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Jesus the predicateless ìevgw. eivmi,î he always associates the assertion ìI AMî with the 

idea of Jesus subordination and obedinace to the Father330.  

 

 

 

 

Chapter 17: God the Son vs. the Son of God: The meaning of the ìSon of Godî: 

In this chapter we will discuss the meaning of the title ìThe Son of God.î When we 
understand the meaning of this title, we will have a better understanding of the 
relationship between the Father and the Son. 

The title ìSon of Godî could indicate many meanings:  

A- The revealer of the Father:  

The Son is the ìimage of the invisible Godî Col. 1:15a; 2 Cor.4: 4. He is the 

ìreflection of his gloryî Heb.1:3. Jesus is called the Son of God because He is ìlike 

God.î He carries his features, his attributes, and moves in his authority. And because he 

is ìlikeî His Father, therefore He can reveal who God is. The Bible say, ìNo one has seen 

God at any time; the only God who is in the bosom of the Father, He has explained Him.î 

John 1:18.  

B- His beloved Son:   

To say that Jesus is the Son of God is to say that there a unique love that no 

human mind can fathom between the Father and the Son. The Son is called ìHis beloved 

                                                
330 By using the predicaless  ìevgw. eivmiî to express the unity of the Father and the Son and overlap that with 
the theme of the subordinaton of the Son to the Father, John seems to face the challenge that was raised by 
Jewish critics aganint Christian monotheism.  John found the Second Isaiahís usage of ìaWh-ynIa]î ìAni huî 
to be suitable for dealing with the problem of Christian monotheism. Second Isaiah used the phrase 
ììaWh-ynIaî  to express that God is the one and only God and that the gods of the nations are nothing at all 
(Is. 41:4; 43:10, 13). John used the phrase ìevgw. eivmiî which reflects ìaWh-ynIaî of second Isaiah to express 
that the Son is one with the Father yet God is still one. (Harner; 57) 
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Sonî Col.1:13. Jesus is ìthe Son of the Father, in truth and loveî 2 John 3. Jesus 

indicated this kind of love when He said that he loves the Father John 14:31; and that the 

Father loves him John15:9.  

 

 

 

C- Total equality:   

To say that Jesus is the Son of God is not to say that He is just like His Father but 

that He is also equal to Him. We have seen how Jesus was not shy to claim equality to 

God, and how his disciples affirmed that also.  

In the scriptures we see that the term ìSon ofî affirms equality in many cases:  

1- Jesus referred to himself (around 80 times) in the gospels as ìthe son of man.î 

The son of man means simply that He is a man. He is exactly what a man is. The 

author of Hebrews affirmed that Jesus was ìlike His brethren in all thingsî 

Heb.2:17. In the same way we should understand the term ìSon of Godî that 

Jesus is ìthe exact representation of Godís very natureî Heb.1:3 

2- ìThe daughter of Zionî was mentioned around 25 times in the OT to express 

nothing more or less than Zion itself. For example; Zechariah prophesied ìRejoice 

greatly, O Daughter of Zion! Shout, Daughter of Jerusalem! See, your king comes 

to youî Zechariah 9:9. Zechariah used ìthe daughter of Zionî to mean Zion, and 

ìthe daughter of Jerusalemî to indicate Jerusalem. In the same way to say that 

ìJesus is the Son of Godî is to say that even though he is distinct from the Father 

yet he is equal to him. 
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3- In the book of John we see how the Jews understood the term ìSon of Godî in 

(John 5:18) as someone who is equal with God Himself; ìThe Jews were seeking 

all the more to kill Him, because He not only was breaking the Sabbath, but also 

was calling God His own Father, making Himself equal with Godî John 5:18. We 

have seen that Jesus in his answer v19-47 never denied equality with the Father 

but rather he emphasized two facts: 1- his essential equality with him and 2- his 

functional subordination.  

4- We find a similar situation in John 10:26-30 where Jesus claimed that God is his 

Father. In response to His claims ìThe Jews picked up stones again to stone Him. 

Jesus answered them, I showed you many good works from the Father; for which 

of them are you stoning Me? The Jews answered Him, "For a good work we do 

not stone You, but for blasphemy; and because You, being a man, make Yourself 

out to be Godî 31-33. The Jews understood the term ìSon of Godî to mean that 

ìbeing a man, make Yourself out to be Godî v33. Jesus in His answer to the 

Jewish accusation emphasized both ontological equality and functional 

subordination in his relationship with the Father.  

D- Possession the nature of:  

To say that Jesus is the Son of God is to say that he possesses the same nature of 

God.  We read in Eph. 2:2 that we were ìthe sons of disobedienceî that means we were 

disobedient or possessed a disobedient nature. (cf. Eph.5:6; Col. 3:6). In 1 Thessalonians 

5:5 we read that we are ìsons of light and sons of the dayî that means we possesses the 

nature of light. Jesus is the Son of God means that He possesses the nature of God. 

E-    Subordination not inferiority: 
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To say that Jesus is the Son of God is to say that he is subordinate to his Father. 

The concept of the subordination of the Son to His Father is common through out the 

whole scriptures. God has named (Heb.5:10), sent (John 3:34; Acts 7:35), brought (Acts 

13:23), made (acts 2:36), instituted (Acts 10:42), accredited (Acts 2:22), confirmed (John 

6:27), anointed (Heb.1:9), and exalted Jesus (Phil.2:9). Jesus came from God (John 8:42; 

16:27, 28; 9:16, 33; 3:2; 13:3). God is with him (Matt.1:23; John 3:2), He works in Him 

(Eph.4:32; 2 Cor.5:19), he gives him all power (Matt.28:18; John 3:35; 5:22; 13:3; 

Eph.1:21), and Jesus return to the Father (John 13:3; 17:11)331 

But does the functional subordination of the Son to His Father imply inferiority? 

Four particular scriptures are used by those who vindicate the inferiority of the Son to 

support their belief; 1 Cor. 3:23; 11:3; 15:28; and John 14:28. In this section we will pay 

special attention to these scriptures.  

First: 1 Cor. 3:23: ìand Christ belongs to Godî 

After establishing his authority as an apostle who brought the Gospel to the 

Corinthians in the power of the Holy Spirit Chapters 1-2, Paul started addressing the 

problems of the church in chapter 3. The particular problem Paul was addressing in 

chapter 3 is the division in the church. Some say ìI am of Paul," and another, "I am of 

Apollos,î v4. 

In v 21-23 Paul wrote ìSo then let no one boast in men. For all things belong to 

you, whether Paul or Apollos or Cephas or the world or life or death or things present or 

things to come; all things belong to you, and you belong to Christ; and Christ belongs to 

God.î  

                                                
331 Kitell; v3, 103 
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The Corinthians were saying ìI am of Paul," and ìI am of Apollos,î v 4, Paul then 

changed that to ìyou are of Godî v16. Now in v 21, 22 he is making his final 

transformation ìall things are yours including Paul, Apollos, and Cephasî They should 

not say ìI belong to Paul, Apollos, or Cephasî not only because that is boasting in man, 

but also because ìall men belongs to themî332 

ìAnd Christ belongs to Godî v23 ìCristo.j de. qeou/î  is different than ìhis Christî in 

Luke 9:20; 23:35; Acts 3:18; Rev.22:10. This is one of the few passages where Paul 

expresses his conception of the relation of Christ to God. Christís glory in his risen and 

exalted state is given by God (phil.2:9; Rom.6:10), and in the end to be merged in God (1 

Cor.15:28). There is no need to suppose, with some of the church Fathers, that Paul here 

is speaking of Jesusí human nature exclusively. He is speaking of ìChristî, the divine 

Mediator is his relationship with his Father.333 

But does this phrase imply inferiority or functional subordination?  

We should notice that in the whole context of 1 Cor.3, Paul is discussing a matter 

of authority. The problem in the church was an issue of authority. Some wanted to listen 

only to Paul because they are ìof Paulî v4. Others wanted only to submit to Apollos or to 

Cephas because they are ìof Apollosî or ìof Cephasî v4. Paul in his reply told them that 

they are only under the authority of God because they are of God v16.Then he moved on 

to show them v22-23 the true structure of authority (all things/the Corinthians, The 

Corinthians/Christ, Christ/God). It would make then more sense if the progression in v22-

23 is functional rather than ontological.  

Second: 1 Cor.11:3 ìand God is the head of Christî 
                                                
332 Gorden D. Fee, NICNT 1st Epistle to the Conronthians, (Grand Rapids: Eerdmanís, 1987), 153 
333 Archibald Robertson, and Alfred Plumer, The international Critical Commentary 1.Corinthians, (New 
York; Charles Scribnerís Sons; 1911), 73-74 
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In 1 Cor.11:2-16 Paul is discussing the covering of womenís head during worship. 

To support his view Paul argues from three points of view334:  

1- An argument form Culture and shame v2-11 

    2- An argument from creation v7-12 

3- An argument from propriety v13-16 

After an opening word of praise for their keeping the traditions v2, Paul began his 

argument for the covering of womenís head with a theological contrast using the word 

ìheadî metaphorically to designate three relationships: man/Christ; woman/man; 

Christ/God.335 He wrote ìBut I want you to understand that Christ is the head of every 

man, and the man is the head of a woman, and God is the head of Christî  

What does ìGod is the head of Christî mean? Does it imply functional 

subordination or inferiority? 

To answer this question we need to look at the meaning of the word ìheadî in the context 

of 1 Cor.11 and in the wider biblical context.  

In the context of 1 Cor.11:  

We should notice the context of 1 Cor. 11. Paul is discussing the matter of 

womenís hair covering in the church. The main issue in this part of the chapter, like 1 

Cor.3, seems to be a matter authority. Who is in subjection to whom rather than who is 

inferior to whom. ìThe head of every woman is the manî is not to say that woman is 

inferior to her husband but that she is to submit to him. In the phrase ìthe head of every 

man is Christî Paul used the Greek word ìavndro.jî ìandrosî for ìmale, husbandî rather 

than the word ìa;nqrwpojî ìanthroposî for ìhuman.î If Paul was talking about mere 

                                                
334 Fee, 498-530 
335 Fee, 499 
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inferiority of being, he should have used ìa;nqrwpojî ìanthroposî since the whole human 

race is inferior to Christ as the divine mediator. It seems that what Paul is saying in v3 

that the wife should be in submission to her husband, as the husband in submission to 

Christ (Eph.5:23) who is in submission to the Father.  

Although there is difference between the headship of God, of Christ, and that of 

man, yet the common element is discernable in the three, and that is authority springing 

from union. Man and his wife are in union because of marriage, Christ and man are in the 

union because of faith, and God and Christ are in union because of the Christís sonship. 

Yet in all these different unities the element of authority is not to be dismissed336.  

In the wider biblical context:  

- Metaphorically, the word ìheadî is anything supreme, chief, prominent; and of 

persons, a master, or a lord: as in Judges 11:11 ìThen Jephthah went with the 

elders of Gilead, and the people made him head (LXX kefalh.n) and chief over 

themî (cf. 2 Sam. 22:44).  

- The same word ìheadî also describe the relationship between Christ and His 

church (Eph.1:22; 4:15; 5:23). To say that ìChrist is the head over the Churchî is 

to say that He is ìthe head, from whom all the body, nourished and knit together 

by joints and ligaments,î Col. 2:19; that ìHe is the head of the body, the 

churchÖso that in everything he might have the supremacyî Col. 1:18; and that 

he is ìthe head of all rule and authorityî Col. 2:10. Christ is the head because he 

has authority over all things Eph.1:21-22.337  

                                                
336 T.C Edwards, Commentary on the first epistle to the Corinthians 4th ed., (Hodder and Stughton: London;  
1903) 271 
337 Joseph Henry Thayer, A Greek-English lexicon of the New Testament, (Grand Rapids : Baker Book 
House, 1977),  
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- In Eph.5:22 Paul commanded the wives to ìsubmit to your own husbands, as to 

the Lord.î In v23-24 he gave the reason why ìFor the husband is head of the wife, 

as also Christ is head of the church; and He is the Savior of the body. Therefore, 

just as the church is subject to Christ, so let the wives be to their own husbands in 

everything.î It is obvious from the text here that Paul understands the word 

ìheadî in terms of functional subjection. Wives should submit to their husbands 

because the husband is the head of the wife. The church should submit to Christ 

because he is the head of the church.   

Once again there is no need for us to understand the phrase ìGod is the head of 

Christî in terms of Christís human nature.  1 Cor.11:3, like 1 Cor.2:23 indicate that the 

Son of God is subordinate to the Father functionally but by no means inferior to Him.     

Third: 1 Cor. 15:28: ìthen the Son Himself will also be subject to Himî 

Many who deny the essential equality between the Son and the Father use this 

verse to support their claim. They argue that 1 Cor.15:24, 28 is a classical example of the 

essential subordination of the Son.  

1 Cor. 24,28 states that ìThen comes the end, when He delivers the kingdom to 

God the Father, when He puts an end to all rule and all authority and powerÖ Now when 

all things are made subject to Him, then the Son Himself will also be subject to Him who 

put all things under Him, that God may be all in all.î  

Those who vindicate the inferiority of the Son argue that these verses imply that 

last of the eschatological events, before the eternal state, is the subordination of the Son 
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to the Father and this will be the condition forever after.338 The attempts put forward to 

avoid the view that 1 Cor. 15:28 implies the eternal and essential subordination of the 

Son do not survive scrutiny339.  

To reply: The problem Paul in addressing in 1 Cor.15 is obvious from v12 ìhow 

do some among you say that there is no resurrection of the dead?î  

In v12-34 Paul takes up what for him are two contradictory positions from their part 

which are their belief in Christís resurrection and their denial of their own.  

- In v12-19 Paul argued that if Christ was not raised then every thing else is false. 

- In v20-28 Paul takes up the opposite position. Since Christ has been raised, then 

the resurrection of the believers is sure.  

- In v29-34 Paul once more picks up their position and shows the absurdity of their 

and his present activities if they are right340.  

In v20-28 Paul assured the Corinthians Christís victory over death and therefore their 

resurrection. First; Christís resurrection is the first fruit for all those who fall asleep v20-

23. Second; God the Father is in the business of submitting every power to Christís 

authority and death is the last enemy to subject to the authority of Christ v24-27. ìNow 

when all things are made subject to Him, then the Son Himself will also be subject to 

Him who put all things under Him, that God may be all in allî v28 

It is true that we canít understand ìthe Sonî of v28 in terms of the humanity of Christ 

because there is no support for that in the text. The absolute expression ìthe Sonî usually 

                                                
338 John V, Dahms, The subordination of the Son, JETS 37/3 (Sept.1994) 351-352 
339 Ibid, 353 
340 Fee, 713-714 
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expresses the eternal relationship between the Son of God and his Father and his divine 

attributes341   

V28 states that ìWhen all things are subjected to Him (the Son)î v28a. Then ìthe 

Son Himself also will be subjected to the One who subjected all things to Himîv28b so 

that ìGod may be all in allî v28c. 

The fact that the Son will be under the subjection of the Father only after the 

Father has put every thing under his subjection denies any ontological subordination. If 

Paul wanted to say that the Son is inferior to the Father, then this eternal truth should not 

be associated with eschatological events.  

We should understand v28 that the Son has been entrusted with a mission on 

behalf of his Father342. The mission is to subdue every power to the authority of the 

Father. If we take a closer look on our text of 1 Cor.15 we see that Paul assured the 

Corinthians their bodily resurrection because Christ in his power will subdue all his 

enemies to his authority v25, death being the last enemy that Christ will subdue v26, and 

once all things are subject to his authority v27-28a then Christ himself will subject to the 

authority of the Father v28b that the Father might be all in all v28c. Therefore we can see 

that the main thought through the whole text is a matter of authority and not that of 

inferiority.  

Therefore it is best to understand the eternal subordination of the Son to his Father 

here is 1 Cor. 15:28 in functional terms rather than in ontological terms since this very 

subordination is associated with and conditioned on eschatological events.  

                                                
341 For example: John 3:35; John 5:19-25; John 8:36; John 14:13.  
342 C.K. Barrett, A commentary in the 1st  epistle to the Corinthians, (New York and Evandsn: Harber & 
Row publishers, 1968) 360  
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In v28 we see that the Father, by bestowing lordship on the Son, shares with him his 

status and functions; the Son, be remaining in submission to the Father and ultimately 

restoring to him all lordship and dominion, never usurps his position.343  

But this interpretation has been challenged because Paul speaks of the subjection 

of ìthe Sonî not merely the subjection of His office. To suggest that what happened to 

the Sonís office has nothing to do with his being implies ultimate dualism344 

To reply: To say that separating the office or the work from the being implies 

ultimate dualism is not necessarily true. The Greek verb used to describe the submission 

of the Son to the Father is ìu`pota,sswî ìupotasswî which means put in subjection, 

subject, subordinate; or passively. be subject, submit to, obey, be under the authority of; 

take a subordinate place.  In so many biblical examples this verb was used to describe 

submission to anotherís authority without implying inferiority of being.  

1- The same verb used to describe the submission of the wives to their husbands (1 

Pet.3:1; 3:5; Eph.5:24; 1 Cor.14:34; Col. 3:18; 1 Tim.2:11) yet this submission 

doesnít imply inferiority of being for in Christ ìthere is neither male nor femaleî 

Gal.3:28 (cf.1 Cor.11:11).   

2- The same verb was used to describe submission to human authority (Gal.2:5; 1 

Tim. 3:4; 1 Pet.2:13; 5:5; Rom.13:1, 5; Tit.2:9; 3:1Ö). For a man to submit to 

another manís authority, that doesnít imply inferiority of being.  

3- Even when this verb was used to describe our submission to God (James 4:7, 

Heb.12:9Ö). It seems that submission to his authority what is in the authorís 

mind.  

                                                
343 De lacy, 201 
344 Dahms, the subordination, 353 
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We can see then that in all three scriptures we studied in 1 Corinthians the eternal 

subordination of the Son was emphasized yet it is always functional subordination and 

not ontological.  

Fourth: John 14: 28 ìthe Father is greater that Iî  

The Arians detached these words from their context, and then found in them the 

NT counterpart to the LXX translation of Prov.8:22, ìthe Lord created me,î thus securing 

scriptural support for their doctrine of the creation and inferiority of the Son. The Son 

was created Prov.8:22, therefore he is inferior to the Father John 14:28345. 

It is doubtful if the reference of v28 can be solely associated with the conditions 

of incarnation. That is to say the Father is greater than the Son because the Son at that 

time was in the ìform of manî; the phrase is probably speaking of the eternal relation 

between the Father and the Son.346 Jesus throughout John 14 was talking about his eternal 

relation with the Father as the eternal Son of God; it would be hard to imagine that he 

shifted his talk from his eternal relation with the Father to his temporary incarnation 

status in v28.  

The question we need to answer if Jesus implied subordination or inferiority when 

he said that the Father is greater than him? 

To answer this question we will study the phrase ìfor the Father is greater than I.î First; 

in the Context of the Gospel of John, then in the context of John 14, and finally in its 

immediate context of v28.  

A-  ìFor the Father is greater than Iî in the Context of the gospel of John:  

                                                
345 Edwyn Hoskyns, The fourth Gospel, (Faber and Faber Limited; London, 1947) 462 
346 Geoge R. Beasley-Murray, Word biblical commentary: John; (Word books; Waco, 1987), 262 
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The statement is one with many representations in the fourth Gospel as to the 

obedience of the Son to the Father (e.g. 4:34; 8:29) and his dependence on the Father on 

every aspect of his ministry (e.g. 5:19; 12:48-49), as well as the origin and the end of the 

Sonís mediation in revelation and redemption as being in the Father (e.g. 1:14, 18; 5:21-

27)347 

In the writings of John the phrase ìgreater thanî usually means ìgreater power 

and authority than.î For examples; (John 4:12) ìYou are not greater than our father 

JacobÖî; 8:53 ìSurely You are not greater than our father Abraham, who died?î; 10:29 

ìMy Father, who has given them to Me, is greater than allî; 13:16 ìa slave is not greater 

than his master, nor is one who is sent greater than the one who sent himî; 1 John 3:20 

ìin whatever our heart condemns us; for God is greater than our heart and knows all 

thingsî348 

John shows us that Christ is dependent on the Father for his power 5:19; for his 

knowledge 8:16; for his mission 7:28; for all necessary instruction 14:31; for his message 

7:16; for life 5:26; for the destinies of life 18:11; for his authority 17:2; for love 10:17; 

for his glory 17:24; for his disciples 6:37; for testimony 5:37; for the gift of the Holy 

Spirit 3:34; for all other gifts 17:7; for guidance 11:9; for communion with the Father 

8:29Öfrom the gospel of John we can see that Christís dependence on the Father is not 

confine with his life on the earth; it reaches back into his pre-existence 17:24; and 

forward into his exalted life as the risen lord 14:16.349 

                                                
347 Ibid, 262 
348 Hoskyns, 464 
349 C.K.Barrett, Essays on John, The Father is greater than I, (Philadelphia: the Westminster Press; 1982), 
22 
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Therefore we should understand the phrase ìMy Father is greater than Iî in the 

light of  these guidelines that John drew for us.  

B- ìFor the Father is greater than Iî in the context of John14:  

Jesus conversation with his disciples in Chapter 14 is in the context of him 

leaving his disciples because he has finished his ìmission.î Jesus was also trying to 

comfort his disciples through out the chapter that although he is leaving them yet they 

should not be troubled because the comforter is coming.  

Through the whole chapter Jesus was affirming his deity through his promises to 

his disciples and through emphasizing his equality with the Father. Yet Jesus was not shy 

to reveal his dependence and subordination to the Father in the same context.  

To affirm his deity and essential equality with the Father he said that: 

1- We should believe in him as we believe in God v1 

2- The eternal security of his disciples rests only on him v2-4 

3- To know him is to know the Father v7 

4- To see him is to see the Father v9 

5- He is in the Father and the Father is in him v10, 11 

6- He is able to answer our prayers v14 and that we are to keep his commandments v15 

7- He, alongside the Father, will love the one who will keep his commandments 21 

8- He, alongside the Father, will dwell in the hearts of those who believe v23 

Yet to show his dependence to the Father and his subordination to him he said: 

1- That he is the only way to the Father v6 portraying the Father as the goal of salvation 

and him being the way of salvation. 

2- He does the works and speaks the words that the Father gave him v10 
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3- The ultimate purpose of his work that the Father should be glorified in him v13  

4- He will ask the Father to send the Holy Spirit v 16 

5- He is the mediator between the Father and man v20 

6- His words are the Fatherís who send him v24 

7- The Father is greater than him v28 

8- He does exactly what he was commanded by the Father v31 

That is the context in which we should understand the words of Jesus ìthe Father 

is greater than Iî. He is both equal to his Father in his being yet he is subordinate to him 

as his Son.  

C- ìFor the Father is greater than Iî in the context of John 14:28:  

  ìYou heard that I said to you, 'I go away, and I will come to you.' If you loved 

Me, you would have rejoiced because I go to the Father, for the Father is greater than Iî 

In John 14 Jesus was about to go to the cross. He asked his disciples to rejoice because 

He is going to be with his Father. A real love to Jesus would mean rejoicing with him in 

that prospect v28. A further ground of such joy is the reminder that the Father, who sent 

Jesus, and gave him his works to do (14:10) and words to say (14:24), is greater than 

Jesus, and so every thing is under control.God will work out his purposes through the 

terrifying hour of the cross, and the disciples should be sure that God will do the same 

thing in their hour of testing.350  

                                                
350 Beasley-Murray, 262 
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Before Jesus said that the Father is greater than him, he asked the disciples to 

ìrejoice because I go to the Fatherî Jesusí departure should be a cause for joy to his 

disciples, because it completes his earthly assignment from the Father.351  

When Jesus said ìthe Father is greater than Iî, he is aware that his mission is 

entirely derivative from the Father and done in obedience to him. In spite of the horror of 

the cross, Jesus had nothing to fear because he had surrendered himself to the Father 

(12:28), and the Father is in charge of all events. ìThe Father is greater than Iî is then 

intended to confirm the assurance which Jesus already given his disciples. It is a 

metaphysical statement only in so far as the concept of the sonship implies 

subordination.352  These words then were spoken in the context of the completion of the 

incarnation with all its implication of Jesusí lowliness.353  

We can say then that John 14:28 should be understood in terms of the 

subordination of the Son to His Father as the mediator who will bring Godís salvation to 

mankind. The Father is greater than the Son because He is the source and the goal of the 

salvation of man while the Son is the mediator who carries all the salvation activities.  

 In conclusion of our chapter; the term ìSon of Godî is the best term to describe 

the relationship between the Father and our Lord Jesus Christ. Though Jesus is distinct 

from His Father yet He possesses His very nature. He possesses the characteristic features 

of the Father that set Him apart from any other being. And although the Son is 

subordinate to the Father yet he is by no mean inferior to Him.  

 

                                                
351 Barnabas Lindars, The New Century Bible Commentary: the Gospel of John, (Eerdmans: Grand Rapids; 
1981), 484 
352 Ibid, 484-485 
353 Leon Morris, Jesus is the Christ studies in the theology of John, (Eerdmans: Grand Rapids: 1989) 131 
footnote 7 


