of the Spirit’s illuminating work.

Scripture and Tradition

Under the influence of JohnHenry Newman, many Roman Catho-
lic theologians (including Joseph Ratzinger, later Pope Benedict X V1)
v‘\

43. John Webster, ““In the Society of God’: Some Principles of Ecclesiology,” in
God Without Measure (London: T&T Clark, forthcoming),
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While Holy Scripture, as brincipium cognoscendi externum, is the
divinely authoritative and sufficient source of theology,
Spirit-enabled reception of Scripture,
of theology: «

tradition, the
is the divinely appointed goal
the word changed into grace in our hearts.” None

have made the point with greater clarit
man Bavinck:

After Jesus completed his work, he sent forth the Holy Spirit who, while
adding nothing new to the revelation, still guides the church into the
truth (John 16:12-15) until it passes through all its diversity and arrives
at the unity of faith and the knowledge of the Son of God (Eph. 3:18,
195 4:13). In this sense, there is a good, true, and glorious tradition, It
is the method by which the Holy Spirit causes the truth of Sgrpt'ure to
pass into the conscion ifeof t uych. Scripture,—gft‘e; all,
isonlya means, not the goal. The goal is that, instructed by Scripture,
the church will freely and independently ma

ke known “the wonderful
deeds of him who called it out of darkness into his marvelous light”

(1 Pet. 2:9). The external word is the instrument, the internal word
the aim. Scripture will have reached its destination when all have been
taught by the Lord and are filled with the Holy Spirit.™

Creaturely Coordinates: Renewed Reason and the Habit of Grace
Given such a positive conception of. the Scripture-tradition rela-
tion, how should we conceive the creaturely coordinates of th
it’s presence as teacher? Stated simply, tradition is the temporally
extended, socially mediated activity of renewed reason: theology’s
principium elicitivum, or elicitive principle. Through the reception
and transmission of what it has received from the Holy Spirit in the
prophetic-apostolic embassy of Holy Scripture, renewed reason abides
and flourishes within the school of Christ. We may appreciate how
this is the case by considering the nature of reason and the nature of
reason’s renewal through the gift of a spiritual habit.
Created reason emerges within the econom
grace and gift of love.

e Spir-

y of divine teaching as “a
32 As in the case of all other creatures, “Reason is

50. John Owen, A Discourse Concerning the Holy Spirit, ed. William H. Goold,
vol. 3 in The Works of John Owen

(London: Banner of Truth, 1966), 470,
S51. Bavinck, Reformed Dogmatics, 1:493-94; see also 380, 506.

52. Webster, Domain of the Word, 126. For what follows, see ibid., 122-28.

y or consistency than Her-
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53.Ibid., 124.
54. Ibid.
55. Ibid., 125.
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TZZology: Truth and Trust (Leiden: Brill, 2008), 167-69
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teaching is anything but a passive enterprise. Though this vocation is
rooted in the obedient reception of divine truth, it is aimed at acquisition
of further knowledge through disciplined and virtuous study of Holy
Scripture under the Spirit’s tutelage within the communion of saints,
Reason pursues its studious vocation by functioning as a “principle that
draws conclusions (principium quod) from the only, infallible principle
of the Scriptures, and so by means of simple apprehension, of composi-
tion, of division, and of discursive reasoning it achieves understanding
of whatis revealed supernaturally or spiritually.” F urthermore, though
reason can only proceed in its vocation on the basis of shared com-
munal assumptions about the nature, norms, and goals of theology,
because reason is finite, and because it has not yet received its patrimony
in the beatific vision, reason’s vocation is “inseparable from ongoing
enquiry, from reformulating old questions, testing established beliefs,
asking new questions, and so providing new resources for teaching, s
Reason’s vocation is inseparable from a lively tradition of debate about
what does and does not count as the faithful extension of tradition
toward its goal, the knowledge and love of the Triune God.®Within the
context of such a tradition, reason can only fulfill its vocation with the
aid of the intellectual and moral virtues, spiritual requisites to reason’s
communal pursuit of divine wisdom in jts pilgrimage from idolatry
to the vision of God.® It is only as reason exercises and excels in these
virtues by the grace of Jesus Christ, through the mortifying and vivifying
power of the Spirit of Christ, that it becomes docile before its teachers
and also discerning enough to distinguish doctrinal treachery from
want of instruction, irreligion from immaturity, and thus is equipped
to preserve the unity of the Spirit in the bond of peace as it pursues its
communal calling to know and love the Triune God,
This leads us to a second creaturely coordinate of the Spirit’s illu-
minating presence: the spiritual habit of grace that is given, sustained,

58. Voetius, “The Use of Reason in Matters of Faith,” 228,

59. Maclntyre, God, Philosophy, Universities, 68.

60. For an instructive recent survey of diversity within the Reformed tradition and
of how the Reformed tradition has managed diversity in diverse ways, see Michael
A. G. Haykin and Mark Jones, eds., Drawn into Controversie: Reformed Theological
Diversity and Debates Within Seventeenth-Century British Puritanism (Gottingen;
Vandenhoeck & Ruprecht, 2011), .

61. On which, see Webster, Domain of the Word, chaps. 8 and 10.
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may be acquired through repeated activity, this spiritual habit is a free
and unsolicited gift of God: “This nature is from God, its parent; it is
that in us which is born of God. And it is common unto or the same
in all believers, as to its kind and being, though not as to degrees and
exercise. It is that which we cannot learn, which cannot be taught us
but by God only, as he teaches other creatures in whom he planteth a
natural instinct.”* And yet, while this habit is not acquired through
repeated activity, because grace restores and perfects nature, this habir
may be “preserved, increased, strengthened, and improved” through
spiritual acts of duty and obedience.®
Barth expressed great reservations about appropriating the notion
of habit in Protestant theology, regarding its use in older Protestant
dogmatics as a “fatal” and “sinisrer” side-glance away from the gospel
of Jesus Christ. His chief objection was that the notion of habit turned
grace into a given, a static possession rather than an ever-new event
of divine giving and human receiving.” We believe Barth’s objection
is misguided for two reasons. First (due to Barth’s actualism?), it fails
to appreciate that the permanence of this particular divine gift con-
stitutes its particular modality: “God’s seed abides in him” {1 John
3:9). Second, it also fails to appreciate that, rather than undermining
the continuous, eventful nature of divine giving and human receiving,
this notion in Owen’s evangelical hand requires ir:

This babit or principle, thus wrought and abiding in us, doth not, if
I may say so, firm its own station, or abide and continue in us by its
own natural efficacy, in adhering unto the faculties of our souls. Habits
that are acquired by many actions have a natural efficacy to preserve
themselves, until some opposition that is too hard for them prevail
against them; which is frequently (though not easily) done. But this is
preserved in us by the constant powerful actings and influence of the
Holy Ghost. He which works it in us doth also preserve it in us. And

the reason hereof is, because the spring of it is in our head, Christ

Jesus, it being only an emanation of virtue and power from him unto

68. Ihbid., 469.
69. Ibid., 476.

70. Karl Barth, Church Dogmatics, vol. 4, The Doctrine of Reconciliation, part 2,

ed. G. W. Bromiley and T, F Torrance, trans. G. W. Bromiley (Edinburgh: T&'T Clark,
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us by the Holy Ghost. If this be not acn?ally and always f;l;tél:uéii’
whatever is in us would die and wither of. itself. Se.ee Eph. 4: ,h ,f the.
3:3; John 4:14. It is in us as the fructifying sap 1§ in a branch o he
vine or olive. It is there really and formally, an.d is the nf.::i(t ;ags o
the fruit bearing of the branch: but it doth n(.)t h.ve and ab1he y 1tts le;
but by a continual emanation and commumca\.tlc‘)n f¥om }f e root; ,
that be intercepted, and it quickly withers. 507118 it with this princip
in us, with respect unto its root, Christ Jesus.

The Headship of Christ and the Church’s Spiritual
and Intellectual Culture

We are now in a position to draw the preceding argumexllt t‘o a;
conclusion and to suggest what it means, on Reformed theil(: ogliait_
principles, to regard the products and processes .of the.churc s sp1r +
tual and intellectual culture as fruits of the S;.nrxt. ]?omg so requi ;
that we reflect a bit more fully on the relationship between Jesu

i church. o
Chg;tu?clg E?:dition exists as the school of (.Zhrist, and Chnsti;n
theology flourishes within the school of Christ because Jesus, -S;
messianic Son of the living God (Matt. 16:16)-, has sworn a prsm% :
“I will build my church” (Matt. 16:18). Christ la}.fs thf: foun aél?)n
for his church through the prophetic and apostolic w1tne}sls. an k};
the Spirit’s work of inspiration: “You are Peter, and on ; is HLC ‘!
will build my church” (Matt. 16:18; with Eph. 2:20). shvxfe 1a ;
seen, the laying of this foundation, in turn, has a goal. C rlsdt azro
the foundation of the church in the prophet‘s and' apgstlcs m. Er ernd
build upon that foundation by the Spirit’s 1llum1§at1ng wccin in aith
through the renewed reason of the people of Gpd: in ac«:orf a;r.lces W1 o
the riches of his glory and by the strengthening power of his Sp )
in the church’s inner being (the principim.n cognoscendi mt.e;;;.m;z; é
God the Father causes Jesus the messianic So'n to dwell wit Ii ¢
hearts of his people through faith, strengthening us.to, compre 1en
with all the saints the immeasurable dep.ths of Christ’s sawmngoc:rcei
(the principium elicitivum), filling us with all the fullness o

(Eph. 3:14-19).

.
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The relationship between Christ’s foundational work through the
Spirit by his prophets and apostles and Christ’s constructive work
through the Spirit by the church’s renewed intelligence may be de-
scribed under two aspects. According to Owen, Jesus Christ is the
head of his body the church “in the double sense of that word”: in
terms of authority, Jesus Christ “is the political head of it in a way
of rule and government”; in terms of anointing, Jesus Christ “is the
really spiritual head, as unto vital influences of grace, unto all his
members.””? We will consider these two senses of Christ’s headship
in order.

First, Jesus’s work of building his church is an expression of his
messianic authority. Accordingly, the relationship between Christ
and his church reflects a distinctive pbattern of authority. Jesus, the
messianic Son of Man who possesses a// authority (Matt, 28:18), es-
tablishes in the witness of his prophets and apostles what we may call
a foundational authority. The apostles have laid a foundation, and no
one else can lay a foundation (1 Cor. 3:10~11): as Childs puts it, “We
are neither prophets nor apostles.”” This foundation, of which Holy
Scripture is the literary product and deposit, is sufficient to equip the
church with all it needs in order to know, love, and serve God (2 Tim.
3:16~17). All that is said or done in the church in the name of Jesus
Christ is accountable to this foundation and will be measured by its
faithfulness to this foundation: “Now if anyone builds on this founda-
tion with gold, silver, precious stones, wood, hay, straw—each one’s
work will become manifest, for the Day will disclose it. . . . If the
work that anyone has built on the foundation survives, he will receive
areward. If anyone’s work is burned up, he will suffer loss, though he
himself will be saved, but only as through fire” (1 Cor. 3:12-15). This
is the negative correlate of sols Scriptura: Holy Scripture provides
the supreme and sufficient foundation to which theological tradition
is accountable and by which theological tradition is measured. It is
the norm that norms all other norms and that is not itself normed.
There is, however, a positive correlate of sola Scriptura as well, a
correlate that has not always received due recognition in Protestant

72.Ibid., 518-19,

73. Brevard S. Childs, Biblical Theology of the Old and New Testaments: Theo-
logical Reflection on the Christian Bible (Minneapolis: Fortress, 1993), 381.
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heology. Through Holy Scripture, the church’s foundational authority,
theology. g y Scrip

tl] ()[d WhO pOSSCSSCS all authOIIt autporizes t}’je {o bulld

hat foundation. Again, as we have seen, the reason for laylr:lg z;
Oqﬁ;——’ﬁgrder to build; Scripture is a means to the end o
o ljm'o rcllition (Herman Bavinck). Christ not only gives prophe;ls
e tlal s, he aléo gives evangelists, pastors, and'teachers (Epd.
i alﬁéié gives them in order that they might buqd up the lf)ohy
4}12i1rist «until we all attain to the unity of the faith and o '1cl r:
Enowledge.of the Son of God, to mature manlr;(;ocll; ;z%lﬁgzizsc e

Christ” (Eph. 4:12-13).
o e S'ta'mrz(r)liltiifll;&r:tsiilzfapostolic( tfuth hasa términus a qulo,
o rlecgwl'n%ure from which it flows and to which it Ls.account}z;lb e
HodY h(;mioces’s of receiving and transmitting apostolic trufzh as 3
o ; pad sem to which it flows, the maturity of the Samt; an
iizzlzgsainigg the measure of the stature of t}:f iulh;ess (;lf Sri;f;
is authorized to pursue this end; and t eology flo
T}'lt;?:i}r;hsihiie of the church’s authorized pursuit of th;s’ end.d N
" Although the apostolic deposit cannot grow, the church’s un1 :
standtin?g ogf that deposit can, and indeed must, grow. T}}:eril?;; Zlelcs1
lways poised between the alternatives of 1mmatur1'ty, chiracterized
iy instability and ignorance (Eph. 4:14), and r}rlla;ulr;y, (c:hris'c e
by stability in and knowledge of the Fruth (Eph. 4:13). hristhas ap
g d authorized instruments within the church by which the :
P aclil tthe former and attain the latter. By the strength ,\:vhlch thﬁ
?c?rydai‘zlhead supplies, the church “builds itself up in lﬁve'stilézzg)
the operation of these ins(;rumenﬁs (Egllr:aléil ii;rlf;lzrsfb;s; Jdded
ite one example: dogma is a : :
chl;l:c):hcguilds itself up in love. Donald V’Vood desc.rlbesfvzileg}: fgz-
tern of authority operative in the church s.prgductlor‘l o cedsi B
1l genuine authority is self-communicating, Scripture eng :
.Cali;iarefding church dogmatic statements that themgelves eri’];s)}:k a;
iinerivative, limited, but just so proper .author}ty };)fl thsei:lrrio:l?é s
Wood observes, under Jesus’s messianic rule in Holy Seripture,
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gelwﬂl I 3’513 ectives, Cd. R. LhChael Allen LOIIdO!l. T&T Clarks 2011 > 129-53.
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dogmatic statements serve not limit theological and inter-
pretive reflection but also able it: “The intention and effect of
cLIVC retiectic v

appeals to the authority of the creads and confessions is not simply
to clos%mmwl’ons but also to liberate
the church from merely parochial readings of Scripture—including
those readings which . . . no longer even aspire to catholicity. In this
sense, active deference to creedal and confessional documents as
authorities—secondary, derivative authorities, subject to Scripture’s
absolute judgment, but authorities nonetheless—opens up theological
discourse rather than closing it down.””s We will develop this theme
more fully in the chapters that follow, articulating the pattern of
authority that flows from Christ through Scripture to the church and
considering some of the practices of biblical reasoning that flourish
within Christ’s authoritative, church-building dominion,
Second, Jesus’s work of building the church is an expression of his
messianic anointing. Just as Christ’s supreme authority establishes
a pattern of authority in the church, so Christ’s supreme anointing
issues forth in an anointed community: “God who establishes us with
youin Christ . . . has anointed us” (2 Cor. 1:21, emphasis added). The
Christ who establishes and builds his church on its apostolic foun-
dation, fills his church with every spiritual blessing by means of the
Spirit’s abiding presence (Eph. 1:3, 23; 5:18). As we have seen, these
blessings include the Spirit’s abiding presence as teacher and also the
effects of the Spirit’s presence in the awakened activities of renewed
reason. It is time to address more directly the manner in which the
reality of this anointing informs our understanding of the products
and processes of the church’s theological tradition. _
Recall Hiitter’s concern that Barth’s proposal unnecessarily sepa-
rates the Spirit’s teaching activity from the church’s concrete theological
culture. How does our proposal fare in relation to this concern? While
we have been determined to distinguish properly the Spirit’s identity
and presence as teacher in the church from the church’s reception and
transmission of apostolic teaching, we have also attempted to account
for their positive relationship and affinity. Indeed, we believe that a
failure to account for the positive relationship between the Spirit, who

76. Ibid.
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their existence and exercise are certainly accountable to their pro-
phetic and apostolic foundation. Their weak and subordinate nature
notwithstanding, these instruments do not stand as obstacles to a
knowledge of God that can be gained more immediately through the
reading of Scripture without them. They stand as divinely authorized
instruments and divinely appointed aids to reading Scripture, part of
the fullness of Christ’s gift that he has bestowed in and through his
anointing upon the church. Having received this anointing, and the
fruits of this anointing, the church and the church’s theology can do
no better than to abide in the one who has given by abiding in the
gifts he has given (1 John 2:27).

Conclusion

In 1553, Peter Martyr Vermigli returned to the Strasbourg Academy;,
having spent his past six years in Oxford as professor of theology. In
an oration on the study of theology delivered to future bishops of the
Reformed churches, he reminded his audience of the location of the
true school of theology! “The location or school of this philosophy
is in heaven; they therefore who creep along the ground and have not
made their commonwealth in heaven, as the Apostle commanded, are
in danger lest they waste their efforts in studying.” He also reminded
them of the true teacher of theology: “The teacher of this subject is the
Holy Spirit. Although you will have had countless teachers, preachers,
Instructors, and pedagogues, unless the Holy Spirit refashions your
inmost hearts, they will all be sweating in vain.””

These are the warrants for a program of retrieval in theology:
the church is the school of Christ, taught by the Spirit of Christ; the
church is the seedbed of theology that flourishes by the anointing of
Christ. We conclude our discussion with Peter Martyr’s prayer that
theology may flourish in this field:

O thrice blessed God, may the things that I am going to teach your
disciples not be the winds of error but the needed and fruitful rains

78. Peter Martyr Vermigli, “Strasbourg Oration,” in The Peter Martyr Reader,
ed. John Patrick Donnelly, Frank A. James I11, and Joseph C. McLelland (Kirksville,
MO: Truman State University Press, 1999), 64.
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