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level between God and man, but rather he is in the level of God and in the level of man 

therefore he is a mediator. Because Jesus is equal to man he told his disciples "Most 

assuredly, I say to you, he who receives whomever I send receives Meî and because he is 

equal to God he says in the same context ìand he who receives Me receives Him who 

sent Meî John 13:20; (cf. Matt.10:40; Mark 9:37; John 15:23, 14:20) 

 

 

 

 

 

 

 

 

 

 
Section 7: Scriptures that challenge the deity of Christ: 

Chapter 20: How can Jesus be God if there is only one God the Father? 

The Monotheistic scriptures in the NT363: 

There are many scriptures in the NT that are monotheistic, that refers to God as the ìonly 

Godî or as the ìone Godî  

                                                
363 Christianity is not a polytheistic religion. There are so many scriptures in the OT that speaks of One God 
like Deut.6:4; Isaiah 37:16; 44:8Öetc. There are also many scriptures in the NT that speaks of one God like 
Rom.3:30, Gal. 3:20, James 2:19Öetc. The purpose of my research is not to study the oneness of God vs 
the doctrine of the trinity. The purpose of my research to study the deity of the Lord Jesus Christ, that is 
why I will focus on the scriptures that refers to the Father alone as the ìonly Godî 
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The objection stated: in these scriptures that Father is called ìthe only Godî, ìthe one 

God.î That is exclusive. If the Father is the ìonly Godî then the Son canít be God??? 

These Scriptures falls naturally in two categories. In Some God was described as ìei-j 

qeo,jî ìone Godî as in 1 Cor.8:4-6; 1 Tim.2:5; Eph.4:5-6. In the other scriptures God was 

described as ìmo,noj qeo,jî ìonly Godî as in John 5:44, 17:3, 1 Tm.1:17 ; 6:25; Jude 25.  

Let us study our first phrase ìei-j qeo,jî ìone Godî in regard of the deity of Christ: 

1 Cor.8:4-6: ìTherefore concerning the eating of things sacrificed to idols, we know that 

there is no such thing as an idol in the world, and that there is no God but one. For even if 

there are so-called gods whether in heaven or on earth, as indeed there are many gods and 

many lords, yet for us there is but one God, the Father, from whom are all things and we 

exist for Him; and one Lord, Jesus Christ, by whom are all things, and we exist through 

Himî 

Paul started Chapter 8 by saying ìNow concerning things offered to idolsî v1a. Then he 

talked about the importance of love over mere knowledge v1b-3. In stressing the 

importance of love, Paul is laying the foundation for the rest of his teaching v7-13. In his 

teaching Paul emphasized that eating ìfood does not commend us to Godî v8 yet the 

strong Christians should ìbeware lest somehow this liberty of yours become a stumbling 

block to those who are weakî v9 so that weak Christians wonít stumble v10-13.  

In V4 Paul wrote ìTherefore concerning the eating of things sacrificed to idols, we know 

that there is no such thing as an idol in the world, and that there is no God but oneî  

After talking about the importance of Love, Paul came back to resume his talking about 

eating what was scarified to idols v4a. Then he wrote  

ìWe know that   o[ti there is no      ouvde.n     idol    ei;dwlon    in the world  evn ko,smw,  
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           and that    o[ti there is no      ouvdei.j   God    qeo.j        but one eiv mh. ei-j7î 

In v4 Paul was saying that there is no divine being really in any idol or that an idol is a 

meaningless thing in this world. There is no divine power in any idol because there is but 

one God. This knowledge to the believers will free them even to the extent of 

participating in the temple banquets v10 since Christians should be able to ignore any 

feelings of association of Idols364.  

Paul then presented v5-6 as a development of his thoughts in v4, particularly v4c. Paul 

takes for granted the existence of one God, but goes on to present this one God in terms 

of dynamic, interpersonal immediacy. First, he gives his own fuller understanding of 

Christian monotheism v5-6, and then he works out its practical implication in showing 

consideration for the weak v7-13.365 

V5 starts with the word ìforî ìga.rî which shows that the monotheistic assertions of v4c 

are being developed. Since v5 builds up to the main affirmation in v6, which doesnít 

stress the existence of God but the understanding of who God is. Paul then wrote ìFor 

even if there are so-called gods whether in heaven or on earth, as indeed there are many 

gods and many lordsî It appears as though Paul is highlighting polytheistic acclamations 

and diverse confessions that entails acknowledgment of multiple, relatively unrelated 

subjects of divine activity in the world, and not as though he is pursuing the issue of non-

existence of false gods366. 

V6 stands in sharp contrast with v5.  

V5 V6 

                                                
364 Charles H. Giblin, Three monotheistic texts in Paul, Catholic biblical quarterly 37.4 (Oct. 1975), 530-
531 
365 Ibid, 533 
366 Ibid, 533-534 
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-For even if there are so-called 

gods whether in heaven or on 

earth,  

 

 

as indeed there are  

many gods qeoi. polloi.  

 

 

and kai.  

 

 

many lords, ku,rioi polloi,( 

 

-yet for us avllV hm̀i/n 

 

 

 

 

there is but one God, the Father,  ei-j qeo.j ò path.r 

 from whom are all things,           evx ou- ta. pa,nta           

 and we exist for Him                   kai. h`mei/j eivj auvto,n 

 

and kai. 

 

 

one Lord, Jesus Christ, ei-j ku,rioj VIhsou/j Cristo.j 

by whom are all things,  diV ou- ta. pa,nta  

and we exist through Him kai. hm̀ei/j diV auvtou/ 

 

It must be noted that in his formula ìone God and one lordî ìei-j qeo.j kai. ei-j ku,riojî 

both words following ìei-jî are anarthrous. Thus Paul is not saying: ìfor us God is one 

and the Lord is oneî ìei-j ò qeo.j kai. ei-j ò ku,riojî Such a formulation might have 

suggested indivisibility as in 1 Cor. 12:12 ìto. sw/ma e[n evstinî ìthe body is one 

(undivided)î  or the discrete uniqueness of two divine beings, taking each phrase in turn. 

Or, if both phrases are taken together, such a formulation might have made sense if paul 

was considering ìoneî as representing the ìdivine being or natureî; in any event, it might 
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have given the impression that two are one in the same way or under the same aspect as 

in 1 Cor.10:17 ìei-j a;rtoj( e]n sw/ma oi` polloi, evsmenî ìwe many are one bread, one 

bodyî But Paul does not develop the monotheistic assertion of v4c this way. He looks 

rather to interrelated action of two persons toward the Christians.367 

There are some observations that may clarify the thoughts of Paul here368: 

8- Paul is not contrasting ìthe Fatherî ìone Godî against ìthe sonî ìone lordî Paul is 

rather contrasting the heathen belief of ìmany gods and many lordsî who appeared to 

be multiple and unrelated v5 against the Christian belief of ìone God and one Lordî 

who appeared to be interrelated when it comes to their action toward the Christians v6 

9- In v 6 the repeated use of anarthrous nouns after ìei-jî, as in Eph. 4:4-6 in the light of 

Eph.4:3 suggest principles of a kind of unified type of Action.  

10- The unified pattern of action entailing a certain subordination. This is spelled out in a 

series of noun clauses as a unique salvific activity among the Christians. The noun 

clauses without the verb ìto beî stress dynamic relationship. The origin and the goal 

ascribed to the Father are indicated by ìof whom all things, and we for Himî. And the 

unique personal instrumentally ascribed to the Son is indicated by ìthrough whom all 

things, and we through himî 

The analysis of v4-6 indicates that Paulís monotheism is personalistic rather than 

ontological, functional rather than notionally abstract. Monotheism as Paul understands it 

involves a uniquely ordered personal activity by two related agents. God, named 

personally as the Father, is one as the sole originator and goal of salvific action. Jesus 

                                                
367 Ibid, 534 
368 Ibid, 534-536 
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Christ is one as the unique, direct channel of this activity. The role of Jesus Christ as ìone 

lordî is to implement the process originated and finalized in ìone God, the Fatherî369  

To say that Jesus the Son of God is not equal with the Father ontologically because the 

Father was described as ìOne Godî is to say the Father canít be lord because the Son was 

described as ìone Lordî. 

V 6 resonates thoroughly with echoes of the far more ancient and widespread formula 

ìHear, O Israel: The LORD our God, the LORD is oneî Deut.6:4. what Paul seems to 

have gone is as follows. He has expanded the formula, in a way quite in a way quite 

unprecedented in any other text known to us, so as to include a gloss on ìqeo.jî and 

another on ìku,riojî Paul in other words, has glossed ìGodî with ìthe Fatherî and ìlordî 

with ìJesus Christî and placed Jesus within an explicit statement, drawn from the OT 

quarry of emphatically monotheistic texts, of the doctrine that Israelís God is the one and 

only God. Paul has redefined Deut.6:4 Christ logically, producing what we can only call 

a sort of Christological monotheism.370   

The LXX version of Deut.6:4 is ìa;koue Israhl ku,rioj ò qeo.j h`mw/n ku,rioj ei-j evstinî. 

Paul concurs with the Corinthians in the basic affirmation that ìthere is no God but oneî 

1 Cor.8:4 but proceeds to restate the undifferentiated generic ìei-j qeo.jî of Deut.6:4 in a 

binitarian formula, ìone God the Father and one Lord Jesus Christî which indicates that 

Paulís view of ìThe Father + Jesus Christ= one Godî That is Paul didnít regard ìone 

lordî as an addition to Deut.6:4 but as a constituent part of the Christianized Deut.6:4371  

Let us study Eph.4:5-6 ìThere is one body and one Spirit, just as you were called in one 

hope of your calling; one Lord, one faith, one baptism; one God and Father of all, who is 
                                                
369 Ibid, 537 
370 Wright, the climax, 128-129 
371 Harris, 294-295 
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above all, and through all, and in you all. But to each one of us grace was given 

according to the measure of Christ's giftî 

Once agin here we see that God is implicitly denied the title ëLordí and it would be 

impossible for Paul to make the assertions ìei-j ku,riojî and ìei-j qeo.jî without the 

other372. 

Behind this acclimation lies that of Paul in 1 Cor. 8:6, which was in turn a Christian 

modification of the ìshemaî of Deut.6:4. it contains the characteristically Christian way 

of speaking of one God as the Father and here in our passage ì, who is above all, and 

through all, and in you allî373  

Apparently the solution Paul proposed to the theological problem created by the Christ 

event was to use the expression ìei-j qeo.jî only of the Father (Eph.6:4, 1Cor. 8:6), never 

to Jesus, although ìqeo.jî could occasionally be used of Jesus (as we have seen in Titus 

2:13-14, Rom.9:5), while the expression ìei-j ku,riojî was applied exclusively to Jesus 

(Eph.6:5; 1Cor.8:6), never to the Father, although ìku,riojî was often applied to the 

Father (as we see in Matt.22:44 for example) It would seem that Paul never relinquished 

his inherited Jewish monotheism but reformulated it to include Christ in the Godhead. In 

the light of other monotheistic statements in the NT, it is safe to assume that no NT writer 

regarded the surrender of monotheism as the corollary of belief in the essential deity of 

Christ.374 

                                                
372 D.R. de Lacey, ëone lord in Pauline Christologyí.  H.H.Rowden ed., Christ the Lord, (Leicester: Inter-
Varsity Press, 1982) 202 
373 Andrew T. Lincoln, Word biblical commentary: Ephesians, (Nashville: Thomas Nelson Publishers, 
1990) 240  
374 Harris, 295 
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An important question must rise in the light of 1 Cor.8:5-6 and Eph.6:3-4; is describing 

Jesus as ìku,riojî is to say that he is less divine that ìqeo.jî which is ascribed to the 

Father? 

The word ìku,riojî is the Greek translation to the Hebrew name of God ìhw"�hyî in the 

LXX. It is unlikely that the universal tradition of reading ìku,riojî in the LXX as a 

translation for ìhw"�hyî can be traced exclusively to Christians. Rather, we should 

probably think of a fluid tradition from the outset, perhaps originally keeping the Hebrew 

or Aramaic script, but with a great deal of variety including Greek transliteration and 

Greek translation. And this last will be exclusively ìku,riojî375    

It is noteworthy that the form of ìhw"�hyî in the LXX is commonly the anarthrous 

ìku,riojî, Lord, not the definite ìo ̀ku,riojî, the Lord; though there is a strong element 

caprice in the tradition. The effect of this is to present ìku,riojî as a much more a name 

than a title. This of course consonant with the name of God which is being translated. 

Although ìku,riojî was used in the LXX to translate other words like ìadonî, lord, which 

is sed in the OT for both men and God, yet it is not mush used in the religious sphere: it 

is, for instance, never used for baal when this word was used of a pagan deity. If  

ìku,riojî didnít stand originally for ìhw"�hyî in the LXX, then it is fortuitous that it 

remains primarily the name of God, and of no other deity, in the OT.376 

There is no reason to doubt that to Paul the phrase ìei-j ku,riojî, like the phrase ìei-j 

qeo.jî, would have most naturally referred to God. By retaining the latter for God and the 

former for Jesus, Paul was perhaps doing no more than systematizing what was already 
                                                
375 D.R. de Lacey, 194 
376 Ibid, 194 
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experienced by his Christians predecessors: that Jesus was worthy of divine honor. From 

within the security of Jewish monotheism, therefore Paul was able to see the duality 

within the Godhead well expressed in the phrase ìone Lord and one Godî.377 

 

Now moving on to the other phrase ìmo,noj qeojî ìthe only God.î This phrase was 

mentioned at least five times in the NT. Two times in the Gospel of John as Jesus own 

saying:  

First when Jesus was talking to the Jews he told them ìHow can you believe, when you 

receive glory from one another and you do not seek the glory that is from the one and 

only God?î John 5:44 

Then in his prayer he said ìThis is eternal life, that they may know You, the only true 

God, and Jesus Christ whom You have sentî John 17:3 

The other three times were in doxologies:  

1 Tim. 1:17 ìNow to the King eternal, immortal, invisible, the only God, be honor and 

glory for ever and ever. Amenî  

1 Tim.6 :15-16 ìwhich He will bring about at the proper time-- He who is the blessed and 

only Sovereign, the King of kings and Lord of lordsî 

Jude 25 ìto the only God our Savior, through Jesus Christ our Lord, be glory, majesty, 

dominion and authority, before all time and now and forever. Amenî 

The argument is that if the Father is ìthe only Godî then the Son, Jesus, canít be God. 

Let us move on to take a close look on these scriptures. 

                                                
377 Ibid, 202 
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Let us examine John 5:44378:  

In the Jewish mind set, the definition of the one Godís exclusive deity is to be understood 

that God is the sole sovereign over all things. He is the only one who has life in himself 

(John 5:26a) and every thing else gets its life from him. He is the sole judge for the 

individuals and for the nations (James 4:12). He is the only one to whom honor and 

worship due (Exodus 20:5). Such divine prerogatives should be understood not as mere 

functions that God might delegate to others, but as intrinsic to his divine identity.379     

As we have seen before in our study of John 5. Jesus in his discussion with the Jews 

ascribed to himself the divine prerogatives that set God alone apart from any other being.  

10- He does the Fatherís restless work v 17 

11- He does what the Father is doing ìin like mannerî v 19 

12- In giving life v21 ìjust asî the Father 

13- In judgment v22 

14- In Honor v 23 ìeven asî the Father receives honor 

Jesus made it clear in all he does he is dependant on the Father, and so is in no way 

setting himself up as a rival to the Father. In his radical dependence on God, he is not 

equal to God in the sense that the Jewish leaders intended. Nonetheless, he is equal with 

God in the sense that what the Father gives him to do are the uniquely divine 

prerogatives. He doesnít simply act as Godís agent in implementing Godís sovereignty. 

Rather, he exercises the full divine sovereignty as given him by his Father, but as also 

fully his own.380   

                                                
378 We did study the dialogue between Jesus and the Jews in John 5 before (look pages 8-11) but now we 
will take another look at it.  
379 Bauchkam, 152 
380 Ibid, 152-153 
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Yes, it is absolutely true that Jesus in John 5:44 refers to the Father as ìthe only true 

God.î Yet we canít read this scripture excluded from its context in which Jesus ascribed 

to himself as the Son the divine attributes that distinguish ìthe only true Godî from any 

other being. 

Now let us examine John 17:3  

Here Jesus is praying to the Father, ìAnd this is eternal life, that they may know You, the 

only true God, and Jesus Christ whom You have sent.î Some have claimed that in this 

verse there is a contrast between ìthe only true Godî and ìJesus Christî so Jesus canít be 

God381.  

But Jesus doesnít use the ìonly true Godî in contrast to himself. Rather, as any Jew of his 

time would have understood, ìthe only true Godî in contrast to the false gods, the idols of 

this world. Indeed, in this verse, Jesus stresses his unity with the Father, for the disciples 

saving knowledge is a knowledge of both the Father and the Son. ìthe Only true Godî 

and ìJesus Christî are parallel objects of the saving knowledge.382  

The Latin fathers anxious to avoid the any objections to the Godhead of Christ that can be 

drawn from this verse, constructed: ìto know you and Jesus Christ whom you sent, the 

only true God,î which is of course inadmissible. For the very juxtaposition here of Jesus 

Christ with the Father, and the knowledge of both being defined as ìeternal lifeî is a 

proof by implication of the Godhead of Jesus. The knowledge of God and creature canít 

be eternal life and the juxtaposition of both would be inconceivable.383  

In his intercessory prayer in John 17 Jesus, the Son of God was not shy to claim his 

equality with ìthe only true Godî many times:  

                                                
381 John M. Frame, The doctrine of God, (P&R Publishing: Philipsburg, NJ, 2002), 683  
382 Ibid, 683 
383 Henry Alford, Alfordís Greek Testament, (Grand Rapids: Baker Book house, reprinted 1980), v1, 875 
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In v2 we see that Jesus was ìgivenî by the Father to exercise the divine attributes that 

distinguish the Father from any other being ìeven as You gave Him authority over all 

flesh, that to all whom You have given Him, He may give eternal lifeî In v3 Jesus 

defined the eternal life which he gives as ìto know the only true God, and Jesus Christî  

a. He possess what the ìthe only true Godî has: in v10 Jesus spoke to the Father and 

said ì"And all Mine are Yours, and Yours are Mineî Any created being can make the 

first claim that ìall what is his is Godísî since he himself belong to God by creation. But 

no created being can ever exalt himself to the same bar of the ìonly true Godî to say that 

ìall what is Godís is mine.î Whether Jesus was refereeing to the disciples by the word 

ìallî or ìall thingsî the claim is still true that the Son and the Father are joint possessors 

of that ìallî 

b. He was given Godís name:  In v11 Jesus prayed ìHoly Father, keep them in Your 

name, the name which You have given Meî and also in v12 ìI was keeping them in Your 

name which You have given Meî  

c. He is one with ìthe only true Godî : v11 ìthey may be one even as We areî (cf. 

v22) and also ìthat they may all be one; even as You, Father, are in Me and I in Youî 

v21.  

This analogy between the oneness of Jesus and his Father and the oneness of the disciples 

has been used to argue that the former indicates no more that closeness of association. 

But, again, attention to the background of these words in the context of Jewish 

monotheism clarifies the issue considerably.384  

 Jewish writers sometimes say that to the one God there corresponds ìoneî of 

something else that belongs especially to him in the world: one temple, one alter, one 
                                                
384 Bauckham, 164 
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law, and especially one chosen people.385 The service and worship of one God is that 

what unite the people of God. The Jews never meant of course that God is a unity in the 

same sense as his people are. It meant only that the divine singularity draws the singular 

people of God together into a relational unity. In the same way Jesus was praying in John 

17 the disciples will be one community in response to the uniqueness of the one God, in 

which he and his Father are united.386 

d. Jesus ascribed to himself the functions of ìthe only true Godî : for he is the 

eternal life giver v2, and he is the keeper of those who believe in him v12. 

On the other hand, Jesus who claimed equality with ìthe only true Godî, he did not 

hesitate to portray him as the source and goal of all salvic activities and Jesus the Son is 

the channel and the mediator for these activities. For the Father has sent the Son v3 and 

the Son in turn has sent the disciples v18; and gave him authority v2; gave him the work 

of salvation to finish v4; and those who believe v6; the words to speak v8 which Jesus in 

turn gave to the disciplesí v14; The Father is in the Son and the Son in turn is in the 

disciples v23; and Jesus is the one who made the name of the Father known to the 

disciples v26.  

We can see then that an analysis of Jesusí prayer in John 17 will lead us to conclude that: 

A- The Father is ìthe only true Godî 

B- The Son is fully God because he posses all what the Father has, even his name 

because he is one with him and he can do his work. 

C- Because the Son became fully man therefore he can be the mediator between God and 

man.  

                                                
385 To support this point Bauckham refers to different writings of Josephus, Philo, and 2 Baruch.  
386 Ibid, 164 
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Moving on to the doxology of 1Tim.1:17:  

After reflecting on Godís grace and mercy that saved the chief among sinners v12-16, 

Paul burst into a doxology of praise v17. What began as a statement of blessing in v12 

ends on a similar note of honor and glory (v17). Here we reach the end of Paulís initial 

argument against his Ephesian opponents (v3):  the law regulates the lives of the 

unrighteous (v 8-11); Godís salvation, as seen in Paul, is through mercy and grace (v12-

16); praise God (v17).387   

Paul thanked Christ Jesus in (v12) for ìputting me into serviceî v12; for showing him 

mercy v13; for his abounding grace, faith, and love toward him v14; for coming and 

saving him, the chief of all sinners v15; and for using him as an example to those who 

will believe v16. Then Paul directed his doxology (v17) to ìthe kingî and described him 

as ìeternal, immortal, invisible, the only Godî 

Who is ìthe kingî whom Paul praised? Is he the Father or Jesus Christ? 

The King could be The Son of God for these reasons:  

1- Kingdom is used twice in the Pastoral epistles both refer to Christ (2 Tim.4:1, 

18)388 

2- The only divine actor in v12-17 seems to be Christ.389   

3- To Christ ascribed ìglory forever and everî 2 Tim.4:18 where he was the subject 

of the doxology. 

                                                
387 William D. Mounce, Word Biblical commentary: Pastoral Epistles, (Thomas Nelson Publishers: 
Nashville, 2000) 59,60 
388 Ibid, 60 
389 Ibid, 60 
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4- If Jesus was described as ìour great God and Saviorî in the Pastoral epistles 

(Titus 2:13), it would be acceptable to describe him as ìeternal, immortal, 

invisible, the only Godî 

The King could be the Father for these reasons:  

1- Doxologies tend to be addressed to God and not to Christ as in 1 Tim.6:15390 

2- The idea that God is King is conmen in the OT, NT, and rabbinic literature.391 

3- Two of the attributes of ìthe kingî in 1 Tim.1:17 are applicable only to the Father; 

ìinvisibleî (cf. John 1:18) and ìthe only Godî (cf. John 5:44; 17:3; Jude 25)  

4- The word ìNowî ìde.î Can indicate the change of the subject from Jesus Christ 

v12-16 to the Father v17  Jesus as God, Harris 

The evidences seem to be leaning more toward describing the Father as the king and that 

he, not the Son, is the subject of doxology. Yet a look to the context sees the affirmation 

of the full deity of the Son.  

The Father and the Son are co-joints in sending him into the apostleship ìPaul, an 

apostle Ö according to the commandment of God our Savior, and of Christ Jesus, 

our hopeî 1 Tim.1:1 

Both are co-joints as the source of blessings ìGrace, mercy and peace from God the 

Father and Christ Jesus our Lordî 1 Tim. 1:2 

Co-possessors of the gospel: Paul called the gospel ìthe glorious gospel of the blessed 

Godî 1 Tim.1:11 yet elsewhere he called it ìthe gospel of Christî (Rom.15:19; 1 

Cor.9:12; 2 Cor. 9:13; 10:14; Gal.1:7; Philippians 1:27; 1 Thes.3:2). 

                                                
390 Ibid, 60 It seems to me that most commentators argue that the doxology in 1 Tim.1:17 is addressed to 
the Father because the doxology of 1 Tim.6:15 is addressed to the Father. And then they argue that 1 
Tim.6:15 is addressed to the Father because 1 Tim.1:17 is addressed to the Father  
391 Ibid, 60 
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In 1 Tim.1:1 Paul called the Father ìGod our saviorî yet in 1 Tim.1:15 Paul wrote 

ìthat Christ Jesus came into the world to save sinners, among whom I am 

foremost of allî 

Jesus Christ is the one who gives strength v12, call to ministry v12, show mercy v13, 

gives grace v14, save sinners v15, and it is faith in him that gives eternal life v16.  

A wider look to the epistles of 1st and 2nd Timothy also affirms the equality of the Son to 

ìthe only Godî: 

1- Paul charged Timothy ìin the presence of God Öand of Christ JesusÖî 1 Tim. 6: 13 

2- The Father and the Son are the source of blessing 2 Tim.1:2 

3- The Father is our savior 2 Tim.1:9 so is the Son 2 Tim.1:10.  

4- The Son is the Judge of the living and the dead 2 Tim. 4:1 and he is the righteous 

judge 2 Tim 4:8 

5- The Son is the deliverer from every evil and he is the subject of doxology 2 Tim.4:18 

We can see then that while the Father is called ìthe only Godî 1 Tim.1:17. Yet to the Son 

was ascribed the characteristic features that set the Father apart from any other being.  

The Doxology of 1Tim.6:15-16:  

In v13-14 Paul charged Timothy to keep the commandment till the appearance of the 

Lord Jesus Christ. Then he wrote in v15-16 ìwhich He will bring about at the proper 

time-- He who is the blessed and only Sovereign, the King of kings and Lord of lords, 

who alone possesses immortality and dwells in unapproachable light, whom no man has 

seen or can see. To Him be honor and eternal dominion! Amenî  

The subject of the doxology could be the Son for these reasons:  
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The Son in the immediate precedent to v15-16. Paul wrote ìkeep the commandment 

without stain or reproach until the appearing of our Lord Jesus Christî v 14. 

Following that in v 15 he wrote ìHe will bring about at the proper timeÖî it 

would make sense if ìheî of v 15 refers to Christ and ìthe proper timeî is his 

appearanceî therefore the Son is the subject of the doxology of v15-16. 

It is the Son and not the Father who was described elsewhere as ìking of kings and 

lord of lordsî (Cf. Rev.17:14; 19:16) 

Yet the subject could be the Father because the description ìin unapproachable light, 

whom no man has seen or can seeî seems to be a description of the Father and not of the 

Son. (cf. John 1:18; Col.1:15).  

We should notice that there is a great deal of similarities between the doxologies of 1 

Tim1:17, and 1 Tim.6:15-16:392 

1 Tim.1:17 1 Tim. 6:15-16 

King of Ages (eternal king) King of kings 

Immortal who alone possesses immortality 

Invisible dwells in unapproachable light, whom no 

man has seen or can see 

The only God only Sovereign 

Be honor and glory for ever and ever To Him be honor and eternal dominion 

Amen Amen 

Much of the vocabulary of the doxology of 1 Tim.6:15-16 seems to be composed in 

opposition to emperor worship, which explains Paulís purpose of using it: 1- In Jesus 

                                                
392 Mounce, 352 
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there is a true manifestation of divinity, not the appearance of emperor. 2-  God alone has 

immortality, not the dead emperor 3- It is God and God alone who is king over every 

king and Lord over every ruler 4- God is the only sovereign to whom alone belongs 

honor and glory. That is an example of how the Pastoral Epistles should be read in the 

light of their historical background.393 

Therefore it seems that Paul here in 1 Tim.6:15-16 is not contrasting The Father against 

the Son but the Father against the earthly emperor. By saying that the Father is the ìonly 

Sovereignî and that he ìalone possesses immortalityî is not to deny these qualities from 

the Son but rater from the earthly emperor. We have seen before how the Son is also 

sovereign (Philippians 3:21) and that he also possesses immortality (Matt.28:20; Hebrews 

7:24)   

Let us examine Jude 25:   

Jude in his epistle was encouraging the Christians not to listen to false teachers whom the 

lord will judge v4-17. He also encourages them to ìbuild themselves up on the most holy 

faithî and tell others about the Lord v20-23. Jude concluded his epistle with a doxology 

to God ìNow to Him who is able to keep you from stumbling, and to make you stand in 

the presence of His glory blameless with great joy, to the only God our Savior, through 

Jesus Christ our Lord, be glory, majesty, dominion and authority, before all time and now 

and forever. Amenî v24-25. 

Jude described the Father as ìthe Only God our saviorî v25. The question we are about to 

study if the phrase is exclusive and therefore Jesus is denied deity in this verse? 

There are many things we need to take in consideration in our study of Jude 25:  

                                                
393 Mounce, 352 
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1- If The Son of God, Jesus Christ, was denied deity in Jude 25 then in the same way 

we should conclude that the Father is denied lordship in Jude 4 ìFor certain 

persons have crept in unnoticed, those who were long beforehand marked out for 

this condemnation, ungodly persons who turn the grace of our God into 

licentiousness and deny our only Master and Lord, Jesus Christî here we see that 

Christ was described as ìour only Master and Lordî ìto.n mo,non despo,thn kai. 

ku,rion h`mw/n VIhsou/n Cristo.nî 

Some tried to understand v4 as a reference to two different persons ìthe only Masterî that 

is the Father, and ìour Lordî that is Jesus Christ. The argument for that is: 

a. ìmo,nojî ìonlyî is elsewhere used for the Father only as in John5:44; 17:3; 1 

Tim.1:17, and even later on in Jude 25394 

Against that however is that the term ìmo,nojî ìonlyî in all these examples is associated 

with ìGodî. In all previous examples the Father is not just described as ìthe onlyî but as 

ìthe only Godî. The descriptive ìmo,nojî ìonlyî can be applied to any other being 

depending on the Context. On the Other hand; the title ìLordî is charecterestic to the Son 

in the NT. If Jesus was described as ìour one lordî elsewhere 1 Cor.8:6; Eph.4:5, then it 

would wake perfect sense for him here to be described as ìour only Master and Lordî 

b. To say that the phrase ìour only Master and Lordî refers to two different persons is 

not contradicting the grammatical rule that when two descriptive nouns are joined by 

ìandî ìkai.î If the article is prefixed to the first noun only, the second noun will then 

be an attribute of the same subject. The reason why there is no contradiction with the 

grammatical rule is because the word ìku,rionî belongs to a class of words which may 

                                                
394 Joseph B. Mayor, The epistles of Jude and II Peter, (Baker: Grand Rapids; 1965) 27 
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stand without article. An example of that case is Eph.5:5 where ìthe kingdom of 

Christ and Godî ìth/| basilei,a| tou/ Cristou/ kai. qeou/î refers to different persons 

namely the Son and the Father.395 

Against that however is that in Eph 5:5 the two words connected with ìkaiî are ìtou/ 

Cristouî which is a title ìthe Christî and ìqeouî which is a proper name for the Father 

ìGodî therefore it is acceptable that the two words refer to two different persons. That is 

not the case here in Jude 4 for both words ìdespo,thnî and ìku,rionî ìmasterî and ìlordî 

are synonymous and both are titles and not proper names396.  

2- The full deity of the Lord Jesus Christ is affirmed throughout the epistle of Jude. 

Jude started his epistle ìJude, a bond-servant of Jesus Christî Jude 1 which affirms the 

deity of Christ as his Master. Jude affirmed equality of the Father and the Son as co-joints 

as the source of all blessings ìbeloved in God the Father, and kept for Jesus Christî v1; 

ìkeep yourselves in the love of God, waiting anxiously for the mercy of our Lord Jesus 

Christî v21; in v 4 and v17 Jesus was described as ìour Lordî in between these two 

verses Jude wrote that the Lord (which is Jesus as the nearest precedent) is the one who 

led the children of Israel out of Egypt v5, and he is the one who will execute judgment 

v15.   

3- ìOur Saviorî in Jude 25 is a traditional Jewish term for God. The ìGod of our 

salvationî was a repeated term in the Old Testament (LXX Ps 64:6; 78:9; 94:1Ö). 

Whereas Christ is frequently called ìsaviorî in the early Christian Literature, God is 

                                                
395 Ibid, 27 
396 Even if ìour only Master and Lordî refers to two different persons (which is grammatically and 
contextually unacceptable). Where ìour only Masterî is the Father and ìour lordî is the Son, yet the full 
deity of the Son is still affirmed; for it is denial of both equally the Father and the Son that will lead to 
eternal damnation.  
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rarely so called (only in Luke 1:27; 1 Tim.1:1; 2:3; 4:10; Titus 1:3; 2:10; 3:4; 1 Clem 

59:3)397. 

4- In my opinion there is a great resemblance between Jude 25 and 1 Cor.6:8 

Regarding the Father:  

God The Father  1 Cor. 8:6 Jude 25 

He is the one and only God here is but one God, the 

Father, 

 

ei-j qeo.j ò path.r 

the only God 

 

 

mo,nw| qew/| 

He is the source and goal of 

all salvic activities 

from whom are all things 

and we exist for Him 

 

evx ou- ta. pa,nta kai. h`mei/j 

eivj auvto,n 

Our Savior 

 

 

swth/ri h̀mw/n 

 Regarding the Son:  

Jesus The Son of God 1 Cor.8:6 Jude 25 

He is the Lord one Lord Jesus Christ 

 

ei-j ku,rioj VIhsou/j Cristo.j 

 

Jesus Christ our Lord 

 

Ihsou/ Cristou/ tou/ kuri,ou 

h`mw/n 

He is the mediator of all 

salvic activities 

by whom are all things, and 

we exist through Him 

our Savior, through Jesus 

Christ 

                                                
397 Buckham, Word Biblical Commentary: Jude, 2 Peter, (Word books Publisher: Waco; 1983) 123  
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diV ou- ta. pa,nta kai. h̀mei/j 

diV auvtou/ 

 

swth/ri h̀mw/n dia. VIhsou/ 

Cristou/ 

It seems like Jude in v25 did the same thing as Paul in 1 Cor.8:6. He reserved ìGodî 

ìqeo.jî to the Father, and ìlordî ìku,riojî to the Son. While the Father is ìthe only God 

our Saviorî, he ascribed to the Son the divine attributes that set ìthe only God our saviorî 

apart from any other being.  

Concluding Notes on our Study for ìthe only Godî: 

1- The first two scriptures where the Father is described as ìthe only Godî were 

mentioned in the Gospel of John.  We should notice that in the writings of John,  

Monotheism and Christology were necessarily related to each other in the 

Christian understanding of the identity of Jesus. Without belief in the unique and 

exclusive divinity of the God of Israel, the inclusion of Jesus in that identity could 

not have meant what it did. In his prologue, John established that the Word is 

fully and truly divine in a way that doesnít compromise the Jewish monotheism; 

for the Word is included in the divine identity as understood in Jewish 

monotheism. Any Jewish reading to the Gospel of John will see that the prologue 

(John1:1-5) is a reinterpretation of the story of creation in Gen. 1 where God the 

sole creator created every thing through his word. To say that all things were 

created by the Word doesnít compromise the belief that God alone was the creator 

of all things, since the word belonged to his own identity. John then by identifying 

the Word as a person who is Jesus Christ (1:14) included Jesus in the unique 

divine identity by identifying him with the word that was with God from the 

beginning and was Godís agent in creation. These statements place Jesus 
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unequivocally on the divine side of the absolute distinction between the one 

creator and all other things. After all the Word was with God from the beginning, 

and although distinct from God the Word ìwas Godî John 1:1398 

 2- ìmo,noj qeojî ìthe Only Godî is a confirmation that the God of Israel is the only 

true God. ìmo,nojî ìonlyî was frequently applied to God in the Jewish Confession 

(2 Macc 7:37; 4 Macc 5:24) and liturgical (LXX 4 kgdoms 19:15, 19; Neh. 9:6; 

Pss 82: 19; 85:10; Dan.3:45; 1 Esd 8:25; 2 Macc 1:24-25). Christianity continued 

the usage of the term (John 5:44; 17:3; Rev.15:4) and it is not surprising to find 

ìthe only Godî in many doxologies, probably following the Jewish Model 

(Rom.16:27; 1 Tim.1:17; 1 Tim. 6:15-16)399 

3- From a scriptural point of view the fact that the Father was described many times 

as ìthe only Godî doesnít seem to contradict the fact that Jesus is what ìthe only 

Godî is. The fact that the Father is ìthe only true Godî and the fact that Jesus, the 

Son, is the one who stands on the bar with him seem to go hand in hand rather 

than standing in contrast to one another.  

- We have seen that in every context where the Father was described as ìthe only 

Godî, divine attributes and actions were ascribed to the Son of God as well. 

- ìThe only Godî said in Isaiah 44:24 ìThus says the LORD, your Redeemer, And 

He who formed you from the womb: "I am the LORD, who makes all things, 

Who stretches out the heavens all alone, Who spreads abroad the earth by 

Myselfî Such a scripture seems to be exclusive that ìthe only Godî of Israel is 

ìthe only creator of heavenî. This biblical truth, however; didnít hold the author 

                                                
398 Bauckham, 149-151  
399 Richard Buckham, Word Biblical Commentary: Jude, 2 Peter, (Word books Publisher: Waco; 1983) 123  
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of Hebrews from writing that the Son is the creator of heavens ìBut of the Son He 

says...the heavens are the work of Your handsîHeb.1:8-10. 

- ìThe only Godî of Israel said in the OT that he is ìthe only saviorî ììI, even I, am 

the LORD, And besides Me there is no saviorî Is.43: 11; Hos.14:3. Yet this 

biblical truth didnít hold Peter from saying that the Son of God is ìthe Only 

saviorî ì"Nor is there salvation in any other, for there is no other name under 

heaven given among men by which we must be savedî Acts 4:12. The fact that 

ìthe only Godî of Israel is the only savior, and that the Son of God is ìthe only 

saviorî have to go hand in hand and not to stand in contradiction  to one another.  

-  ìGod ALONE is holy (o[sioj)î Rev. 15:4. This exclusive statement didnít hold 

the author of Hebrews from describing the Son of God as ìholyî. Heb. 7: 26 ìFor 

such a High Priest was fitting for us, who is holy (o[sioj),  harmless, undefiled,Öî    

- While it is true that the Father is ìthe only Godî (John 5:44, 17:3; 1 Tim.1:17; 

Jude 25) yet it is also true that the Son of God is ìthe exact representation of his 

very natureî Heb.1:3. The Son of God is not just like his Father, ìthe only Godî, 

but he is exactly the same as his Father. The very characteristic features, that 

distinguish ìthe only Godî from any other being, belong to the Son.  

 4- We should also notice that the term ìFatherî and ìSonî are entail to one another. 

The Father is called the Father only because Jesus is his Son. Each is essential to 

the identity of the other. The divine identity comprises the relationship in which 

the Father is who he is only in relation to the Son400. So we see then that that ìthe 

only Godî canít be identified except in terms of his eternal relation to the Son.  

                                                
400 Ibid, 164 
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5- I believe that the Nicene Creed describes the best the relationship between the 

Father and the Son. It states ìWe believe in one God the Father Almighty, Maker 

of heaven and earth, and of all things visible and invisible. And in one Lord Jesus 

Christ, the only-begotten Son of God, begotten of the Father before all worlds, 

God of God, Light of Light, Very God of Very God, begotten, not made, being of 

one substance with the Father by whom all things were madeÖî 

 While keeping the title ìone Godî to ìthe Father Almightyî yet they described the 

Lord Jesus Christ as ìone Lordî who is ìGod of God, Light of Light, Very God of 

Very God Öbeing of one substance with the Fatherî401 that is in pefect line as we 

have seen with the testimony of the whole scriptures. The Son of God has the 

charechters that sets ìthe one true Godî apart from any other being.  

 

 

 

Chapter 21: How can Jesus be God if he said that he is not God?. 

We have studied the monotheistic scriptures in the NT and its relation to the deity of 

Christ. Now we will move to the last 2 objections against the deity of Christ.  

2- ìWhy do you call me good?î Matt.19:17; Mark 10:18; Luke 18:19 

We read the story of a ìrulerî Luke 18:18 who came to Jesus and questioned him 

regarding obtaining eternal life. We read ìAs He was setting out on a journey, a man ran 

                                                
401 The church fathers said about the Lord Jesus that he was ìthe only-begotten Son of God, begotten of the 
Father before all worlds Öbegotten, not madeÖî to counterfeit the teaching of Arian that Jesus was the 
first creation of God and to confirm the co-eternal excitance of the Son with the Fathe. Their understanding 
of Jesus being begotten, that he is proceeding from the Father but we have seen from our study to the 
doctrine of the eternal generation of the Son that Jesus is neither created nor begotten in terms of 
generation. Jesus said that He ìproceededî from the Father John 8:42 but he was taking about his mission 
to redeem mankind and not about his ìeternal generationî before all ages.      


