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Agenda 

1. Roll Call & Homework Check 

2. Preach the Word  

3. Disperse into Companies 

4. Discuss Sproul, chapters 23–27 

 

 

Roll Call & Homework Check 

1. Sproul, Everyone’s a Theologian, Chs 23–27 

2. Psalms 31―36 

3. Optional: The Hypostatic Union 

 

 

Preach the Word 

 

Disperse into Companies 

 

And though a man might prevail against one who is alone, two will withstand him—a threefold cord is not 

quickly broken (Ecclesiastes 4:12).  

 

1. Identify one area of personal character that you are working on by God’s grace (6 min) 

2. Pray (9 min) 

a. Each man for another man 

b. That God would bless our efforts in Frontline, and change each of us significantly 
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Discuss Sproul 

Everyone’s a Theologian 

Chapters 23―27 

 

In addition to Sproul, I have integrated insights into these notes from: 

 

 

 
Sanders, Fred and Klaus Issler. Jesus in Trinitarian Perspective: 

An Introductory Christology. Nashville: B&H Academic, 

2007. 244-pages. 

 

 

 

 

 

 

 

 

 

 

 

Chapter Twenty-Three: The Christ of the Bible 

 

1. The Christ of the Bible (127–128) 

a. Lion and the Lamb (Revelation 5:1–7) 

2. Jesus in the Gospels (128 –131) 

a. Evangelists 

i. Matthew – Jesus is the promised Jewish Messiah 

ii. Mark – Jesus is the Son of God, miracle worker 

iii. Luke – Jesus is a Messiah for the Gentiles 

iv. John – Jesus is God; focus in John’s gospel (2/3) on the last week of Jesus’ life 

b. Response to Jesus 

c. Jesus’ self-understanding 

i. Egō eimi 



Frontline 

Phase One, Week Six 

 

3 

 

ii. Son of Man 

3. The Apostolic Testimony About Jesus (131) 

a. Paul – Jesus is Saviour, focus on atonement 

b. Peter 

c. John 

d. Writer of Hebrews 

4. Jesus in the Old Testament (132) 

a. Fulfilment of the tabernacle 

b. Purpose of the sacrificial system 

c. Foretold by the prophets 

 

Chapter Twenty-Four: One Person, Two Natures 

1. Two Heresies (133–134) 

a. Monophysite heresy (Eutychianism) 

b. Nestorian heresy 

c. “Fourth Council: Chalcedon, in the year 451. Just as fourth-century Christology saw both 
an Arianism, which could not confess the deity of Christ, and an Apollinarianism, which 
could not confess his humanity, fifth-century Christology saw a swing from Nestorianism, 
which could not confess the hypostatic union of the two natures, and a Eutychianism, 
which could not confess their distinction. Eutychians (again treating the title as an ideal 
type of heresy) certainly knew that divinity and humanity were not the same thing. But the 
miracle of the incarnation, and a virulent anti-Nestorian impulse, led them to view the 
result of the incarnation as the mixing of the two natures into the new nature of the 
incarnate Christ, a nature both divine and human. The Eutychians who were the subject of 
the fourth council’s anathemas believed themselves to be loyal adherents of Cyril’s 
theology, but they are best viewed as pushing the Cyrillian insight to a drastic extreme. 
Against this error, the fathers of Chalcedon anathematized ‘those who imagine a mixture 
or confusion of the two natures of Christ’ and also ‘those who, first idly talk of the natures 
of the Lord as ‘two before the union’ and then conceive but one ‘after the union.’’ The 
mixing of the two natures imagined by Eutycianism does not produce a third substance 
equally identifiable as divine and human. . . 
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d. “With Chalcedon, not only are the full scope of true divinity and true humanity in place, 
but also two opposite errors for how they can be related to each other in the hypostatic 
union are on the table. Through the first four councils, the fathers have faced all the hard 
questions and seen instances of most major mistakes that can be made. That hard-won 
clarity is part of what gives the Chaledonian Definition its classic status as a balanced and 
far-sighted document.”1 

 

e. The Chalcedonian Box:2 
 

i. The first four ecumenical councils debated and decided upon the nature and 
person of Jesus Christ. 

1. First Council: Nicea (AD 325) 
a. Jesus is fully God 

2. Second Council: Constantinople I (AD 381) 
a. Jesus is fully human 

3. Third Council: Ephesus (AD 431) 
a. Jesus is one Person 

4. Fourth Council: Chalcedon (AD 451) 
a. Jesus is two Natures 

 

 
 

 
 

 
 
 
 
 
 
 
 
 
 
 
 

  

                                                 
1 Sanders, “Chalcedonian Categories for the Gospel Narrative,” 22–23; in Sanders and Issler, Jesus in 

Trinitarian Perspective. 
2 Sanders, “Chalcedonian Categories for the Gospel Narrative,” 24; in Sanders and Issler, Jesus in Trinitarian 

Perspective. 
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2. The Chalcedonian Council (134–135) 

a. “We, then, following the holy fathers, all with one consent teach men to confess one and 
the same Son, our Lord Jesus Christ, the same perfect in Godhead and also perfect in 
manhood; truly God and truly man, of a rational soul and body; coessential with the Father 
according to the Godhead, and consubstantial with us according to the manhood in all 
things like unto us, without sin; begotten before all ages of the Father according to the 
Godhead, and in these latter days, for us and for our salvation, born of the Virgin Mary, the 
mother of God,3 according to the manhood; one and the same Christ, Son, Lord, Only-
begotten, to be acknowledged in two natures, without confusion, without change, without 
division, without separation; the distinction of natures being by no means taken away by 
the union, but rather the property of each nature being preserved, and concurring in one 
person and one subsistence, not parted or divided into two persons, but one and the same 
Son, and only begotten, God the Word, the Lord Jesus Christ; as the prophets from the 
beginning have declared concerning Him, and the Lord Jesus Christ Himself was taught us, 
and the creed of the holy fathers has handed down to us.” 
 

b. Vera homo vera Deus 

c. Four negatives 

i. Contra Monophysites (Eutychians) 

1. No mixture 

2. No confusion 

ii. Contra Nestorians 

1. No separation 

2. No division 

3. Sui Generis (135–136) 

a. Human limitations 

                                                 
3 “Here we see that to Cyril, a denial of the title Theotokos [mother of God] constitutes a denial of the 

saving economy. The Logos, did not receive the beginning of his divine existence from Mary, since he was eternally 
begotten from the Father, but he was born a second time ‘for the salvation of all,’ in order to free us from death and 
corruption. For Cyril, as for most of the fifth-century church, the title Theotokos was not so much a statement about 
Mary as it was a way of demonstrating the true deity of Christ. The truth behind the title Theotokos―that the one 
born of Mary was the same person who had been eternally begotten from the Father―is crucial precisely because 
only this Son can share with us the communion he has with the Father. According to Cyril, this truth, this concept of 
salvation, will be in jeopardy if one denies Mary the title” (Fairbairn, “The One Person Who is Jesus Christ,” 98; in 
Sanders and Issler, Jesus in Trinitarian Perspective). 
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i. Not knowing the timing of the end of the age (Matthew 24:3, 36) 

ii. Agony in Gethsemane 

iii. Hunger, thirst, sleep, etc. 

4. Human and Divine (137) 

a. Every Christian must affirm: Christ is truly human and truly divine. 

b. When trying to explain the nature of His unity, one may not go beyond the negative 
statements of Chalcedon. 
 

c. “Who is perfect in deity? The Logos. Who is perfect in humanity? The Logos after the 
incarnation. Who is of the same substance with both the Father and us human beings? The 
Logos. Who was begotten twice, once from the Father before the ages, and once in time 
from the virgin Mary for our salvation? The Logos. Who is revealed to us in two 
unconfused, unchanged, undivided, unseparated natures? The Logos.”4 
 

 

Chapter Twenty-Five: The Names of Christ 

1. Christ (138–139) 

a. Joshua Ben-Joseph (Hebrew); or Jesus Bar-Joseph (Aramaic); or Jesus of Nazareth 

b. Christos (Greek) = Messiah (Hebrew) = anointed one 

c. Isaianic Christological motifs 

i. Shepherd 

ii. King 

iii. Lamb 

iv. Suffering Servant 

2. LORD (139–142) 

a. Iēsous ho kyrios versus Caesar kyrios 

                                                 
4 Sanders, “Chalcedonian Categories for the Gospel Narrative,” 105; in Sanders and Issler, Jesus in 

Trinitarian Perspective. 
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b. Three meanings of Greek word kyrios 

i. Polite form of address (“sir”) 

ii. Slave owner 

iii. Imperial designation 

c. One climactic biblical theological meaning of Greek word kyrios 

i. Yahweh 

ii. Adonai 

3. Son of Man (142) 

a. Most common self-reference by Jesus. 

b. Daniel 7:13–14 

 

Chapter Twenty-Six: The States of Christ 

1. Preincarnate State (143–144) 

a. In John’s Gospel 

i. John 1:1, 14 

ii. John 8:58 

iii. John 17:5 

b. Christophanies in the Old Testament 

i. Genesis 14:18–20? 

ii. Joshua 5:13–15? 

2. Jesus Incarnate (144–147) 

a. Apostles’ Creed 

i. He was conceived by the Holy Ghost, born of the Virgin Mary, suffered under 
Pontius Pilate, was crucified, dead, and buried. He descended into hell. The third 
day He rose again from the dead. He ascended into heaven and sits on the right 
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hand of God the Father Almighty, from whence He shall come to judge the quick 
and the dead. 
 

b. Humiliation 

i. Birth 

ii. Baptism 

iii. Transfiguration 

iv. Crucifixion 

v. Burial 

vi. Resurrection 

c. “One of Cyril [of Alexandria’s] most common ways of referring to the incarnation is to speak 
of the Logos as uniting flesh (that is, humanity) to his own person, so that the humanity of 
Christ is the Logos’s own flesh. The word ‘own’ (idios in Greek) then becomes Cyril’s 
keyword for stressing that the Logos himself is personally present on earth with us through 
the humanity that he has made his own. His humanity is not a distinct person, but instead 
a set of properties that the Logos possesses after the incarnation, so that the Logos himself 
can personally live as a man. Thus one can say unequivocally that God the Logos was born, 
the Logos suffered, the Logos died on the cross and was raised (all of which statements 
Theodore and Nestorius refuse to make). I will give three examples of this pattern. 

 
i. “In his second letter to Nestorius, written early in 430, Cyril denies that a man was 

born and then the Logos descended unto him, and he argues instead that the 
Logos ‘was united with flesh in her [Mary’s] womb and so is said to have undergone 
birth according to the flesh, so as to appropriate the birth of his own flesh.’ Here 
Cyril makes clear that it is the Logos himself who undergoes birth from Mary, 
although this birth obviously did not constitute the origin of his divine substance. 
Instead, the birth (or more properly, the conception) constituted the origin of his 
flesh, his humanity, but the person who underwent this human birth was God the 
Son. 
 

ii. “Even more dramatically, in another writing from 429, Cyril comments on Acts 
20:28: ‘Do you hear the way the apostle clearly proclaims the deity of the crucified 
one? For he says that we are to be shepherds of the church of God, which he 
purchased through his own blood. Not that he suffered in the nature of his deity, 
but that the sufferings of his flesh are ascribed to him because the flesh is not that 
of some other man, but is the Logos’s own. Therefore, since the blood is said to be 
God’s blood, then clearly he was God, clothed with flesh.’ 

 
“The biblical phrase translated ‘his own blood’ is somewhat ambiguous; it could 
mean either ‘the blood of his own [Messiah]’ or ‘God’s own blood.’ Cyril interprets 
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the phrase (correctly, in my opinion) as referring to God’s own blood which the 
incarnate Logos shed on our behalf on the cross. 

 

iii. “Similarly, in a writing from just before the Council of Ephesus in 431, Cyril insists: 
‘Even though the Logos of God the Father is so [i.e. impassible] essentially, he 
made his own the flesh that is capable of death, so that by means of what is 
accustomed to suffer could assume sufferings for us and on our account, and thus 
liberate us all from death to corruption.’ 
 

d. “These passages are striking, because Cyril attributes not merely human birth, but even 
human suffering to the divine person, the Logos. Because the flesh/humanity was the 
Logos’s own, the suffering was the Logos’s personal suffering which he underwent through 
that humanity. Clearly Cyril sees the Logos as the personal subject of Christ. 
 

e. “These bold assertions do not mean that Cyril has abandoned his belief in the Logos’s 
impassibility; he insists that the Logos suffers in his flesh, not in his own nature. But his 
understanding of salvation as God’s giving us himself demands that he affirm the Logos’s 
personal presence in the lowest depths of human experience. Indeed, it is precisely in the 
depths that we need God’s presence, and if God were not to meet us there, we would have 
no hope of grace, adoption, or salvation, as Cyril understands these. Only if God the Logos 
himself has personally descended to the lowest point of human experience can God meet 
us where we are, in order to fill us with his presence, with his grace, with himself. 

 

f. “In these three ways, Cyril presses home his fundamental insight, the truth that considered 
as a person, Christ is God the Son. The humanity created and united to the Logos in Mary’s 
womb subsists in the hypostasis of the Logos, so that one may truly say God the Son was 
born, suffered, died, and was raised. As we have seen, Cyril’s understanding of Scripture 
and his concept of salvation lead him to say this. Only if the person who meets us in our 
lowly human condition is truly God’s unique Son, the Logos, can we receive from him the 
communion he has with the Father. As Cyril sees it, the Theodorean/Nestorian Christ can 
do no more than point he way to God; he cannot bring God to humanity, since he is not 
God himself but merely a graced man. Cyril’s understanding of salvation (as well as that of 
the church as a whole) demands that God’s presence in our world be personal and direct, 
which in turn requires that God himself, the Logos, be the one personal subject in Christ.”5 

 
3. King of Kings (147–148) 

a. Ascension 

b. Coronation 

c. Return 

                                                 
5 Sanders, “Chalcedonian Categories for the Gospel Narrative,” 101–103; in Sanders and Issler, Jesus in 

Trinitarian Perspective. 
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Chapter Twenty-Seven: The Offices of Christ 

1. Jesus our Prophet (149–150) 

a. He speaks to humanity on behalf of God 

b. He IS the Word of God 

2. Jesus our Priest (150–151) 

a. He speaks to God on behalf of humanity 

b. Psalm 110 

c. Hebrews 

3. Christ our King (152–153) 

a. Psalm 110 

b. The Ideal David 

c. Visibility 

i. Jesus is King now, from heaven 

ii. Jesus will be King forever, new heavens and new earth 


