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Agenda 

1. Roll Call & Homework Check 

2. Preach the Word  

3. Disperse into Companies 

4. Discuss Sproul, chapters 16–22 

 

 

Roll Call & Homework Check 

1. Sproul, Everyone’s a Theologian, Chs 16–22 

2. Psalms 25―30 

3. Optional:  

 

 

Preach the Word 

 

Disperse into Companies 

 

And though a man might prevail against one who is alone, two will withstand him—a threefold cord is not 

quickly broken (Ecclesiastes 4:12).  

 

1. Identify one area of personal character that you are working on by God’s grace (6 min) 

2. Pray (9 min) 

a. Each man for another man 

b. That God would bless our efforts in Frontline, and change each of us significantly 
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Discuss Sproul 

Everyone’s a Theologian 

Chapters 16―22 

 

In addition to Sproul, I have integrated insights into these notes from: 

 

 

 
Berkhof, Louis. Systematic Theology. New Combined Edition: 

Systematic Theology (1938) and Introductory Volume 

to Systematic Theology (1932). Grand Rapids: 

Eerdmans, 1996. 784-pages. 

 

 

 

 

 

 

 

 

 

Chapter Sixteen: Creatio Ex Nihilo 

 

1. In the Beginning (87–88) 

a. Genesis 1:1 

i. There was a beginning 

ii. There is a God 

iii. There is a creation 

b. Secularism 

i. There was a beginning 

ii. There is no God (Big Bang) 

iii. There is no creation 

2. Ex Nihilo Nihil Fit (88–91) 

a. Secularist must answer, “Why is there something rather than nothing?” 
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i. Universe is self-existent and eternal 

ii. OR, Material world is self-existent and eternal 

iii. OR, Universe was self-created 

b. Self-creation 

c. Chance creation 

d. Ex nihilo nihil fit 

3. Ex Nihilo (91–92) 

a. “God created ex nihilo” does not contradict “ex nihilo nihil fit” 

 

Chapter 17: Angels and Demons 

1. Angels and Demons (93–94) 

a. “In distinction from God they are created beings. The creation of the angels has sometimes 
been denied, but is clearly taught in Scripture. It is not certain that those passages which 
speak of the creation of the host of heaven (Gen. 2:1; Ps 33:6; Neh. 9:6) refer to the 
creation of the angels rather than to the creation of the starry host; but Ps 148:2,5 and Col. 
1:16 clearly speak of the creation of the angels, (comp. 1 Kings 22:19; Ps 103:20,21). The 
time of their creation cannot be fixed definitely. The opinion of some, based on Job 38:7, 
that they were created before all other things, really finds no support in Scripture. As far 
as we know, no creative work preceded the creation of heaven and earth. The passage in 
the book of Job (38:7) teaches, indeed, in a poetic vein that they were present at the 
founding of the world just as the stars were, but not that they existed before the primary 
creation of the heaven and earth. . . 

 
b. “They are spiritual and incorporeal beings. This has always been disputed. The Jews and 

many of the early church Father ascribed to them airy or fiery bodies; but the Church of 
the Middle Ages came to the conclusion that they are pure spiritual beings. . . They have 
no flesh and bone, Luke 24:39, do not marry, Matt. 22:30, can be present in great numbers 
in a very limited space, Luke 8:30, and are invisible, Col. 1:16. Such passages as Ps. 104:4 
(com. Heb 1:7); Matt. 22:30; and I Cor 11:10 do not prove the corporeity of the angels. 
Neither is this proved by the symbolical descriptions of the angels in the prophecy of 
Ezekiel and in the book of Revelation, nor by their appearance in bodily forms, though it is 
difficult to say, whether the bodies which they assumed on certain occasions were real or 
only apparent. It is clear, however, that they are creatures and therefore finite and limited, 
though they stand in a freer relation to time and space that man. . . they cannot be in two 
or more places simultaneously. 
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c. “They are rational, moral, and immortal beings. This means that they are personal beings 
endowed with intelligence and will. The fact that they are intelligent beings would seem to 
follow at once from the fact that they are spirits; but it is also taught explicitly in Scripture, 
II Sam. 13:20; Matt 24:36; Eph. 3:10; I Pet. 1:12; II Pet. 2:11. While not omniscient, they 
are superior to men in knowledge, Matt 24:36. Moreover, they are possessed of moral 
natures, and as such are under moral obligation; they are rewarded for obedience and are 
punished for disobedience. . . The good angels are immortal in the sense that they are not 
subject to death. In that respect the saints in heaven are said to be like them, Luke 
20:35,36. In addition to all this, great power is ascribed to them. They form the army of 
God, a host of mighty heroes, always ready to do the Lord’s bidding, Ps 103:20; Col. 1:16; 
Eph 1:21; 3:10; Heb 1:14; and the evil angels form the army of Satan, bent on destroying 
the work of the Lord, Luke 11:21; II Thess. 2:9; I Pet. 5:8. 

 
d. “They are partly good and partly evil. The Bible furnished very little information respecting 

the original state of the angels. We read, however that at the end of His creative work God 
saw everything that He had mad and, behold, it was very good. . . The good angels are 
called elect angels in I Tim. 5:21. They evidently received, in addition to the grace with 
which all angels were endowed, and which was sufficient to enable them to retain their 
position, a special grace of perseverance, by which they were confirmed in their position. 
There has been a great deal of useless speculation about the time and character of the fall 
of the angels. . .”1 

 
2. Angels and Christ (94–95) 

a. The word angelos occurs more than hamartia or agapē 

b. Jesus is not an angel. He is greater than angels. 

i. Hebrews 1:1–6, 13–14 

3. The Function of Angels (95–97) 

a. To minister 

i. In the presence of God (Isaiah 6:1–3) 

ii. In the hierarchy of the heavenly court 

iii. As messengers 

iv. As servants to Jesus 

b. “Their number. The Bible contains no definite information respecting the number of the 
angels, but indicates very clearly that they constitute a might army. . . it is perfectly safe to 
say that the angels constitute an innumerable company, a mighty host. They do not form 

                                                 
1 Berkhof, Systematic Theology, 143–145. 
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an organism like mankind, for they are spirits, which do not marry and are not born the 
one out of the other. Their full number was created in the beginning; there has been no 
increase in their ranks. 
 

c. “Their orders. Though the angels do not constitute an organism, they are evidently 
organized in some way. This follows from the fact that, alongside of the general name 
‘angel,’ the Bible uses certain specific names to indicate different classes of angels. . . 

 
i. “Cherubim. Cherubim are repeatedly mentioned in Scripture. They guard the 

entrance of paradise, Gen. 3:24, gaze upon the mercy-seat, Ex. 25:18; Ps 80:1; 
99:1; Isa. 37:16; Heb. 9:5, and constitute the chariot on which God descends to 
the earth, II Sam. 22:11; Ps 18:10 . . . More than other creatures they were 
destined to reveal the power, the majesty, and the glory of God, and to guard His 
holiness in the garden of Eden, in tabernacle and temple, and in the descent of 
God to the earth. 

 
ii. “Seraphim. A related class of angels are the Seraphim, mentioned only in Isa. 6:2,6. 

They are also symbolically represented in human form, but with six wings, two 
covering the face, two the feet, and two for the speedy execution of the Lord’s 
commandments. In distinction from the Cherubim, they stand as servants round 
the throne of the heavenly King, sing His praises, and area eve ready to do His 
bidding. While the Cherubim are the mighty ones, they might be called the nobles 
among the angels. . . 

 
iii. “Principalities, powers, thrones, and dominions. In addition to the preceding the 

Bible speaks of certain classes of angels, which occupy places of authority in the 
angelic world . . . These appellations do not point to different kinds of angels, but 
simply to differences of rank or dignity among them. 

 
iv. “Gabriel and Michael. In distinction from all the other angels, these two are 

mentioned by name . . . [Gabriel] may be one of the seven angels what are said to 
stand before God in Rev. 8:2 (comp. Luke 1:19). It seems to have been his special 
task to mediate and interpret divine revelation . . . From the fact that [Michael] is 
called ‘the archangel’ in Jude 9, and from the expression used in Rev. 12:7 it would 
seem that he occupies an important place among the angels. The passages in 
Daniel also point to the fact that he is a prince among them. We see in him the 
valiant warrior fighting the battles of Jehovah against the enemies of Israel and 
against the evil powers int eh spirit-world. It is not impossible that the title 
‘archangel’ also applies to Gabriel and a few other angels.”2 

 
  

                                                 
2 Berkhof, Systematic Theology, 143–147. 
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4. Satan and Demons (97–98) 

a. Fallen angels 

i. “Besides the good there also are evil angels, who delight in opposing God and 
antagonizing His work. Though they are also creatures of God, they were not 
created as evil angels. God saw everything that He had created and it was very 
good, Gen 1:31. There are two passages in Scripture which clearly imply that some 
of the angels did not retain their original position, but fell from the state in which 
they were created., II Pet. 2:4; Jude 6. The special sin of these angels is not 
revealed, but has generally been thought to consist in this that they exalted 
themselves over against God, and aspired to supreme authority. If this ambition 
played an important part in the life of Satan and led to his downfall, it would at 
once explain why he tempted man on this particular point, and south to lure him 
to his destruction by appealing to a possible similar ambition in man.”3 
 

b. Satan is not God 

i. “Satan appears in Scripture as the recognized head of the fallen angels. He was 
originally, it would seem one of the mightiest princes of the angelic world, and 
became the leader of those that revolted and fell away from God. The name 
“Satan” point to him as “the Adversary,” not in the first place of man, but of God. 
He attacks Adam as the crown of God’s handiwork, works destruction and is 
therefore called Apollyon (the Destroyer), and assaults Jesus when He undertakes 
the work of restoration. After the entrance of sin into the world he became 
Diabolos (the Accuser), accusing the people of God continually, Rev. 12:10. He is 
represented in Scripture as the originator of sin, Gen. 3:1,4; John 8:44; II Cor. 11:3; 
I John 3:8; Rev. 12:9; 20:2,10, and appears as the recognized head of those that 
fell away, Matt. 25:41; 9:34; Eph. 2:2. He remains the leader of the angelic hosts 
which he carried with him in his fall, and employs them in desperate resistance to 
Christ and His Kingdom. He is also called repeatedly ‘the prince of this (not, ‘of 
the’) world. John 12:31; 14:30; 16:11, and even ‘the god of this world,’ II Cor. 4:4. 
This does not mean that he is in control of the world, for God is in control, and He 
has given all authority to Christ, but it does convey the idea that he is in control of 
this evil world, the world in so far as it is ethically separated from God.”4 
 

c. Believers indwelt by the Holy Spirit cannot be demon possessed (1 John 4:4) 

  

                                                 
3 Berkhof, Systematic Theology, 148. 
4 Berkhof, Systematic Theology, 148–149. 
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d. Images for Satan 

i. Roaring Lion (1 Peter 5:8) 

ii. Tempter 

iii. Deceiver 

iv. Accuser  

e. Satan is metamorphic 

i. Can disguise himself as an angel of light 

 

Chapter 18: The Creation of Man 

1. Ironic contradictions (99–100) 

a. Evolution and humanism 

2. The Imago Dei (100–101) 

a. Genesis 1:26–28) 

b. Imago Dei 

i. “The words ‘image’ and ‘likeness’ are used synonymously and interchangeably, 
and therefore do not refer to two different things. . . 
 

ii. “The image of God in which man was created certainly includes what is generally 
called ‘original righteousness,’ or more specifically, true knowledge, 
righteousness, and holiness. We are told that God made man ‘very good,’ 
specifically the nature of man’s original condition where it speaks of man as being 
renewed in Christ, that is, as being brought back to a former condition. . . It may 
be called the moral image of God, or the image of God in the more restricted sense 
of the word. Man’s creation in this moral image implies that the original condition 
of man was one of positive holiness, and not a state of innocence or moral 
neutrality. . . 
 

iii. “But the image of God is not to be restricted to the original knowledge, 
righteousness, and holiness which was lost by sin, but also includes elements 
which belong to the natural constitution of man. They are elements which belong 
to man as man, such as intellectual power, natural affections, and moral freedom. 
As created in the image of God man has a rational and moral nature, which he did 
not lose by sin and which he could not lose without ceasing to be man. This part 
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of the image of God has indeed been vitiated by sin, but still remains in man even 
after his fall in sin. . . 

 
iv. “Another element usually included int eh image of Go dis that of spirituality. God 

is Spirit, and it is but natural to expect that this element of spirituality also finds 
expression in man as the image of God. . .The would is united with and adapted to 
a body, but can, if need be, also exist without the body. In view of this we can 
speak of man as a spiritual being, and as also in that respect the image of God. In 
this connection the question may be raised, whether the body of man also 
constitutes a part of the image. And it would seem that this question should be 
answered in the affirmative. The Bible says that man―not merely the soul of 
man―was create int eh image of God, and man, the ‘living soul,’ is not complete 
without the body. . . We need not look for the image in the material substance of 
the body; it is found rather in the body as the fit instrument for the self-expression 
of the soul. Even the body is destined to become in the end a spiritual body, that 
is, a body which is completely spirit-controlled, a perfect instrument of the soul. 

 
v. “Still another element of the image of God is immortality. The Bible says that God 

only hath immortality, 1 Tim. 6:16, and this would seem to exclude the idea of 
human immortality. But it is perfectly evident from Scripture that man is also 
immortal in some sense of the word. The meaning is that God alone hath 
immortality as an essential quality, has it in and of Himself, while man’s 
immortality is an endowment, is derived from God. . . 

 
vi. “There is considerable difference of opinion as to whether man’s dominion over 

the lower creation also formed a part of the image of God. This is not surprising in 
view of the fact that Scripture does not express itself explicitly on this point. Some 
regard the dominion in question simply as an office conferred on man, and not as 
part of the image. . .”5 

 
3. Different Yet Similar (101–103) 

a. Analogia entis 

i. Rationality 

ii. Volition 

iii. Affections 

iv. Representation of God 

v. Reflection of God’s character 

                                                 
5 Berkhof, Systematic Theology, 203–205. 
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Chapter 19: The Nature of Sin 

1. The Nature of Sin (104) 

a. God created all things good 

2. Alienation (104–106) 

a. Alienation 

b. Estrangement 

c. Reconciliation 

d. Forms of alienation and estrangement: 

i. Man from nature 

ii. Man from God 

iii. Man from man 

iv. Man from himself 

v. Man from labour 

3. What is sin? (106–107) 

a. Romans 3:23 

b. Hamartia 

c. The Westminster Shorter Catechism defines sin as “any want of conformity to, or 
transgression of, the law of God” (Q&A 14). 
 

i. Want 

ii. Transgression 

d. Sins of commission 

e. Sins of omission 
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4. Privatio and Negatio (107) 

a. Privation 

b. Negation 

 

Chapter 20: Original Sin 

1. Original Sin (108–109) 

a. Original sin 

i. Common misunderstanding 

ii. Judgment of a righteous God 

2. Moral Inability (109–111) 

a. Posse peccare 

b. Posse non peccare 

c. Non posse non peccare 

d. Civic virtue 

3. God’s Standard (111–112) 

a. Moral inability (Augustinian view) 

i. No one is good except God alone (Mark 10:18) 

ii. None is righteous, no, not one (Romans 3:10) 

iii. No one can come to me unless it is granted him by the Father (John 6:65) 

iv. It is the Spirit who gives life; the flesh is no help at all (John 6:63) 

v. The desires of our heart are only evil continually (Genesis 6:5) 

vi. Dead in trespasses and sins – not sick! (Ephesians 2:1) 

b. Is there such a thing as a seeker? 
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Chapter 21: Transmission of Sin 

1. Transmission of Sin (113–114) 

a. If sin is basic to our nature, such that we can do nothing but sin, how can God judge us for 
sinning? 
 

b. Romans 5:12–18 

 

2. A Myth (114–115) 

a. Liberal theologians argue that Adam and Eve are a myth. 

b. Problems: 

i. Denial of Scripture 

ii. No death without sin 

iii. No sin without the law 

iv. Can a myth lead to death? 

3. Realism (115–117) 

a. Realist position No. 1 

i. We were present in-Adam when he sinned 

ii. Use logic of Abraham, Levi, and Melchizedek (Genesis 14; Psalm 110; Hebrews 7). 

b. Realist position No. 2 

i. Our souls were not present in-Adam when he sinned, but we were philosophically 
present in-Adam because God “had a perfect idea of each one of us” as we would 
come from Adam. 
 

c. “The realistic theory. The earliest method of explaining the connection between the sin of 
Adam and the guilt and pollution of all his descendants was the realistic theory. This theory 
is to the effect that human nature constitutes, not only generically but numerically as well, 
a single unit. Adam possessed the whole human nature, and in him it corrupted itself by 
its own voluntary apostatizing act in Adam. Individual men are not separate substances, 
but manifestations of the same general substance; they are numerically one. This universal 
human nature became corrupt and guilty in Adam, and consequently every 
individualization of it in the descendants of Adam is also corrupt and guilty from the very 
beginning of its existence. This means that all men actually sinned in Adam before the 
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individualization of human nature began. This theory was accepted by some of the early 
Church Fathers and by some of the Scholastics, and was defended in more recent times by 
Dr. Shedd. However, it is open to several objections. 
 

i. “By representing the souls of men as individualization of the general spiritual 
substance that was present in Adam, it would seem to imply that the substance of 
the soul is of a material nature, and thus to land us inevitably n some sort of 
materialism. 
 

ii. “It is contrary to the testimony of consciousness and does not sufficiently guard 
the interests of human personality. Every man is conscious of being a separate 
personality, and therefore far more than a mere passing wave in the general ocean 
of existence. 

 
iii. “It does not explain why Adam’s descendants are held responsible for his first sin 

only, and not for his later sins, nor for the sins of all the generations of forefathers 
that followed Adam. 

 
iv. “Neither does it give an answer to the important question, why Christ was not held 

responsible for the actual commission of sin in Adam, for He certainly shared the 
same human nature, the nature that actually sinned in Adam.”6 
 

4. Federalism (117–119)  

a. Federal headship 

i. Adam represented us 

ii. Jesus Christ represents us 

b. God selected Adam to be our federal representative 

i. “Adam stood in a twofold relationship to his descendants, namely, that of the 
natural head of all mankind, and that of the representative head of the entire 
human race in the covenant of works. 
 

1. “The natural relationship. In his natural relationship Adam was the father 
of all mankind. S he was created by God he was subject to change, and 
had no rightful claim to an unchangeable state. He was in in duty bound 
to obey God, and this obedience did not entitle him to any reward. On the 
other hand, if he sinned, he would become subject to corruption and to 
punishment, but the sin would be only his own, and could not be placed 
onto the account of his descendants. Dabney holds that, according to the 
law that like begets like, his corruption would have passed on to his 
descendants. But however this may be―and it is rather useless to 

                                                 
6 Berkhof, Systematic Theology, 241–242. 
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speculate about it―they certainly could not have been held responsible 
for this corruption. They could not have been considered guilty in Adam 
merely in virtue of the natural relationship in which Adam stood to the 
race. The usual Reformed representation is a different one. 
 

2. “The covenant relationship. To the natural relationship in which Adam 
stood to his descendants God graciously added a covenant relationship 
containing several positive elements: 

 
a. “An element of representation. God ordained that in this 

covenant Adam should not stand for himself only, but as the 
representative of all his descendants. Consequently, he was the 
head of the race not only in a parental, but also in a federal sense. 
 

b. “And element of probation. While apart from this covenant Adam 
and his descendants would have been in a continual state of trial, 
with a constant danger of sinning, the covenant guaranteed that 
persistent perseverance for a fixed period of time would be 
rewarded with the establishment of man in a permanent state of 
holiness and bliss.  

 
c. “An element of reward or punishment. According to the terms of 

the covenant Adam would obtain a rightful claim to eternal life, if 
he fulfilled the conditions of the covenant. And not only he, but 
all his descendants as well would have shared in this blessing. In 
its normal operation, therefore, the covenant arrangement would 
have been of incalculable benefit for mankind. But there was a 
possibility that man would disobey, thereby reversing the 
operation of the covenant, and in that case the results would 
naturally be correspondingly disastrous. Transgression of the 
covenant commandment would result in death. Adam chose the 
course of disobedience, corrupted himself by sin, became guilty 
in the sight of God, and as such subject to the sentence of death. 
And because he was the federal representative of the race, his 
disobedience affected all his descendants. In His righteous 
judgment God imputes the guilt of the first sin, committed by the 
head of the covenant, to all those that are federally related to him. 
And as a result they are born in a depraved an sinful condition as 
well, and this inherent corruption also involved guilt. This doctrine 
explains why only the first sin of Adam, and not his following sins 
nor the sins of our other forefathers, is imputed to us, and also 
safeguards the sinlessness of Jesus, for He was not a human 
person and therefore not in the covenant of works.”7 
 

5. Mediate Imputation 

                                                 
7 Berkhof, Systematic Theology, 242–243. 
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a. “This theory denies that the guilt of Adam’s sin is directly imputed to his descendants, and 

represents the matter as follows: Adam’s descendants derive their innate corruption from 
him by a process of natural generation, and only on the basis of that inherent depravity 
which they share with him are they also considered guilty of his apostasy. They are not 
born corrupt because they are guilty in Adam, but they are considered guilty because they 
are corrupt. Their condition is not based on their legal status, but their legal status on their 
condition. . .”8 

 

Chapter 22: The Covenants 

1. The Covenants (120–121) 

a. Superiority of Christ and the new covenant 

i. Hebrews 8:3–6 

b. Biblical covenants 

i. Adamic 

ii. Noahic 

iii. Abrahamic 

iv. Mosaic 

v. Davidic 

vi. New 

c. Contemporary covenants 

i. Employment 

ii. Marriage 

iii. Government 

2. Covenantal Framework (121–123) 

a. Covenant of redemption 

                                                 
8 Berkhof, Systematic Theology, 243. 
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i. Eternity past 

ii. Between the three persons of the Godhead 

iii. Executed by all three persons of the Godhead 

1. Father initiated 

2. Son accomplished 

3. Spirit applies 

3. Covenant of Works and covenant of Grace (123–124) 

a. Covenant of Works 

i. God’s relationship with humanity before the fall 

b. Covenant of Grace 

i. God’s relationship with humanity after the fall 

c. Probationary state 

d. We are saved by the covenant of works! 

i. Jesus does the works for us. 


