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“Dr. Johnson is credited with the remark that when a man knows he is going to be hanged in a fortnight 

it concentrates his mind wonderfully, and in the same way the Puritans’ awareness that in the midst of 
life we are in death, just one step from eternity, gave them a deep seriousness, calm yet passionate, with 

regard to the business of living that Christians in today’s opulent, mollycoddled, earthbound Western 
world rarely manage to match. Few of us, I think, live daily on the edge of eternity in the conscious way 

that the Puritans did, and we lose out as a result. For the extraordinary vivacity, even hilarity (yes, 
hilarity; you will find it in the sources), with which the Puritans lived stemmed directly, I believe, from 
the unflinching, matter-of-fact realism with which they prepared themselves for death, so as always to 

be found, as it were, packed up and ready to go. Reckoning with death brought appreciation of each 
day’s continued life, and the knowledge that God would eventually decide, without consulting them, 

when their work on earth was done brought energy for the work itself while they were still being given 
time to get on with it. As I move through my own seventh decade, in better health that can possibly last, 

I am more glad than I can say for what Puritans like Bunyan and Baxter have taught me about dying; I 
needed it, and the preachers I hear these days never get to it, and modern Christian writers seem quite 

clueless about it—save for C.S. Lewis and Charles Williams, whose insight on this as on so much else is 
surely unique in the twentieth century.” 

 
—J.I. Packer 

Among God’s Giants: The Puritan Vision of the Christian Life 
(Kingsway Publications LTC, 1991), 14  
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DEATH 
 

 
1. The FACT of DEATH 

 
a. CERTAINITY OF DEATH:  

 
i. “And just as it is appointed for man to die once, and after that comes judgment…” 

(Heb. 9:27) 
 

ii. What is affirmed here is the certainty, and indeed the universality of death. Death 
is inevitable. 

 
b. UNNATURALNESS OF DEATH 

 
i. Un-natural i.e. “against nature/creation” – “and the dust returns to the earth as it 

was, and the spirit returns to God who gave it” (Ecc. 12:7). 
 

ii. Death came through sin and spread to all:  
 

1. “Therefore, just as sin came into the world through one man, and death 
through sin, and so death spread to all men because all sinned” 

  (Rom. 5:12). 
 

2. Genesis 5 Adam’s progeny – “and he died… and he died … and he died” 
(x8), and then suddenly, “Enoch walked with God; then he was no more, 
because God took him” (Gen.5:24). 

 
c. BIBLICAL METAPHORS FOR DEATH 

 
i. Terror: “The king of terrors” (Job 18:14). 

 
ii. Intruder: “sin entered into the world and death through sin…” It rends asunder 

what God has made one; makes a ruin of the noble temple God created for his 
glory. Man made as a psycho-somatic unity.  But in death, his integrity is 
destroyed because of sin.  

 
iii. Shadow: “Even though I walk through the valley of the shadow of death” 

 (Psa. 23:4, and perhaps 18 other similar uses of this metaphor).   
 
iv. Last enemy: “The last enemy to be destroyed is death” (1 Cor.15:26).  

 
d. The FEAR of Death: “and deliver all those who through fear of death were subject to 

lifelong slavery” (Heb. 2:15). The masking of death in our culture. 
 
 



 3 

 
2. THE CHRISTIAN'S ATTITUDE TO DEATH  

 
a. Christian has a distinctive view of death: “O death, where is your victory? O death, where 

is your sting? The sting of death is sin, and the power of sin is the law” (1 Cor. 15:55-56). 
 

i. The sting of death is sin. 
 

ii. The power of sin is the law. 
 

b. To SLEEP:  
 

i. “Behold! I tell you a mystery. We shall not all sleep, but we shall all be changed” 
(1 Cor. 15:51). 

 
ii. “Then those also who  have fallen asleep in Christ have perished” (1 Cor. 15:18); 

“For  since we believe that Jesus died and rose again, even so, through Jesus, God 
will bring with him  those who have fallen asleep. For this we declare to you  by a 
word from the Lord,  that  we who are alive, who are left until  the coming of the 
Lord, will not precede those who have fallen asleep” (1 Thess. 4:14-15).  

 
c. “To die is GAIN” (Phil. 1:21). 

 
Specifically: 
 

d. Christian anticipate and prepare for death. 
 

e. Christian views death as a defeated enemy. 
 

f. We are to set our hearts on being with Christ: “I am hard pressed between the two. My 
desire is to depart and be with Christ, for that is far better” (Phil. 1:23). 

 
g. We ought to contemplate the blessings of the world to come:  

 
i. “But you have come to Mount Zion and to the city of the living God, the heavenly 

Jerusalem, and to innumerable angels in festal gathering, and to the assembly of 
the firstborn who are enrolled in heaven, and to God, the judge of all, and to the 
spirits of the righteous made perfect…” (Heb. 12:22-23).   

 
ii. “Face to face” with Christ (1 Cor. 13:12).  

 
h. In this light, we recognise the weakness and transience of this present age: 

 
i. “So we do not lose heart. Though our outer self is wasting away, our inner self his 

being renewed day by day. For this light momentary affliction is preparing for us 
an eternal weight of glory beyond all comparison, as we look not to the things that 
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are seen but to the things that are unseen. For the things that are seen are transient, 
but the things that are unseen are eternal” (2 Cor. 4:17-18). 

 
ii. Cf.1 Cor.15:31:  “I die every day” 

 
1. “No man would find it difficult to die who died every day. He would have 

practised it so often, that he would only have to die but once more; like the 
singer who has been through his rehearsals, and is perfect in his part, and 
has but to pour forth the notes once for all, and have done.  Happy are they 
who every morning go down to Jordan's brink, and wade into the stream in 
fellowship with Christ, dying in the Lord's death, being crucified on his 
cross, and raised in his resurrection. They, when they shall climb their 
Pisgah, shall behold nothing but what has been long familiar to them, as 
they have studied the map of death . . . God teach us this art,  and he shall 
have the glory of it.” 

                         C. H. Spurgeon, Metropolitan Tabernacle Pulpit XIV. 491-2 
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ESCHATOLOGY: 
 

INTERMEDIATE STATE 
 
 
 
 

 
 
 
 
 
 
 
 

“The bodies of men, after death, return to dust, and see corruption: but their souls, which neither die nor 
sleep, having an immortal subsistence, immediately return to God who gave them:  

the souls of the righteous, being then made perfect in holiness, are received into the highest heavens, 
where they behold the face of God, in light and glory, waiting for the full redemption of their bodies. 

And the souls of the wicked are cast into hell, where they remain in torments and utter darkness, 
reserved to the judgment of the great day. Beside these two places,  

for souls separated from their bodies, the Scripture acknowledges none.” 
 

Westminster Confession 32:1  
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INTERMEDIATE STATE 
 

 
1. Eschatological focus: the new heavens and the new earth (Isa. 65:17; 66:22; 2 Pet. 3:13). 
 

a. The next great redemptive event is the Second Coming and immediate-complex set of 
events that surround it. 

 
b. The ultimate focus of the NT for individuals in union with Christ is heaven – the final 

state of believers. 
 
2. Between DEATH and FINAL RESURRECTION – the “intermediate state” 
 

a. What happens “5 seconds after you die”? 
 
b. Augustine, Enchiridion: souls at death enjoy rest or suffer affliction (consciously) 

awaiting the consummation (confirmation of their existing state) in a state of everlasting 
blessedness or everlasting damnation. 

 
c. Purgatory: “an intermediate state after physical death in which those destined for heaven 

"undergo purification, so as to achieve the holiness necessary to enter the joy of heaven” 
(Catholic Catechism). Eastern Orthodoxy (“final theosis”); High-church Anglicanism, 
High Lutheranism. 

 
i. The formal doctrine (as distinct from the legendary descriptions found in poetic 

literature) was established at the First Council of Lyon (1245), Second Council of 
Lyon (1274), the Council of Florence (1438–1445), and the Council of Trent 
(1545–63). 

 
ii. Prayers for the dead and Indulgences. “I see no reason why we should not pray for 

and with the dead…that they will be refreshed, and filled with God’s joy and 
peace.” N.T. Wright, Surprised by Hope (New York: Harper One, 2008), 172-
173. 

 

iii.   Dante gazing at purgatory (Agnolo Bronzino) 
 

 
 



 3 

iv. Compendium of the Catechism of the Catholic Church (2005): 
 
1. 210. What is purgatory? Purgatory is the state of those who die in God’s 

friendship, assured of their eternal salvation, but who still have need of 
purification to enter into the happiness of heaven. 

 
2. 211. How can we help the souls being purified in purgatory? Because of 

the communion of saints, the faithful who are still pilgrims on earth are 
able to help the souls in purgatory by offering prayers in suffrage for 
them, especially the Eucharistic sacrifice. They also help them by 
almsgiving, indulgences, and works of penance. 

 
d. The Dream of Gerontius, John Henry Newmann 

 
3. DENIALS OF INTERMEDIATE STATE CONSCIOUSNESS 
 

a. “Soul sleep” 
 

i. Jehovah Witnesses and Seventh-Day Adventists. JW’s advocate annihilation at 
death and the soul re-made at Resurrection. SDA believe the soul remains in the 
mind of God. “For the living know they will die; but the dead do not know 
anything, nor have they any longer a reward, for their memory is forgotten.”   
(Ecc. 9:5). “Then the dust will return to the earth as it was, and the spirit will 
return to God who gave it.” (Ecc. 12:7). 

 
ii. Calvin, Psychopanichia (1534/5). 

 
b. It suggests that sin has no “effect” on the soul since it passes through death unscathed. 
 
c. If the state of the individual is one of “blessedness” in the intermediate state, this would 

seem to undermine the significance of the final state. Why is the final judgment necessary 
if “souls” are already consigned to blessedness and damnation? 

 
d. Platonism and “Greek thought” 

 
i. Body-soul distinction/division has come under intense criticism in the 20th 

century, suggesting that this is more “Greek” than “biblical.” 
 

ii. Greek, psyché and cases which refers to conscious existence after death:  
 
1. Matthew 10:28, “And do not fear those who kill the body but cannot kill 

the soul. Rather fear him who can destroy both soul and body in hell.” 
 
2. Rev. 6:9, “When he opened the fifth seal, I saw under the altar the souls of 

those who had been slain for the word of God and for the witness they had 
borne.” 
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3. Rev. 20:4, “Then I saw thrones, and seated on them were those to whom 

the authority to judge was committed. Also I saw the souls of those who 
had been beheaded for the testimony of Jesus and for the word of God, 
and those who had not worshiped the beast or its image and had not 
received its mark on their foreheads or their hands. They came to life and 
reigned with Christ for a thousand years.” 

 
 
4. THE INTERMEDIATE CONDITION ACCORDING TO SCRIPTURE 
 

a. Sheol and Hades 
 

i. Sheol: “Sheol is the OT manner of asserting that death does not terminate human 
existence” (George Eldon Ladd, A Theology of the New Testament (Grand Rapids: 
Eerdmans, 1974), 194.  

 
1. Sheol is the ‘place’ where all the dead live (see Jb. 3:11–19; Ps. 49:9). 

Secondly, in Sheol there is personal continuity and mutual recognition; the 
king is recognized as he arrives (10). Those already there rise from their 
thrones, not because there are thrones in Sheol but to show that they are 
the same people as they were on earth. In the same way, Abraham was 
‘gathered to his people’ (Gn. 25:8), and David looked forward to joining 
his infant son (2 Sa 12:23). Thirdly, Sheol is a place of weakness with 
loss, not enhancement, of earthly powers. The dead are ‘shades’ or 
‘shadowy ones’ (see on verse 9), who describe themselves as having 
become ‘weak’ (10). In verse 11 Sheol is related to the grave and the 
decomposing corpse. This hints at the explanation of the weakness: in 
biblical understanding human beings are embodied souls/besouled bodies, 
but at death this unity is sundered and the body falls into the ground. How, 
then, can the spirit in Sheol be a complete person? The Old Testament 
awaits Jesus and the illumination of immortality (2 Tim. 1:10) to fulfil its 
hints of the resurrection of the body” Alec Motyer, Isaiah (Downers 
Grove, IL: IVP, 1993), 143-44.  

 
ii. Hades (LXX translation of Sheol): 

 
1. Realm of the dead: “ Acts 2:27, 31: “For you will not abandon my soul to 

Hades, or let your Holy One see corruption… he foresaw and spoke about 
the resurrection of the Christ, that he was not abandoned to Hades, nor did 
his flesh see corruption.” (cf. Rev. 1:18; 6:8). “And you, Capernaum, will 
you be exalted to heaven? You will be brought down to Hades. For if the 
mighty works done in you had been done in Sodom, it would have 
remained until this day” (Matt. 11:23). “And I tell you, you are Peter, and 
on this rock I will build my church, and the gates of hell shall not prevail 
against it” (Matt. 16:18).  [“Gates of Sheol” and Isaiah 38:10]. 
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2. Parable of the Rich Man and Lazarus: Luke 16:19-31 

 
3. 2 Peter 2:9, “then the Lord knows how to rescue the godly from trials, and 

to keep the unrighteous under punishment until the day of judgment.” 
 
b. Three significant passages: 
 

i. Luke 23:42-43 – the penitent thief 
 

ii. Philippians 1:21-23 
 

iii. 2 Corinthians 5:6-8 
 

1. “if souls when divested of their bodies did not still retain their essence, 
and have the capacity of blessed glory, Christ would not have said to the 
thief: ‘Today you will be with me in paradise.’” (Luke 23:43). 

2. Calvin? 
 
 
 
1. I am “annihilated” (Seventh-Day Adventism; World-Wide Church of God): As an unsaved soul, I 
am totally annihilated.  
 
2. I go into a “suspended state of non-existence” (Anthony Hoekema): I immediately cease to exist 
living in time and space until the resurrection.  
 
3. I go to “purgatory” (Roman Catholic Church): Prior to resurrection, people not good enough for 
heaven but not bad enough for hell.  
 
4. I am “instantaneously resurrection” (W. D. Davies): I am immediately reclothed.  
 
5. I go into a “soul sleep” state (Martin Luther; Jehovah’s Witnesses; Seventh-Day Adventism; Early 
Anabaptists): My body goes to the ground to sleep and my soul goes into sleep, until the resurrection.  
 
6. I go into a “disembodied state” (John Calvin): My soul is conscious but I exist without an body 
waiting my resurrection.  
 
7. I go into an “intermediate state of existence” (Witmer; Harrison; Erickson; Ryrie): I am clothed in 
a temporary spiritual body similar to mine but not the same as my glorified resurrected body.  
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“The point of the resurrection…is that the present bodily life is not valueless just because it will 
die…What you do with your body in the present matters because God has a great future in store for 
it…What you do in the present—by painting, preaching, singing, sewing, praying, teaching, building 
hospitals, digging wells, campaigning for justice, writing poems, caring for the needy, loving your 
neighbor as yourself—will last into God's future. These activities are not simply ways of making the 
present life a little less beastly, a little more bearable, until the day when we leave it behind altogether (as 
the hymn so mistakenly puts it…). They are part of what we may call building for God's kingdom.” 
  
― N.T. Wright, Surprised by Hope: Rethinking Heaven, the Resurrection, and the Mission of the Church 

 
  
 



RESURRECTION 
 
 
1.   PRELIMINARY ESCHATOLOGICAL CONSIDERATIONS 

 
a.   The study of eschatology reminds us that present order of things must give way to a new and 

final order.   
 

i.   In one sense, we are already delivered from the “present evil age” of evil: “who gave 
himself for our sins to deliver us from the present evil age, according to the will of 
our God and Father” (Gal. 1:4). 

 
ii.   Within this perspective of prophetic foreshortening, “The night is far gone; the day is 

at hand” (Rom. 13:12).  
 

iii.   Larger Catechism 83: “What is the communion in glory with Christ which the 
members of the invisible church enjoy in this life?”  

 
1.   Answer: The members of the invisible church have communicated to them in 

this life the first-fruits of glory with Christ, as they are members of him their 
head, and so in him are interested in that glory which he is fully possessed of; 
and, as an earnest thereof, enjoy the sense of God’s love, peace of 
conscience, joy in the Holy Ghost, and hope of glory; as, on the contrary, 
sense of God’s revenging wrath, horror of conscience, and a fearful 
expectation of judgment, are to the wicked the beginning of their torments 
which they shall endure after death. 

 
b.   The Fall concealed this vision from mankind.  

 
i.   The Fall was a rejection of the eschatological.  

 
1.   Adam was created for something beyond himself and beyond his “now.” The 

trees of the Knowledge and Life were reminders to him of a telos- a life lived 
wholly for the glory of God. Inherent within Covenant of Works/Life was the 
idea of probation and consequent confirmation. Adam “exchanged the truth 
about God for a lie” (Rom. 1:25). 

 
ii.   Cf. the way Calvin speaks of the need for Scripture to act as “spectacles” to bring 

what is latent in creation into sharp focus: “For as the aged, or those whose sight is 
defective, when any book, however fair, is set before them, though they perceive that 
there is something written, are scarcely able to make out two consecutive words, but, 
when aided by glasses, begin to read distinctly, so Scripture, gathering together the 
impressions of Deity, which, till then, lay confused in our minds, dissipates the 
darkness, and shows us the true God clearly.” (Institutes 1.6.1). 

 
iii.   Similarly, we mistake the present existence as the permanent one: “For the things that 

are seen are transient, but the things that are unseen are eternal” (2 Cor. 4:18).  
 

iv.   See, the example of Demas: “Henceforth there is laid up for me the crown of 
righteousness, which the Lord, the righteous judge, will award to me on that Day, and 
not only to me but also to all who have loved his appearing. Do your best to come to 



me soon. For Demas, in love with this present world, has deserted me and gone” (2 
Tim. 4:8-10). 

 
v.   The “present form [σχῆµα] of this world is passing away…” 

 
vi.   “I consider that the sufferings of this present time are not worth comparing with the 

glory that is to be revealed to us” (Rom. 8:18). 
 

vii.   “… this light momentary affliction is preparing for us an eternal weight of glory 
beyond all comparison, as we look not to the things that are seen but to the things that 
are unseen. For the things that are seen are transient, but the things that are unseen 
are eternal” (2 Cor. 4:17-18). 

 
viii.   In the New Testament, we find a clearer vision of the final state. And the shape of the 

future is governed by the template of the resurrection of Christ. 
 
2.   1 Corinthians 15:2-28: the cosmic picture 
 

a.   “20 But in fact Christ has been raised from the dead, the firstfruits of those who have fallen 
asleep.  21 For as by a man came death, by a man has come also the resurrection of the dead.  
22 For as in Adam all die, so also in Christ shall all be made alive.  23 But each in his own 
order: Christ the firstfruits, then at his coming those who belong to Christ.  24 Then comes 
the end, when he delivers the kingdom to God the Father after destroying every rule and 
every authority and power.  25 For he must reign until he has put all his enemies under his 
feet.  26 The last enemy to be destroyed is death.  27 For ‘God has put all things in subjection 
under his feet.’ But when it says, ‘all things are put in subjection,’ it is plain that he is 
excepted who put all things in subjection under him.  28 When all things are subjected to him, 
then the Son himself will also be subjected to him who put all things in subjection under him, 
that God may be all in all.” 

 
b.   Cosmic re-establishment involves five things: 

 
i.   The reversal of death in Adam by resurrection in Christ (v.22). 

 
ii.   The destruction of all of Christ's enemies, "all dominion,authority and power" 

including death (v.24b-26). 
 

iii.   The handing over of this mediatorial kingdom to the Father (v.24). 
 

iv.   The Son coming in subjection to the Father(v.28). 
 

v.   God being manifested as “all in all” (v.28). 
 
 
3.   Bodily Resurrection 
 

a.   The Resurrection Change 
 

i.   “… in a moment, in the twinkling of an eye, at the last trumpet. For the trumpet will 
sound, and the dead will be raised imperishable, and we shall be changed” (1 Cor. 
15:52). 



ii.   1 Corinthians 15:30-50: “But someone will ask, ‘How are the dead raised? With what 
kind of body do they come?’ 36 You foolish person!  What you sow does not come to 
life unless it dies. 37 And what you sow is not the body that is to be, but a bare 
kernel, perhaps of wheat or of some other grain.  38 But God gives it a body as he has 
chosen, and to each kind of seed its own body.  39 For not all flesh is the same, but 
there is one kind for humans, another for animals, another for birds, and another for 
fish.  40 There are heavenly bodies and earthly bodies, but the glory of the heavenly 
is of one kind, and the glory of the earthly is of another.  41 There is one glory of the 
sun, and another glory of the moon, and another glory of the stars; for star differs 
from star in glory. 42 So is it with the resurrection of the dead. What is sown is 
perishable; what is raised is imperishable.  43 It is sown in dishonor; it is raised in 
glory. It is sown in weakness; it is raised in power.  44 It is sown a natural body; it is 
raised a spiritual body. If there is a natural body, there is also a spiritual body.  45 
Thus it is written, ‘The first man Adam became a living being’; the last Adam 
became a life-giving spirit.  46 But it is not the spiritual that is first but the natural, 
and then the spiritual.  47 The first man was from the earth, a man of dust; the second 
man is from heaven.  48 As was the man of dust, so also are those who are of the 
dust, and as is the man of heaven, so also are those who are of heaven.  49 Just as we 
have borne the image of the man of dust, we shall also bear the image of the man of 
heaven. 50   I tell you this, brothers:  flesh and blood cannot inherit the kingdom of 
God, nor does the perishable inherit the imperishable. 
 

1.   He first appeals to God's ordering in nature to answer the question, How? 
God has given a hint of resurrection in the new life which emerges from the 
death of the old. Seeds die, flowers are their resurrection life.  

 
2.   He then appeals further to the natural order to indicate that not all bodily 

existence is of the same kind.   As Geerhardus Vos points out, in vv.39-41 
Paul employs a subtle use of allos and heteros which tends to be lost in 
translation.  

 
i.   (Verse 39): All flesh (i.e. earthly bodies) is of the same genus, 

although there are different species. 
 

ii.   v.41: All heavenly bodies are of the same genus, but of different 
species. 

 
iii.   v.40: But earthly and heavenly bodies are of a different genus. 

 
3.   Summary: (v.44): The present body is psuchikon (natural); the future body is 

pneumatikon (spiritual).  This contrast is further enlarged in three ways: 
 

a.   Present – Future 
b.   Perishable – Imperishable 
c.   Dishonorable – Honorable 
d.   Weak – powerful 
e.   He “will transform our lowly body to be like his 

glorious body, by the power that enables him even to 
subject all things to himself” (Phil. 3:21). 

 
 



b.   The Resurrection Body is Pneumatic 
 

i.   Resurrection body of Christ bears wounds, can be touched (tactile) and eats food 
(Luke 24:36-43; John 20:27). 

 
ii.   They give testimony to Jesus’ identity, but do they not also signal something of the 

nature of the resurrection life, too? 
 

iii.   Christ “was declared to be the Son of God in power according to the Spirit of 
holiness by his resurrection from the dead” (Rom. 1:4). 

 
iv.   “that I may know him and the power of his resurrection, and may share his 

sufferings, becoming like him in his death, 11 that by any means possible I may  
attain the resurrection from the dead” (Phil. 3:10-11). 

 
v.   What does this mean exactly? 

 
c.  The Resurrection body is glorious. 

 
i.   “And not only the creation, but we ourselves, who have the firstfruits of the Spirit, 

groan inwardly as we wait eagerly for adoption as sons, the redemption of our 
bodies” (Rom. 8:23). 

 
ii.   The redemption of the body by resurrection in Rom.8:23 is an aspect of the 

glorious liberty of the children of God, or literally, the liberty of the glory of the 
children of God. 

 
a.   The idea of transfiguration.  

 
b.   The notions of weightiness and worthiness – of substantiality.   

 
 

d.   The Resurrection Body is Identifiable. 
 

a.   “The dead will be raised with the self-same bodies, and none other, 
although with different qualities” (WCF 32:2)  
 

b.   There is a certain discontinuity:  
 

i.   Because, as we recognize, we do not remain the 
same physical substance in the present life, even 
although we rightly speak of remaining the same 
body 

 
ii.   Because the pneumatic body is a different genus 

from the psychical body, as Paul has made clear in 1 
Cor.15. 

 
iii.   Shall we recognize one another?  
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1.   The FACT of divine judgment. A future judgment of believers seems at odds with 
justification. Do the Scriptures really teach a future judgment? 

 
a.   Matthew 25:31-46: “When the Son of Man comes in his glory, and all the angels with 

him, then he will sit on his glorious throne. 32 Before him will be gathered all the 
nations, and he will separate people one from another as a shepherd separates the 
sheep from the goats. 33 And he will place the sheep on his right, but the goats on the 
left. 34 Then the King will say to those on his right, ‘Come, you who are blessed by 
my Father, inherit the kingdom prepared for you from the foundation of the world. 35 
For I was hungry and you gave me food, I was thirsty and you gave me drink, I was a 
stranger and you welcomed me, 36 I was naked and you clothed me, I was sick and 
you visited me, I was in prison and you came to me.’ 37 Then the righteous will 
answer him, saying, ‘Lord, when did we see you hungry and feed you, or thirsty and 
give you drink? 38 And when did we see you a stranger and welcome you, or naked 
and clothe you? 39 And when did we see you sick or in prison and visit you?’ 40 And 
the King will answer them, ‘Truly, I say to you, as you did it to one of the least of 
these my brothers, you did it to me.’ 41 Then he will say to those on his left, ‘Depart 
from me, you cursed, into the eternal fire prepared for the devil and his angels. 42 For 
I was hungry and you gave me no food, I was thirsty and you gave me no drink, 43 I 
was a stranger and you did not welcome me, naked and you did not clothe me, sick 
and in prison and you did not visit me.’ 44 Then they also will answer, saying, ‘Lord, 
when did we see you hungry or thirsty or a stranger or naked or sick or in prison, and 
did not minister to you?’ 45 Then he will answer them, saying, ‘Truly, I say to you, as 
you did not do it to one of the least of these, you did not do it to me.’ 46 And these 
will go away into eternal punishment, but the righteous into eternal life.” 

 
b.   “For we must all appear before the judgment seat of Christ, so that each one may 

receive what is due for what he has done in the body, whether good or evil”              
(2 Cor. 5:10). 

 
c.   “For the Son of Man is going to come with his angels in the glory of his Father, and 

then he will repay each person according to what he has done” (Matt. 16:27). 
 

d.   “Alexander the coppersmith did me great harm; the Lord will repay him according to 
his deeds” (2 Tim. 4:14). 

 
e.   “And if you call on him as Father who judges impartially according to each one’s 

deeds, conduct yourselves with fear throughout the time of your exile” (1 Pet. 1:17). 
 

f.   “Behold, I am coming soon, bringing my recompense with me, to repay each one for 
what he has done” (Rev. 22:12). 

 
2.   The WHEN of Divine Judgment 
 

a.   “But by the same word the heavens and earth that now exist are stored up for fire, 
being kept until the day of judgment and destruction of the ungodly… But according 



to his promise we are waiting for new heavens and a new earth in which 
righteousness dwells” (2 Pet. 3:7, 13)).  

 
b.   “Parable of the Wheat and Tares: “Just as the weeds are gathered and burned with 

fire, so will it be at the end of the age. 41 The Son of Man will send his angels, and 
they will gather out of his kingdom all causes of sin and all law-breakers, 42 and 
throw them into the fiery furnace. In that place there will be weeping and gnashing of 
teeth. 43 Then the righteous will shine like the sun in the kingdom of their Father. He 
who has ears, let him hear” (Matt. 13:40-43). 

 
c.   At the time of the Second Coming: “When the Son of Man comes in his glory, and all 

the angels with him, then he will sit on his glorious throne. 32 Before him will be 
gathered all the nations, and he will separate people one from another as a shepherd 
separates the sheep from the goats” (Matt. 25:31-32). 

 
3.   The DURATION of the divine judgment.  
 

a.   “But I tell you, it will be more bearable on the day of judgment for Tyre and Sidon 
than for you” (Matt. 11:22). 

 
b.   “On that day many will say to me, ‘Lord, Lord, did we not prophesy in your name, 

and cast out demons in your name, and do many mighty works in your name?’” 
(Matt. 7:22). (cf. “the day of wrath” [Rom. 2:5]). (JWs insist that the diration will the 
first 1,000 years of the new world. They also teach that the judgment is based on 
deeds done “during the millennium.”) 

 
4.   The Locus Classicus passage: Romans 2:1-16: 
 

“Therefore you have no excuse, O man, every one of you who judges. For in passing 
judgment on another you condemn yourself, because you, the judge, practice the very 
same things. 2 We know that the judgment of God rightly falls on those who practice 
such things. 3 Do you suppose, O man—you who judge those who practice such 
things and yet do them yourself—that you will escape the judgment of God? 4 Or do 
you presume on the riches of his kindness and forbearance and patience, not knowing 
that God’s kindness is meant to lead you to repentance? 5 But because of your hard 
and impenitent heart you are storing up wrath for yourself on the day of wrath when 
God’s righteous judgment will be revealed. 6 He will render to each one according to 
his works: 7 to those who by patience in well-doing seek for glory and honor and 
immortality, he will give eternal life; 8 but for those who are self-seeking and do not 
obey the truth, but obey unrighteousness, there will be wrath and fury. 9 There will be 
tribulation and distress for every human being who does evil, the Jew first and also 
the Greek, 10 but glory and honor and peace for everyone who does good, the Jew 
first and also the Greek. 11 For God shows no partiality. 12 For all who have sinned 
without the law will also perish without the law, and all who have sinned under the 
law will be judged by the law. 13 For it is not the hearers of the law who are righteous 
before God, but the doers of the law who will be justified. 14 For when Gentiles, who 



do not have the law, by nature do what the law requires, they are a law to themselves, 
even though they do not have the law. 15 They show that the work of the law is 
written on their hearts, while their conscience also bears witness, and their conflicting 
thoughts accuse or even excuse them 16 on that day when, according to my gospel, 
God judges the secrets of men by Christ Jesus.” 

 
a.   It will be a true (rightly) judgment (2) 

 
i.   “κατὰ ἀλήθειαν” True, according to a standard of truth. Possibly, Jewish 

overtone of faithfulness.  
 
b.   It will be a righteous judgment (5) 

 
i.   Our Lord's emphasis on this in Jn.5:30, “I can do nothing on my own. As I 

hear, I judge, and my judgment is just, because I seek not my own will but the 
will of him who sent me.” 

 
c.   It will be an individual judgment according to our deeds (6) 

 
i.   “To each [ἑκάστῳ]”. 

 
ii.   “So then each of us will give an account of himself to God” (Rom. 14:12) 

 
d.   It will be a judgment according to the light received (12-15). 

 
i.   There is no respect of persons, but there is consideration of circumstances 

 
ii.   “But I tell you, it will be more bearable on the day of judgment for Tyre and 

Sidon than for you” (Matt. 11:22). 
 

iii.   “And that servant who knew his master’s will but did not get ready or act 
according to his will, will receive a severe beating” (Luke 12:47). 

 
e.   It will be a judgment consistent with conscience (15). 
 

i.   “Though they know God’s righteous decree that those who practice such 
things deserve to die, they not only do them but give approval to those who 
practice them” (1:32). 

 
ii.   Have sometimes thought of an exam paper with three questions: 

 
1.   Compose this exam paper 
2.   Answer these questions 
3.   Grade this paper 

 
f.   It will be a judgment which reaches to our secrets (16). 



i.   “And I saw the dead, great and small, standing before the throne, and books 
were opened. Then another book was opened, which is the book of life. And 
the dead were judged by what was written in the books, according to what 
they had done” (Rev. 20:12). 

 
ii.   “Therefore do not pronounce judgment before the time, before the Lord 

comes, who will bring to light the things now hidden in darkness and will 
disclose the purposes of the heart. Then each one will receive his 
commendation from God” (1 Cor. 4:5). 

 
iii.   “For the word of God is living and active, sharper than any two-edged sword, 

piercing to the division of soul and of spirit, of joints and of marrow, and 
discerning the thoughts and intentions of the heart. 13 And no creature is 
hidden from his sight, but all are naked and exposed to the eyes of him to 
whom we must give account” (Heb. 4:12-13). 

 
iv.   Reaches to careless words: “The good person out of his good treasure brings 

forth good, and the evil person out of his evil treasure brings forth evil. 36 I 
tell you, on the day of judgment people will give account for every careless 
word they speak, 37 for by your words you will be justified, and by your 
words you will be condemned.” (Matt. 12:35-37). 

 
v.   Includes incidental actions (Matt. 25: 31-46) “cups of cold water.” 

 
g.   It will be a judgment by Christ Jesus (16). 

 
i.   “And he has given him authority to execute judgment, because he is the Son 

of Man” (John. 5:27). 
 

ii.   “For we must all appear before the judgment seat of Christ, so that each one 
may receive what is due for what he has done in the body, whether good or 
evil” (2 Cor. 5:10). 

 
iii.   “and to grant relief to you who are afflicted as well as to us, when the Lord 

Jesus is revealed from heaven with his mighty angels 8 in flaming fire, 
inflicting vengeance on those who do not know God and on those who do not 
obey the gospel of our Lord Jesus” (2 Thess. 1:7-8) 

 
iv.   “ I charge you in the presence of God and of Christ Jesus, who is to judge the 

living and the dead, and by his appearing and his kingdom” (2 Tim. 4:1). 
 

v.   “Then the kings of the earth and the great ones and the generals and the rich 
and the powerful, and everyone, slave and free, hid themselves in the caves 
and among the rocks of the mountains, 16 calling to the mountains and rocks, 
“Fall on us and hide us from the face of him who is seated on the throne, and 



from the wrath of the Lamb, 17 for the great day of their wrath has come, and 
who can stand?” (Rev. 6:15-17).  

 
5.   What of the Unevangelised? 
 

a.   Paul's whole argument here is that apart from the grace of God in Christ all are lost. 
 
b.   He specifically speaks of those who sin without the law perishing without it. In 

Rom.10 he says the Lord saves those who call on him. How does this happen? “For 
‘everyone who calls on the name of the Lord will be saved.’ 14  How then will they 
call on him in whom they have not believed? And how are they to believe in him of 
whom they have never heard? And how are they to hear without someone preaching? 
15 And how are they to preach unless they are sent? As it is written, ‘How beautiful 
are the feet of those who preach the good news!’” (Rom.10:13-15). 

 
c.   Westminster Confession 10:3-4: 

 
i.   Elect infants, dying in infancy, are regenerated, and saved by Christ, through 

the Spirit, who works when, and where, and how He pleases: so also are all 
other elect persons who are incapable of being outwardly called by the 
ministry of the Word. 

 
ii.   Others, not elected, although they may be called by the ministry of the Word, 

and may have some common operations of the Spirit, yet they never truly 
come unto Christ, and therefore cannot be saved: much less can men, not 
professing the Christian religion, be saved in any other way whatsoever, be 
they never so diligent to frame their lives according to the light of nature, and 
the laws of that religion they do profess. And to assert and maintain that they 
may, is very pernicious, and to be detested. 

 
d.   Now: of course: God regenerates infants apart from the word, may he not do so also 

with the unevangelised?  No doubt he may, BUT: 
 

i.   It is not promised -- and promises are basis of our faith, prayer and action. 
 

ii.   We have not, and will never encounter it. 
 
6.   What of believers on the Day of Judgment? 
 

a.   Cf. Lk.19! Ten cities.  
 
b.   Rewards?  

 
i.   “According to Scripture, the constant joy of heaven's life for the redeemed 

will stem from (a) their vision of God in the face of Jesus Christ (Rev. 22:4); 
(b) their ongoing experience of Christ's love as he ministers to them          



(Rev. 7:17); (c) their fellowship with loved ones and the whole body of the 
redeemed; (d) the continued growth, maturing, learning, enrichment of 
abilities, and enlargement of powers that God has in store for them. The 
redeemed desire all these things, and without them their happiness could not 
be complete. But in heaven there will be no unfulfilled desires. There will be 
different degrees of blessedness and reward in heaven. All will be blessed up 
to the limit of what they can receive, but capacities will vary just as they do in 
this world. As for rewards (an area in which present irresponsibility can bring 
permanent future loss: 1 Cor. 3:10-15), two points must be grasped. The first 
is that when God rewards our works he is crowning his own gifts, for it was 
only by grace that those works were done. The second is that essence of the 
reward in each case will be more of what the Christian desires most, namely, a 
deepening of his or her love-relationship with the Savior, which is the reality 
to which all the biblical imagery of honorific crowns and robes and feasts is 
pointing. The reward is parallel to the reward of courtship, which is the 
enriching of the love-relationship itself through marriage. J I Packer, Concise 
Theology, 266 . 

  



Centerpoint School of Theology 
 
 

- 73 - 
 
 
 
 
 
 
 
 
 

ANNIHILATIONISM 
 
 
 
 

 
 
 
 
 
 
  



ANNIHILATIONISM 
 
1.   Extinctionism, Destructionism, Conditional Immortality, or annihilationism: dissolution and 

return to complete non-existence of the individual after death. 
 

a.   Atheistic reduction: man is nothing but a collection of atoms, a bio-chemical entity.  
 
2.   Christian forms of annihilationism: dissolution and return to complete non-existence of the 

lost after death. 
 

a.   Annihilation of the lost at death 
 

b.   Soul-sleep followed by annihilation at the judgment 
 

c.   Lost punished until resurrection, then, body-and-soul annihilated. 
 
3.   History and tradition: 

 
a.   Jehovah Witnesses, Seventh Day Adventists 

 
i.   SDAs believe that the wicked will be punished in the lake of fire, before 

ultimately being destroyed. Biblical texts that suggest endless punishment 
refer to the destructive forces that are employed and the results of this 
punishment as being eternal, and not that the wicked specifically experience 
conscious torment throughout eternity. 

 
b.   Ignatius of Antioch (c. AD 35-50 – 98-117), Justin Martyr (AD 100-165), Irenaeus (AD 

130-202), Arnobius (the Elder): 
 

i.   “Your interests are in jeopardy, the salvation, I mean, of your souls; and unless you 
give yourselves to seek to know the Supreme God, a cruel death awaits you when 
freed from the bonds of body, not bringing sudden annihilation, but destroying by the 
bitterness of its grievous and long-protracted punishment” (Arnobius, Against the 
Heathen, Book II, #61). 
 

c.   Eternal (conscious) punishment emerges especially in Athenagoras of Athens (AD 
133-190, The Resurrection of the Dead) and Tertullian (AD 160-220), Hippolytus (AD 
170-235), Cyprian (c. AD 200 -258), Ambrose (AD 337-397), Chrysostum (AD 347-
407), Jerome (AD 347-420) and Augustine (AD 354-450) who argue that this is what 
the Bible teaches.  

 
d.   Evangelical Anglicans: John Wenham, The Goodness of God (1974), Philip 

Edgecombe Hughes, The True Image (1989), John Stott & David Edwards, 
Evangelical Essentials: A Liberal-Evangelical Dialogue (1988). Stott tentatively 
defended annihilationism—the view that unbelievers are finally annihilated and thus 
do not experience torment that is eternal in duration (as traditionalists believe). D. A. 
Carson devoted 22 pages of The Gagging of God: Christianity Confronts Pluralism 



(Zondervan, 1996) to an exegetical defense of the traditional view. J. I. Packer, a 
figure as revered by evangelicals as Stott, expressed his displeasure in Evangelical 
Affirmations (Academie, 1990) that Stott had advocated annihilationism. 

 
i.   Discussing the concept of eternal conscious punishment of the lost in hell, 

Stott wrote: “Do I hold it, however? Well, emotionally, I find the concept 
intolerable and do not understand how people can live with it without either 
cauterising their feelings or cracking under the strain. But our emotions are a 
fluctuating, unreliable guide to truth and must not be exalted to the place of 
supreme authority in determining it. As a committed Evangelical, my question 
must be—and it—not what does my heart tell me, but what does God's word 
say? And in order to answer this question, we need to survey the biblical 
material afresh and to open our minds (not just our hearts) to the possibility 
that Scripture points in the direction of annihilation, and that 'eternal 
conscious torment' is a tradition which has to yield to the supreme authority of 
Scripture.” He then went on to propose four arguments in favor of 
annihilationsim (see below). They include an examination of the language of 
Scripture, imagery employed, the concept of God’s justice and the seeming 
universalist language employed in Scripture.  

 
e.   J. I. Packer has written strongly against annihilationsim. The article has appeared in 

several places and is currently available here: http://www.the-
highway.com/annihilationism_Packer.html. We will summarize much of his 
argument below. 

 
4.   Argument/refutation of Annihilationist position”  
 

a.   Philosophical: based on unbiblical philosophical presupposition of immortality of the 
soul.  

 
i.   That Hellenism/Platonism influenced early Christian theology is undeniable. 

Gregory of Nyssa: soul is “simple” not composite and therefore incapable of 
disintegration. Calvin and Westminster Confession (“soul has an immortal 
subsistence”).  

 
ii.   The charge is easily made but early and Reformation theologians grappled 

with 1 Timothy 6:16 (God “alone has immortality”) to argue that any 
immortality man has is by virtue of God’s gift.  

 
iii.   Unhelpful appeals to Genesis 2:7 – man became a living soul. It would have 

been better to appeal to Genesis 1:26-27 and the implication of the imago – 
remaining even under the conditions of somatic decay. Two elements of 
biblical teaching underline this: 

 
1.   Resurrection of all men. Odd sense to reawaken, embody and then 

annihilate. The resurrection is testimony to the on-going image-



bearing identity of man. 
 

2.   Christ’s experience: why have you forsaken me? And not, Why are you 
annihilating me? JWs are at least consistent; they hold that Christ 
dissolved into gases and ceased to exist, and was later raised up as a 
spirit-creature. 

 
iv.   The doctrine of man's permanence rests on general biblical teaching, not on 

the philosophical premise of the immortality of the soul in a Greek sense. 
 

b.   Perspectival: a confusion occurs between intermediate and final states. 
 

i.   Annihilationists point to Luke16:19-31. Dives and Lazarus. Though often 
preached as description of final state, it is in fact a description of the 
intermediate state. 

 
ii.   However, it is surely clear enough in New Testament that some passages 

describing the suffering of the lost place it, and perpetuate it beyond the Last 
Judgment: 

 
1.   Romans 2:5-16: “He will render to each one according to his works: 7 

to those who by patience in well-doing seek for glory and honor and 
immortality, he will give eternal life; 8 but for those who are self-
seeking and do not obey the truth, but obey unrighteousness, there will 
be wrath and fury. 9 There will be tribulation and distress for every 
human being who does evil, the Jew first and also the Greek, 10 but 
glory and honor and peace for everyone who does good, the Jew first 
and also the Greek.” 

 
2.   Matthew 8:11-12: “I tell you, many will come from east and west and 

recline at table with Abraham, Isaac, and Jacob in the kingdom of 
heaven, 12 while the sons of the kingdom will be thrown into the outer 
darkness. In that place there will be weeping and gnashing of teeth.” 
Note the parallel to the banquet. This is a condition post-judgment.  

 
3.   Rev.14:9-11; 20:14-15; 21:8  

 
c.   Exegetical: the meaning of words like “eternal,” “destruction” and “death.” 

 
i.   Annihilationists argue that the statements of Scripture have not been exegeted 

with sufficient care.  
 

1.   Matt. 25:46, “And these will go away into eternal punishment, but the 
righteous into eternal life.” [καὶ ἀπελεύσονται οὗτοι εἰς κόλασιν 
αἰώνιον, οἱ δὲ δίκαιοι εἰς ζωὴν αἰώνιον]. 

 



2.   2 Thess. 1:9, “They will suffer the punishment of eternal destruction, 
away from  the presence of the Lord and from the glory of his might” 
[οἵτινες δίκην τίσουσιν ὄλεθρον αἰώνιον ἀπὸ προσώπου τοῦ κυρίου 
καὶ ἀπὸ τῆς δόξης τῆς ἰσχύος αὐτοῦ]. 

 
a.   Annihilationists argue “eternal” really means aeonic, i.e. 

belonging to the age to come.  It refers to quality of the thing 
described, not its longevity. But in a Jewish context, the 
coming age was “without end.” 

 
ii.   Annihilationists argue that nouns which occur in conjunction with “eternal” 

do not indicate an action that is endless, but a result that is enduring.  
 

1.   E.g. “eternal salvation” (Heb. 5:9) and “eternal redemption” (Heb. 
9:12). In view is the permanent result of, or state produced by, an 
action, not the continuation of a process.   Thus, In Mk. 3:29, “eternal 
sin” is not sin that goes on and on, but sin that has eternal 
consequences. BUT, their meaning cannot be determined simply by 
semantic analysis; must be determined by theological context. 

 
iii.   Annihilationists argue that New Testament terminology for the future state of 

the wicked includes language which signifies actual annihilation. 
 

1.   Death 
 

a.   What is death? It is cessation. The second death of which 
Scripture speaks, therefore, implies annihilation. Argument 
goes like this: traditional view emphasizes the adjective – 
eternal; but this is to miss the force of the noun, death. In view 
is an eternal cessation of existence, not an eternal 
consciousness. 

 
b.   But in Scripture death is the opposite of life-in-communion, 

whether with man or God; it is not the opposite of existence 
per se.  Indeed, it implies a certain kind of existence – we 
know we have passed from death to life because we love our 
brothers (1 Jn. 3:14) implies that death is not the cessation of 
consciousness, but a separation from fellowship with God.    
Already this was clear in Genesis 2-3, where the state of death 
was not the end of existence but the end of existence-in-
fellowship. 

 
2.   Destruction, perishing 

 
a.   Matt. 9:17: “Neither is new wine put into old wineskins. If it is, 

the skins burst and the wine is spilled and the skins are 



destroyed.” What is destroyed is not the totality of existence, 
but the intended function.  

 
b.   Heb. 2:14 says that by his death Jesus “destroyed” him who 

had the power of death, that is the devil, and thus sets free 
those who have been subject to bondage.  In view here is 
clearly not the annihilation of the devil – since Rev. 20:10 
indicates his perpetual suffering; rather it is the destruction of 
his ability in a particular sphere. 

 
c.   2 Thess. 1:7-9 is of special interest in this connection. It speaks 

of suffering “the punishment of eternal destruction, away from 
the presence of the Lord…” If “destruction” means complete 
and total annihilation:  

 
i.   The adjective serves no function whatsoever 

 
ii.   Being shut out of his presence loses its force, since the 

phrase naturally indicates ongoing existence and 
experience. 

 
iii.   This rather suggests that Paul is using a hendiadys here, 

and speaking of the destruction which consists in being 
excluded from the presence of God. 

 
3.   The undying worm, the unquenchable fire 

 
a.   Annihilationists give a distinct exegesis to Mk. 9:47-8 and its 

parallels, [“And if your eye causes you to sin, tear it out. It is 
better for you to enter the kingdom of God with one eye than 
with two eyes to be thrown into hell, 48 ‘where their worm 
does not die and the fire is not quenched”] arguing that the 
illustration in view here implies annihilation. 

 
b.   Background in Isa. 66:24. Picture of flies laying eggs in the 

festering corpses which hatch into maggots and eat away the 
rotting flesh.  While traditional exegesis assumes that in view 
is everlasting torment, Annihilationists argue that in view is 
destruction. If the annihilationist were correct, it would not be 
exegetically significant to say that the worms do not die; nor 
would it be factually accurate. Thus, when the metaphor is 
pushed beyond its intended limit, it does not vindicate the 
annihilationist exegesis. 

 
 
 



d.   Theological:  
 

i.   Perhaps, the most persuasive argument! The traditional view demands that our 
eschatology be permanently bifurcated.  This, indeed, is the Augustinian view 
which dealt a death-blow to universalism in the early church.  But, for the 
evangelical annihilationist, it also creates something of a problem.  

 
ii.    “After the resurrection, when general judgment hath been made and finished, 

then shall the two kingdoms have their accomplishment; the one, that is, the 
kingdom of Christ, the other, the kingdom of the devil; the one of the good, 
the other of the evil.”  (Augustine, Enchiridion, 111). 

 
iii.   Annihilationists argue from passages like Ephesians 1:9-10 and Colossians 

1:18-20 [all things reconciled, or headed up in Christ] and 1 Corinthians 15:28 
[God will then be all in all], that there will be nothing on God’s “left hand.” 
This may be viewed as the answer to the (psychological) argument as to how 
believers will be able to rejoice in the knowledge of the eternal conscious 
suffering of others (whom they have known and loved)? Because, according 
to this view, they will not exist.  

 
iv.   Scripture does confront us (in Rev. 22:11,15) with the fact that there is an exo, 

an outside of the walls of the New Jerusalem. There is an outer darkness, 
where, precisely because it is both outside and dark, there will be weeping and 
gnashing of teeth. 
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1. Jesus’ Testimony to the Reality of Eternal Punishment 
 

a. Provides background and explains significance of Jesus’ coming – John 3:16, 18, 36 
 

i. Real possibility of our punishment under wrath is the reason he came 
 

ii. Certainty of it for those who do not believe (no universalism, and necessity of 
faith is absolute except for children who die in infancy and those incapable of 
exercising it [WCF 10:3] 

 
b. Burden of Jesus’ teaching 
 

i. Back ground to many parables is TWO ways of Psalm 1.  
 

1. Matthew 13:30 (Parable of the Weeds/Wheat and Tares). Tares are 
bound and burned. 

 
2. Matthew 13:47: bad fish thrown away 

 
3. Matthew 25:10: Foolish Virgins shut out 

 
4. Matthew 25:41: Goats go to the fire 

 
ii. But these are parables!  

 
c. Explains the Anguish of our Lord’s Passion 
 

i. Galatians 3:13 as the interpretive arc of the Passion: made a curse for us 
(baptism, circumcision, excommunication) 

 
d. The Burden of Apostolic Teaching about Jesus 

 
i. Paul viewed men as perishing and himself as having a “savor” of death (2 Cor. 

2:15; 4:3) 
 

ii. Wrath is PRESENT (Rom. 1:18) and FUTURE (Col. 3:6; 1 Thess. 1:10) 
 

iii. The wrath is punitive and ETERNAL (2 Thess. 1:8-9) 
 

e. The Book of Revelation as a Testimony from and about Christ 
 

i. Rev. 6:15-17 
 

ii. Divine Warrior 20:11-15; 21:7-8; 22:11, 14-15 
 

2. Objections 
 

a. UNIVERSALISM: 
 



i. Traceable to the Church Fathers, especially Origen (Origen, or Origen 
Adamantius, was a scholar and early Christian theologian who was born and 
spent the first half of his career in Alexandria. d. 254). 

 
1. Modern forms are largely based on sentimentalism, but earlier forms had 

a more logical, theological justification. 
 

a. Biblical texts pointing to universal redemption, restoration, post-
mortem-evangelism/restoration.  

 
2. BUT: 
 

a. Gives no explanation for Jesus’ words about Judas 
 
b. It is semi-Pelagian before death and hyper-Calvinist after death! 

 
c. Why the eloquent emotional appeal of (eg) 2 Cor. 5 

 
b. CONDITIONALISM 
 

i. See previous lecture  
 
3. JUSTICE 
 

a. Romans 2 
 

i. 2:5 according to righteousness – God’s covenant integrity 
 

ii. 2:12 according to light (cf. Matt 11:21-22; Luke 22:47) 
 

iii. 2:6  Rooted in reality (2 Cor. 5:10) 
 

iv. 2:16 Reaches to secrets: careless words (Matt. 12:35-37), incidental actions   
(Matt. 25:21-46) 

 
v. 2:15 consistent with conscience 

 
vi. 2:16 by Christ – no appeal to Creator-creature distinction 

 
vii. 2:4 follows infinite patience (cf. 2 Pet. 3) 

 
viii. “In another world, he will cease to show mercy” (J. Edwards); “[Nondum 

considerasti quanti ponderis sit peccatum] You have not yet considered how 
great the weight of sin is” (Anselm). 

 
4. NATURE 
 

a. Overwhelming: Rev. 6:15-17; 20:11. Is the language here metaphorical (Calvin)? 
 

i. Separation – from the presence of the Lord 
 



ii. Deprivation – outside, darkness 
 

iii. Retribution – penal wrath and its pain 
 

iv. Recrimination – weeping and gnashing of teeth 
 

v. Disintegration – of the integrity brought by common grace 
 

vi. Perpetuation – it is forever 
 

5. HOW DO WE TALK/PREACH THIS? 
 

a. Manner: Bonar to McCheyne: “Did you preach it with tears?” 
 
b. Matter: Faithfully, Christ-exaltingly (Savior and Lord/Judge) 

 
c. Motive: Conscious of judgment and constrained by Christ’s love – 2 Cor. 5:14 

 
d. “On 12 December 1984, dense fog shrouded M25 near Godstone, in Surrey, a few miles 

south of London. The hazard warning lights were on, but were ignored by most drivers. 
At 6:15 a.m., a lorry carrying huge rolls of paper was involved in an accident, and within 
minutes the carriageway was engulfed in carnage. Dozens of cars were wrecked. Ten 
people were killed. A police patrol car was soon on the scene, and two policemen ran 
back up the motorway to stop oncoming traffic. They waved their arms and shouted as 
loud as they could, but most drivers took no notice and raced on towards the disaster that 
awaited them. The policemen then picked up traffic cones and flung them at the cars’ 
windscreens in a desperate attempt to warn drivers of their danger; one told how tears 
streamed down his face as car after car went by, and he waited for the sickening sound of 
impact as they hit the growing mass of wreckage farther down the road.” (John 
Blanchard, Whatever happened to hell?) 
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HELL (2) 
 
 
 
 
 
 
 
 
 

“Hell disappeared. No one noticed.” 
Martin E. Marty, “Hell Disappeared. No One Noticed. A Civic Argument,” HTR 78 (1985): 381-98 

 
 

“Be afraid of the One who can destroy both soul and body in hell” (Matt. 10:28b) 
 

“There is no want of power in God to cast wicked men into hell at any moment. Men's hands cannot be 
strong when God rises up. The strongest have no power to resist him, nor can any deliver out of his hands. 

-- He is not only able to cast wicked men into hell, but he can most easily do it. Sometimes an earthly 
prince meets with a great deal of difficulty to subdue a rebel, who has found means to fortify himself, and 

has made himself strong by the numbers of his followers. But it is not so with God. There is no fortress 
that is any defence from the power of God. Though hand join in hand, and vast multitudes of God's 

enemies combine and associate themselves, they are easily broken in pieces. They are as great heaps of 
light chaff before the whirlwind; or large quantities of dry stubble before devouring flames. We find it 

easy to tread on and crush a worm that we see crawling on the earth; so it is easy for us to cut or singe a 
slender thread that any thing hangs by: thus easy is it for God, when he pleases, to cast his enemies down 

to hell. What are we, that we should think to stand before him, at whose rebuke the earth trembles, and 
before whom the rocks are thrown down?” 

 
Jonathan Edwards, Sinners in the Hands of an Angry God [Sermon delivered preached to his own 

congregation in Northampton, Massachusetts to unknown effect,  
and again on July 8, 1741 in Enfield, Connecticut. 

 
If the Bible really taught the doctrine of everlasting punishment, “I would give up the Bible.” 

Lewis Carroll (of Alice in Wonderland fame, aka Charles Lutwidge Didgson) in a letter to Mary Brown 
on June 28, 1889. A manuscript entitled “Eternal Punishment” was discovered at the time of his death.  

 
 
 



The	Modern	disappearance	of	Hell	
	

a. Universalism:	the	view	that	everyone	will	be	saved	or	“in	heaven”	
	

i. apokatastasis	(noun	occurs	in	Acts	3:21)	
	

1. (Origen	Against	Celsus)	and	the	belief	“restore”	
everything/everyone	to	it’s	created	and	“telic”	glory.			

	
2. Augustine	refutes	it.	Condemned	at	Council	of	Constantinople	in	

553.	
	

3. Adopted	by	extreme	end	of	Radical	Reformers	and	condemned	in	
Augsburg	Confession:	

	
a. “They	condemn	the	Anabaptists,	who	think	that	there	will	

be	an	end	to	the	punishments	of	condemned	men	and	
devils”	(Chap.	17).	

4. Schleiermacher:	
	

a. Sovereign	love	of	God	is	bund	to	save	all	
	
b. Heaven	would	be	spoiled	if	its	inhabitants	had	to	witness	

the	eternal	sufferings	of	the	damned.		
	

5. Re-appearance	of	the	doctrine	of	post-mortem	renewal	
(evangelism?)	

	
6. Karl	Barth	and	Emil	Brunner:	both	held	out	the	hope	that	hell	was	

empty.		
	

7. John	Hick	(Evil	and	the	God	of	Love	[1977]):	lest	Christianity	
become	triumphalist	in	respect	to	other	faiths.	Also	the	only	
moral	response	to	the	problem	of	pain	in	the	universe.		

	
8. Concept	of	“anonymous	Christianity”	(Karl	Rahner)	

	
b. Evangelical	misgivings	about	the	the	“eternal;”	aspect	of	hell:	
	

i. 1974	John	Wenham	(Tyndale	Hall,	Bristol)	called	for	a	re-assessment	of	
hell	“the	ultimate	horror	of	God’s	universe	is	hell”	(The	Goodness	of	God).	

	
ii. The	rise	of	Annihilationsim	as	an	alternative.	John	Stott	(in	conversation	

with	David	Edwards).	Rendering	apollymi	“to	destroy”	as	intending	“utter	



destruction”	–	annihilation	of	the	individual,	and	not	everlasting	
punishment.		(see	previous	lectures)	

	
c. What’s	at	stake	in	the	denial	of	hell?	

	
i. The	traditional	doctrine	of	God	is	reject	as	restrictive	of	human	freedom	

and	offensive	to	human	sensibilities.	God’s	love	is	redefined	as	no	longer	
holy.	Accommodation	to	the	“offensiveness”	of	the	traditional	doctrine	of	
God.	

	
ii. The	traditional	view	of	justice	in	favor	of	a	more	utilitarian	view.	Denial	of	

the	concept	of	retribution.	John	Stuart	Mill	and	Jeremy	Bentham.		
Criminals	need	correction/rehabilitation	rather	than	punishment.	C.	S.	
Lewis	responded:	“We	demand	of	a	cure	not	whether	it	is	just	but	
whether	it	succeeds.	Thus	when	we	cease	to	consider	what	the	criminal	
deserves	and	consider	only	what	will	cure	him	or	deter	others,	we	have	
tacitly	removed	him	from	the	sphere	of	justice	altogether;	instead	of	a	
person,	a	subject	of	rights,	we	now	have	mere	object,	a	patient,	a	“case.”	
[The	Humanitarian	Theory	of	Punishment”	in	God	in	the	Dock:	Essays	in	
Theology	and	Ethics,	ed.	Walter	Hooper	(Grand	Rapids:	Eerdmans,	1970),	
288).		

	
iii. A	psychological	worldview.	Theories	blame	external	influences,	biology,	

genetic	determinism,	subconscious	forces	for	which	the	individual	is	not	
responsible.		

	
iv. Salvation	from	a	lack	of	self-esteem	rather	that	the	fear	of	punishment	

for	sin.	Salvation	as	liberation	from	oppression	and	bad	habits	over	which	
we	have	little	or	no	control.	

	
d. Pastoral	Importance	of	the	doctrine	of	Hell	
	

i. 2	Corinthians	5:10-15	
	

1. “For	we	must	all	appear	before	the	judgment	seat	of	Christ,	so	
that	each	one	may	receive	what	is	due	for	what	he	has	done	in	
the	body,	whether	good	or	evil.	11	Therefore,	knowing	the	fear	of	
the	Lord,	we	persuade	others.	But	what	we	are	is	known	to	God,	
and	I	hope	it	is	known	also	to	your	conscience.	12	We	are	not	
commending	ourselves	to	you	again	but	giving	you	cause	to	boast	
about	us,	so	that	you	may	be	able	to	answer	those	who	boast	
about	outward	appearance	and	not	about	what	is	in	the	heart.	
13	For	if	we	are	beside	ourselves,	it	is	for	God;	if	we	are	in	our	right	
mind,	it	is	for	you.	14	For	the	love	of	Christ	controls	us,	because	we	



have	concluded	this:	that	one	has	died	for	all,	therefore	all	have	
died;	15	and	he	died	for	all,	that	those	who	live	might	no	longer	
live	for	themselves	but	for	him	who	for	their	sake	died	and	was	
raised.1	

	
2. The	appearance	of	all	before	the	judgment	seat	of	Christ	and	its	

implications	
	
3. The	wonder	of	the	love	of	Christ	for	sinners	who	will	appear	there	

and	the	implications	of	that	for	the	preaching	of	the	gospel	
	

e. Hell	is	REAL	
	

i. Member	of	the	British	Royal	Family,	inquiring	of	the	Dean	of	a	Cathedral,	
whether	or	not	there	exists	a	hell.	Dean	replied	that	“our	Lord,	the	
apostles,	the	Creeds	and	the	church	believes	so.”	“Why,	then	in	God’s	
Name,	do	you	not	tell	us	so?”	

	
f. Hell	is	vividly	described	in	the	NT	
	

i. Vivid	metaphors	(darkness,	burning	flames,	grinding	teeth,	).	But	the	
metaphors	describe	realities,	not	phantasies.	A	sphere	of	separation	and	
perishing.		

	
g. Hell	is	shared	by	the	devil,	fallen	angels	and	human	beings	
	

i. Gehenna:	(Ancient	Greek:	γέεννα),	from	the	Hebrew	Gehinnom,	are	
terms	derived	from	a	place	outside	ancient	Jerusalem	known	in	the	
Hebrew	Bible	as	the	Valley	of	the	Son	of	Hinno,	where	child	sacrifices	
were	made	to	Molech	(2	Chron	28:3).		

	
1. Outside:	“Outside	are	the	dogs	and	sorcerers	and	the	sexually	

immoral	and	murderers	and	idolaters,	and	everyone	who	loves	
and	practices	falsehood.”	(Rev.	22:15).		

	
2. The	rich	man	is	there	(Luke	16:19-31).		

	
3. Those	who	do	not	love	Christ’s	brothers	are	there	(Matt.	25:41-

46).		
	

																																																								
1	The	Holy	Bible:	English	Standard	Version.	(2001).	(2	Co	5:10–15).	Wheaton:	Standard	Bible	
Society.	



4. Some	who	prophesied,	cast	out	demons,	and	worked	miracles	in	
Christ’s	name	are	there	(Matt.	7:21-23).		

	
5. Those	who	do	not	know	and	do	not	obey	the	gospel	are	there	(2	

Thess.	1:8-9).		
	

6. Judas	Iscariot	is	there	(Acts	1:25).	
	

7. The	devil,	the	beast	and	the	false	prophet	are	there	(Rev.	19:19-
20;	20:10,	15).	

	
h. There	is	an	escape	from	Hell	–	the	gospel	of	our	Lord	Jesus	Christ	
	

i. The	love	of	Christ	“compels”	us	(2	Cor.	5:14,	συνέχω).	It	does	not	leave	us	
with	any	choice.	We	must	preach	it.		
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HEAVEN (1) 
The Final State 

 
 
 
 
 
 
 
 
 

  



 
1. The Present Order must give way to FINAL order of things: 

 
a. “Grace to you and peace from God our Father and the Lord Jesus Christ, 4 who gave 

himself for our sins to deliver us from the present evil age, according to the will of 
our God and Father, 5 to whom be the glory forever and ever. Amen.” (Gal. 1:3-5). 

 
b. “The night is far gone; the day is at hand” (Rom. 13:12). 

 
c. “Q. 83. What is the communion in glory with Christ which the members of the 

invisible church enjoy in this life? A. The members of the invisible church have 
communicated to them in this life the firstfruits of glory with Christ, as they are 
members of him their head, and so in him are interested in that glory which he is fully 
possessed of; and, as an earnest thereof, enjoy the sense of God's love, peace of 
conscience, joy in the Holy Ghost, and hope of glory; as, on the contrary, sense of 
God's revenging wrath, horror of conscience, and a fearful expectation of judgment, 
are to the wicked the beginning of their torments which they shall endure after death. 

 
d. The natural man suffers from eschatological myopia: Demas “in love with this 

present evil world” (2 Tim. 4:10). 
 

e. Hence: need to have our eyes opened to see “this age” in light of “the age to come.” 
 
2. The present age [“schema”] is transient: “the present form of this world is passing away”      

(1 Cor. 7:31). 
 

a. Our present sufferings are not worthy to be compared to the glory that will be 
revealed in us” (Rom. 8:18). 

 
b. “For this light momentary affliction is preparing for us an eternal weight of glory 

beyond all comparison, as we look not to the things that are seen but to the things that 
are unseen. For the things that are seen are transient, but the things that are unseen are 
eternal.” (2 Cor. 4:17-18). 

 
3. The Fall results in the rejection of the eschatological:  
 

a. Man created with teleological perspective: to glorify God (Gen. 1:26-27). As a result 
of the confirmatory passing of the probationary setting in Eden (Gen. 3:3f). 

 
b. Cf. Rom. 1:23: man exchanged to glory of the immortal God for images… 

 
4. An OT perspective of “expectation”: “And all these, though commended through their faith, 

did not receive what was promised, since God had provided something better for us, that 
apart from us they should not be made perfect” (Heb. 11:39-40). 

 
5. NT eschatology and resurrection: 1 Corinthians 15:20-28 



 
a. “But in fact Christ has been raised from the dead, the firstfruits of those who have 

fallen asleep. 21 For as by a man came death, by a man has come also the resurrection 
of the dead. 22 For as in Adam all die, so also in Christ shall all be made alive. 23 But 
each in his own order: Christ the firstfruits, then at his coming those who belong to 
Christ. 24 Then comes the end, when he delivers the kingdom to God the Father after 
destroying every rule and every authority and power. 25 For he must reign until he has 
put all his enemies under his feet. 26 The last enemy to be destroyed is death. 27 For 
“God has put all things in subjection under his feet.” But when it says, “all things are 
put in subjection,” it is plain that he is excepted who put all things in subjection under 
him. 28 When all things are subjected to him, then the Son himself will also be 
subjected to him who put all things in subjection under him, that God may be all in 
all.” 

 
i. The reversal of death in Adam by resurrection in Christ (v.22). 

 
ii. The destruction of all of Christ's enemies, "all dominion, authority and power" 

including death (v.24b-26). 
 

iii. The handing over of this mediatorial kingdom to the Father (v.24). 
 

iv. The Son coming in subjection to the Father (v.28). 
 

v. God being manifested as all in all (v.28). 
 
6. When Christ returns, three things will follow: 
 

• The Great Resurrection Change 
• The Judgment and the Rewards which follow (see previous lecture) 
• The Regeneration of all things – and the new heavens and earth  

 
a. The Great Resurrection Change 
 

i. The dead in Christ will be raised and those in Christ who are still alive will be 
changed, “in a flash” (1 Cor.15:52). All believers will be transformed, and 
whether they are alive or dead, the effect will be one and the same – the final 
change will take place. 

 
ii. Paul discusses this resurrection-change in 1 Cor.15:35ff in answer to the 

question How are the dead raised and with what kind of body?  What is 
involved in the change? 

 
iii. “But someone will ask, “How are the dead raised? With what kind of body do 

they come?” 36 You foolish person! What you sow does not come to life 
unless it dies. 37 And what you sow is not the body that is to be, but a bare 
kernel, perhaps of wheat or of some other grain. 38 But God gives it a body as 



he has chosen, and to each kind of seed its own body. 39 For not all flesh is the 
same, but there is one kind for humans, another for animals, another for birds, 
and another for fish. 40 There are heavenly bodies and earthly bodies, but the 
glory of the heavenly is of one kind, and the glory of the earthly is of another. 
41 There is one glory of the sun, and another glory of the moon, and another 
glory of the stars; for star differs from star in glory.  
 

42 So is it with the resurrection of the dead. What is sown is perishable; what is 
raised is imperishable. 43 It is sown in dishonor; it is raised in glory. It is sown 
in weakness; it is raised in power. 44 It is sown a natural body; it is raised a 
spiritual body. If there is a natural body, there is also a spiritual body. 45 Thus 
it is written, “The first man Adam became a living being”; the last Adam 
became a life-giving spirit. 46 But it is not the spiritual that is first but the 
natural, and then the spiritual. 47 The first man was from the earth, a man of 
dust; the second man is from heaven. 48 As was the man of dust, so also are 
those who are of the dust, and as is the man of heaven, so also are those who 
are of heaven. 49 Just as we have borne the image of the man of dust, we shall 
also bear the image of the man of heaven.” 

 
1. v.39: All flesh (i.e. earthly bodies) is of the same genus, although there 

are different species. 
 
2. v.41: All heavenly bodies are of the same genus, but of different 

species. 
 

3. v.40: But earthly and heavenly bodies are of a different genus. 
 

4. Thus, the resurrection body will belong to a different order of 
existence from the earthly body.  This he sums up in the contrast of 
v.44: The present body is psuchikon; the future body is pneumatikon.  
This contrast is further enlarged in three ways: 

 
a.        PRESENT BODY                  FUTURE BODY 

Perishable                    Imperishable 
Dishonorable               Honorable 
Weakness                      Power 

 
b. The durability, honor and strength of our present bodily 

existence is a temporary illusion. It is married to our present 
psychical existence in sin. It is but the seed, and must give way 
to the imperishable, honorable and powerful flower of the 
resurrected person. 

 
iv. The Resurrection Body is Pneumatic. 

 
v. The Resurrection body is glorious. 



 
1. Romans 1-8: 

 
a. Man made for glory of God exchanging it for idolatry (1:21-3). 
b. He sees man having fallen short of that glory (3:23) 
c. But in Christ he sees the hope of glory restored (5:2) 
d. He sees the glory assured for the justified (8:32) 
e. He speaks of the way it will be revealed in them (8:18,21) 
f. He explains that this means to be conformed to Christ (8:29). 
 

2. Transfiguration.  
 
3. Weightiness and worthiness – substantiality.  

 
vi. The Resurrection Body is Identifiable. 

 
1. Christ as proto-type 
 
2. 1 Cor. 15:42-43, “So is it with the resurrection of the dead. What is 

sown is perishable; what is raised is imperishable. 43 It is sown in 
dishonor; it is raised in glory. It is sown in weakness; it is raised in 
power.” 

 
3. Westminster Confession affirms that “the dead will be raised with the 

self-same bodies, and none other, although with different qualities” 
(32:2).   

 
b. The Regeneration of all things 
 

i. "regeneration of all things" (Matt.19:28).  
 

ii. the long-promised restoration which will accompany the return of Christ from 
heaven (Acts 3:21). 

 
iii. Rom. 8:21-22: “the creation itself will be set free from its bondage to 

corruption and obtain the freedom of the glory of the children of God. 22 For 
we know that the whole creation has been groaning together in the pains of 
childbirth until now.” 

 
iv. 2 Peter 3:4, “They will say, “Where is the promise of his coming? For ever 

since the fathers fell asleep, all things are continuing as they were from the 
beginning of creation.” 

 
v. Isaiah 65:17; 66:22; 2 Pet. 3:13 “new heavens and new earth” 

 
vi. Revelation 21 and 22 



 
1. access to the tree of life (22:2) 
2. no more curse or death (21:4; 22:3) 
3. undimmed fellowship with God (21:3) 
4. enjoyment of the River of Life (22:1) 
5. presence of the Lamb (22:3) 
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