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Agenda 

1. Roll Call & Homework Check 

2. Preach the Word  

3. Disperse into Companies 

4. Discuss Sproul, chapters 38–40 

 

 

Roll Call & Homework Check 

1. Sproul, Everyone’s a Theologian, Chs 38–40 

2. Psalms 49―54 

3. Optional:  

 

 

Preach the Word 

 

Disperse into Companies 

 

And though a man might prevail against one who is alone, two will withstand him—a threefold cord is not 

quickly broken (Ecclesiastes 4:12).  

 

1. Identify one area of personal character that you are working on by God’s grace 

2. Begin to confess and discuss any personal struggles with pornography. 

3. Pray  

a. Each man for another man 

b. That God would bless our efforts in Frontline, and change each of us significantly 
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Discuss Sproul 

Everyone’s a Theologian 

Chapters 38―40 

 

In addition to Sproul, I have integrated insights into these notes from: 

 

 

 
Elwell, Walter A. Evangelical Dictionary of Theology. Second 

edition. Grand Rapids: Baker Academic, 2001. 1312-

pages. 

 

 

 

 

 

 

 

 

 

 

 

Chapter Thirty-Eight: Common Grace 

 

1. Common Grace (215) 

a. Soteriology 

i. Sōzō 

ii. Sōtēr 

iii. Ology  

b. “Central concern among Reformed theologians who study salvation is the concept of 
grace.”1 
 

2. Grace Defined (216) 

a. “Grace is always a divine prerogative, never a requirement.”2 

                                                 
1 Sproul, Everyone’s a Theologian, 215. 
2 Sproul, Everyone’s a Theologian, 216. 
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b. Unmerited favour 

i. “Like many other familiar terms, the word grace has a variety of connotations and 
nuances that need not be listed here. For the purposes of this article its meaning 
is that of undeserved blessing freely bestowed on humans by God―a concept that 
is at the heart not only of Christian theology but also of all genuinely Christian 
experience. In discussing the subject of grace, an important distinction must be 
maintained between common (general, universal) grace and special (saving, 
regenerating) grace if the relationship between divine grace and the human 
situation is to be rightly understood.”3 
 

3. Common Grace (216–218) 

a. Common grace 

i. “Common grace is so called because it is common to all humankind. Its benefits 
are experienced by the whole human race without discrimination between one 
person and another. . . Thus Jesus reminded his hearers that God ‘causes his sun 
to rise on the evil and the good, and sends rain on the righteous and the 
unrighteous’ (Matt. 5:45). . . 
 

ii. “Another aspect of common grace is evident in the government or control of 
human society. It is true that human society is in a state of sinful fallenness. Were 
it not for the restraining hand of God, indeed, our world would long since have 
degenerated into a self-destructive chaos of iniquity, in which social order and 
community life would have been an impossibility. That a measure of domestic, 
political, and international harmony is enjoyed by the generality of humankind is 
due to the overruling goodness of God. . . 
 

iii. “It is due, further, to common grace that one retains within himself or herself a 
consciousness of the difference between right and wrong, truth and falsehood, 
justice and injustice, and the awareness that one is answerable or accountable not 
merely to one’s fellow persons but also and ultimately to God, the Maker. Humans 
in short, each have a conscience and are each endowed with the dignity of existing 
as a responsible being. . . 
 

iv. “To common grace, then we must thankfully attribute God’s continuing care for 
his creation, as he provides for the needs of his creatures, restrains human society 
from becoming altogether intolerable and ungovernable, and makes it possible for 
humankind, though fallen, to live together in a generally orderly and cooperative 
manner; to show mutual forbearance, and to cultivate together the scientific, 
cultural, and economic pursuits of civilization.”4 
 

                                                 
3 Hughes, “Grace.” In Evangelical Dictionary of Theology. 2nd ed, 519. 
4 Hughes, “Grace.” In Evangelical Dictionary of Theology. 2nd ed, 519–520. 
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b. “The church is called not only to the ministry of special grace but also to the ministry of 
common grace.”5 

 

4. Special Grace (219) 

a. Special grace 

i. “Special grace is the grace by which God redeems, sanctifies, and glorifies his 
people. Unlike common grace, which is universally given, special grace is bestowed 
only on those whom God elects to eternal life through faith in his Son, our Savior 
Jesus Christ. It is to this special grace that the whole of the Christian’s salvation is 
owed. . . God’s regenerating grace is dynamic. It not only saves but also transforms 
and revitalizes those whose lives were previously broken and meaningless. . . For 
the sake of convenience, the theme of special grace will now be developed under 
a number of customary theological heads or aspects, as prevenient, efficacious, 
irresistible, and sufficient. 
 

1. “Prevenient grace is grace that comes first. It precedes all human decision 
and endeavor. Grace always means that it is God who takes the initiative 
and implies the priority of God’s action on behalf of needy sinners. That is 
the whole point of grace: it does not start with us, it starts with God; it is 
not earned or merited by us, it is freely and lovingly given to us who have 
no resources or deservings of our own. . . The sinner’s states is one of 
spiritual death, that is to say, of total inability, and his only hope is the 
miracle of new birth from above (John 3:3). That is why the apostle 
reminds the Ephesian believers that salvation came to them when they 
were ‘dead’ in sins, from which there follows only one conclusion, namely 
that it is by grace that they were saved. . .But for the prevenient, or 
priority, of divine grace, all would be lost. 
 

2. “Efficacious grace is grace that effects the purpose for which it is given. It 
is efficacious simply because it is God’s grace. What is involved here is the 
doctrine of God: what God purposes and performs cannot fail or come to 
nothing; otherwise he is no God. The indefectibility of redeeming grace is 
seen not only in the turning of sinners from darkness to light but also in 
the bringing of them to the consummation of eternal glory. . . All, as we 
have seen, from beginning to end, is owed to the grace of Almighty God. 
(2 Cor. 5:18, 21). The whole of our redemption is already and sealed in 
Christ. . . 
 

3. “Irresistible grace is grace that cannot be rejected. The conception of the 
irresistibility of special grace is closely bound up with what has been said 
above concerning the efficacious nature of that grace. As the work of God 
always achieves the effect toward which it is directed, so also it is true that 
most persons blindly struggle against the redemptive grace of god at first, 

                                                 
5 Sproul, Everyone’s a Theologian, 218. 
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just as Saul of Tarsus fought against the goads of his conscience (acts 
26:14); subsequently, however, he understood that god had not only 
called him through his grace but had set him apart before he was born 
(Gal. 1:15), indeed that those who are Christ’s were chosen in him before 
eth foundation of the world (Eph. 1:4). As creation was irresistibly effected 
through the all-powerful word and will of God, so also the new creation in 
Chris is irresistibly effected through that same all-powerful word and will. 
The Creator God is one and the same with the Redeemer God. . . The 
regenerating work of God in the believing heart, precisely again because 
it is God’s work, can no more be resisted than it can come to nothing. 
 

4. “Sufficient grace is grace that is adequate for the saving of the believer 
here and now and hereafter to all eternity. As with the other aspects of 
special grace, its sufficiency flows from the infinite power and goodness 
of God. Those who draw near to him through Christ he saves ‘fully and 
completely’ (Heb. 7:25). The cross is the only place of forgiveness and 
reconciliation, and it is fully so; for the blood of Jesus shed there for us 
cleanses from all sin and from all unrighteousness (1 John 1:7, 9). 
Moreover, as we face the trials and afflictions of this present life, the 
Lord’s grace continues to be unfailingly sufficient for us (2 Cor. 12:9). . .  
 

ii. “It is important always to remember that the operation of God’s grace is a deep 
mystery that is far beyond our limited human comprehension. God does not treat 
people as though they were puppets with no mind or will of their own. Our human 
dignity as responsible persons under God is never violated or despised. How could 
it be, since this dignity is itself given by God? By Christ’s command the gospel of 
divine grace is freely proclaimed throughout the whole world (Matt 28:19; Acts 
1:8). Those who turn away from it do so of their own choice and stand self-
condemned as lovers of darkness rather than light (John 3:19, 36). Those who 
thankfully receive it do so in full personal responsibility (John 1:12; 3:16), but then 
they give all the prise to od because their whole redemption is, in some wonderful 
way, due entirely to the grace of God and not at all to themselves. Confronted with 
this marvelous but mysterious reality, we can do no more than exclaim with Paul: 
Oh, the depth of the riches of the wisdom and knowledge of God! How 
unsearchable his judgments, and his paths beyond tracing out! . . . For from him 
and through him and to him are all things. To him be the glory forever! Amen” 
(Rom. 11:33, 36).”6 

 
b. Love of complacency (special grace) versus Love of benevolence (common grace) 

i. “God’s love of complacency has to do with His redemptive love that is focused 
chiefly on His beloved Son, yet spills out to those who are in Christ. God has a 
special love for the redeemed that He does not have for the rest of the world.”7 

                                                 
6 Hughes, “Grace.” In Evangelical Dictionary of Theology. 2nd ed, 520–522. 
7 Sproul, Everyone’s a Theologian, 219. 
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Chapter Thirty-Nine: Election and Reprobation 

1. Election and Reprobation (220) 

a. Divine decrees 

b. God is sovereign 

i. “[God’s] sovereignty involves His authority and government over all that He has 
made. God rules the universe, so when He issues a decreed according to His 
counsel and eternal plan, that decree comes to pass.”8 
 

2. Predestination (220–223) 

a. Election 

i. Ephesians 1:3–6 

ii. “The most common NT reference to election is God’s eternal election of certain 
persons to salvation in Jesus Christ. The subject is dealt with comprehensively in 
Ephesians 1:3–11 and romans 8:28―11:36. John Calvin, who became a major 
defender of the Reformed doctrine, saw the whole doctrine of election 
summarized in Ephesians 1. All the Reformed confessions include divine election, 
but the Canons of Dort, reflecting the controversy with the Arminians, provide the 
greatest detail. Election is part of God’s eternal decree, and it has a soteriological 
role: ‘That some in time are given faith in God and that others are not given faith 
proceeds from His eternal decree.’ Election is then defined as ‘the unchangeable 
purpose of God whereby, before the foundation of the world, out of the whole 
human race, which had fallen by its own fault out of its original integrity into sin 
and ruin, He has, according to the most free good pleasure of His will, out of mere 
grace, chosen in Christ o salvation a certain number of specific men, neither better 
not more worthy than others, but with them involved in a common misery.’ . . . 
 

iii. “Principles of Election. Six main features of election deserve attention. 
 

1. “Election is a sovereign, eternal decree of God. The elect have been 
‘predestined according to the plan of him who works out everything in 
conformity with the purpose of his will’ (Eph. 1:11). God chose us in Christ 
‘before the creation of the world’ (Eph. 1:4). God’s sovereign decree is not 
arbitrary; ‘in love he predestined us. . . in accordance with his pleasure and 
will” (Eph. 1:4 – 5; cf. Rom 8:29). . . 
 

2. “The presupposition of God’s eternal decree of eletion is that the human 
race is fallen; election involves God’s gracious rescue plan. It is not based 

                                                 
8 Sproul, Everyone’s a Theologian, 220. 
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on human works or God’s foreknowledge of works (Rom. 9:11). The elect 
are chosen ‘to be holy and blameless in his sight’. . .  
 

3. “Election is ‘election in Christ’; election involves rescue from sin and guilt 
and receiving the gracious gifts of salvation. . . Christ is not merely a 
subsequent means to effectuate a decree of election; election is in Christ 
and through Christ. This is clearly expressed int eh Canons of Dort: ‘He has 
. . . chosen in Christ to salvation. . . From eternity He has also appointed 
Christ to be the Mediator and Head of all the elect and the foundation of 
their salvation. Therefore He decreed to give to Christ those who were to 
be saved, and effectually to call and draw them into His fellowship through 
His word and spirit.’ Thus, God’s election is in Christ, and Christ is both the 
foundation of election and the foundation of salvation. . . 
 

4. “Election involves both the elect’s salvation and the means to that end. . . 
The salvation of the elect has its decretive origin before time, s realized 
through means in history, and culminates in eternal glorification. This is 
echoed in the Canons of Dort: ‘He decreed to give them true faith in Him, 
to justify them, to sanctify them, and, after having powerfully kept them 
in the fellowship of His Son, finally to glorify them, for the demonstration 
of His mercy and the praise of the riches of His glorious grace.’ This feature 
of election negates the objection that if one is elect, one will be save 
regardless of whether or not one believes. It also excludes the objection 
that election leads to a libertine spirit; unbelief and careless living are 
inconsistent with the scriptural doctrine of election. 
 

5. “Election (as well as reprobation) is individual, personal, specific, 
particular. . . Romans 9 indicates that personal election unto salvation was 
operative within the election of Israel. Paul states that ‘not all who are 
descended from Israel are Israel’ (9:6, 8), and he shows that ‘God’s 
purpose in election’ distinguished between Isaac and Ishmael, between 
Jacob and Esau (9:7, 11–13). . . Hence, the Canons of Dort refer to election 
as the selection of ‘a certain number of specific men’ and also state that’ 
not all men are elect but that certain ones have not been elected’ but 
passed by in God’s decree. . . Particular, personal election leads to the 
believer’s comfort and does not promote carelessness or false confidence. 
 

6. “Finally, the ultimate goal of election is the glory and praise of God. 
Election to salvation involves personal privilege, blessing, security, and 
comfort for the elect. But Scripture makes clear that it is ‘to the praise of 
his glorious grace’ that everything leads (Eph. 1:6). The elect have been 
chosen and predestined ‘ in order that we. . . might be for the praise of his 
glory’ (Eph. 1:12).”9 

 

                                                 
9 Klooster, “Elect, Election.” In Evangelical Dictionary of Theology. 2nd ed, 370–371. 
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b. Predestination 

i. “When Paul introduces the ideas of predestination and election in this passage 
(Eph 1:3–6), he speaks of our being blessed. Paul did not see divine predestination 
in a negative light rather, it evokes within him a sense of exultation and gratitude, 
and it moved him to glorify God. . . If we separate our thinking about 
predestination from the context of that blessedness, we will struggle endlessly 
with this doctrine.”10 
 

c. Doctrines of grace 

d. Reprobation 

i. “Reprobation. This term is derived form the Latin reprobatus, past participle of the 
verb reprobare, ‘to reprove,’ and refers to the fact that God has condemned the 
nonelect to eternal punishment for their sins. Calvin set forth this doctrine very 
clearly and precisely in Institutes of the Christian Religion (3.23.1 – 3.24), and while 
he regarded it as a dreadful doctrine, he denied that was to be avoided or rejected, 
for it is clearly taught in the Scriptures of both the OT and NT. He cites various 
instances, such as the divine choice of Jacob and rejection of Esau, even before 
the twins were born (Gen. 25:21 – 23; Mal. 1:2 – 3; Rom. 9:10 – 15), God’s 
hardening of Pharaoh’s heart against the Israelites (Exod. 4:21; 10:20, 27; Rom. 
9:10 – 15), and the apostle Pau’s statement in Romans 9:18 – 21 concerning God’s 
ability to make one vessel for honor and another for dishonor. He also insists that 
this is not just a matter of God’s ‘passing over’ the nonelect, but an actual 
hardening so that they are actually strengthened to resist the gospel. Yet while 
holding this position, he insists that because we cannot comprehend the full 
counsel of God, we must simply believe and leave the matter in God’s hands, 
knowing that the Judge of all the earth will do what is right (Gen. 18:25). He also 
warns that, because of the mystery of God’s sovereign will, this doctrine must be 
dealt with very carefully lest it discourage Christians and give unbelievers and 
excuse for rejecting the gospel call. 
 

ii. “Moderate Calvinists deny that there is an equal ultimacy to the decrees of 
election and reprobation and hence, reprobation is fundamentally a ‘passing over.’ 
God’s election secures the salvation of the elect, whereas the nonelect are left 
(‘passed over’) in their lostness and thus responsible for their own condemnation. 
 

iii. “Arminian theologians, of course, reject the entire Calvinist schema, founding 
God’s decrees of election and reprobation upon God’s foreknowledge of how one 
will respond to the gospel―those who respond favorably secure election for 
themselves and those who reject the gospel are reprobated.”11 
 

                                                 
10 Sproul, Everyone’s a Theologian, 221. 
11 Reid, “Reprobation.” In Evangelical Dictionary of Theology. 2nd ed, 1012–1013. 
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3. The View of Prescience (223–224) 

a. Prescience 

4. God’s Mercy (224–225) 

a. Jacob and Esau (Romans 9:10–13) 

i. “Paul points out that it is God’s sovereign prerogative to dispense His grace and 
mercy however He chooses to do it.  
 

ii. “When we looked at the justice of God in an earlier chapter, we noted that 
everything outside the category of justice is nonjustice. Both injustice and mercy 
fall outside the category of justice, yet injustice is evil whereas mercy is not. When 
God considered a race of depraved, fallen human beings living in rebellion against 
Him, He decreed that He would give mercy to some and justice to others. Esau 
received justice; Jacob received grace; neither received injustice. God never 
punishes innocent people, but He does redeem guilty people. He does not redeem 
them all, and He is under no obligation to redeem any. The amazing thing is that 
he redeems some.”12 
 

b. Nonjustice 

i. Injustice 

ii. Mercy 

 

Chapter Forty: Effectual Calling 

1. Effectual Calling (226) 

a. Calvinism (Augustinian) 

b. Arminianism (Semi-Pelagianism) 

2. Monergism, Not Synergism (226–228) 

a. Monergism 

i. “Monergism. The position that ‘the grace of God is the only efficient cause in 
beginning and effecting conversion.’ The opposite of synergism, this position is 
consistently upheld by the Augustinian tradition within Christianity. . .  
 

                                                 
12 Sproul, Everyone’s a Theologian, 224–225. 
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ii. “The implication of this doctrine is that if one is saved, it is entirely the work of 
God; if one is lost, it is entirely the fault of man, who, while not free to accept the 
gospel, is by nature able to reject it. . .”13 
 

b. Synergism 

i. “Synergism. Reference to the doctrine of divine and human cooperation in 
conversion. Synergism seeks to reconcile two paradoxical truths: the sovereignty 
of God and man’s moral responsibility. Nowhere do these two truths so intersect 
as in the theology of conversion. One tradition within Christianity, the Augustinian, 
emphasizes the sovereignty of God in conversion (monergism or divine 
monergism). Calvin and Luther stood within this heritage. . .  
 

ii. “The other tradition, the Pelagian, emphasises man’s moral responsibility. 
Modified by such Roman Catholics as Erasmus of Roterdam and such Protestants 
as James Arminius and John Wesley, this position stresses the freedom of the will. 
. .”14 
 

c. Ephesians 2:1–3 

i. “In our flesh, we can do nothing; left to ourselves, we would never choose the tings 
of God. While we are in that state of spiritual death, walking according to the 
course of this world and obeying the lusts of our flesh, God makes us alive. After 
God makes us alive, we reach out in faith, but that first step is something that God 
alone does.”15 
 

3. Double Predestination (228–230) 

a. “Double predestination is the typical Reformed doctrine. The Canons of Dort distinguish 
election and reprobation because the Scripture ‘declares that not all men are elected but 
that certain ones have not been elected, or have been passed by in the eternal election of 
God. These God out of His most free, most just, blameless, and unchangeable good 
pleasure has decreed to leave in the common misery into which they have by their own 
fault plunged themselves, and not to give them saving faith and the grace of conversion’ 
and ‘finally to condemn and punish them eternally’ for all their sins. Predestination thus 
includes election and reprobation, and reprobation involves both a sovereign passing by 
(preterition) and a just condemnation.”16 
 

b. Monergistic regeneration 

i. “The vast majority of professing evangelical Christians believe that faith comes before 
regeneration. In other words, in order to be born again, one has to believe. One has to 
choose Christ before rebirth can occur. If that were the case, we would have absolutely 

                                                 
13 Fry, “Monergism.” In Evangelical Dictionary of Theology. 2nd ed, 786–787. 
14 Fry, “Synergism.” In Evangelical Dictionary of Theology. 2nd ed, 1161. 
15 Sproul, Everyone’s a Theologian, 228. 
16 Klooster, “Elect, Election.” In Evangelical Dictionary of Theology. 2nd ed, 370. 
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no hope of salvation, because a spiritually dead person at enmity with God cannot 
choose Christ.”17  
 

ii. “God intervenes in the hearts of the elect and changes the disposition of their soul. He 
creates faith in faithless hearts. . .”18 
 

iii. “Does that mean, when we come to believe, that God believes through us? No, we are 
the ones doing the believing. Do we choose Christ? Yes, we choose Christ. We respond. 
Our wills are changed so that what we once hated, we now love, and we rush to the 
Son. God gives us the desire for Him in our souls.”19 

 
4. The Golden Chain (230–231) 

a. Romans 8:28–30 

i. Foreknowledge―Predestination―Call―Justification―Glorification 

 

Questions to Direct our Discussion 

1. What is predestination, election, reprobation, monergism, synergism, common grace, and special 
grace? 
 

a. Let’s define these terms. 
 

2. What intellectual and/or emotional barriers are there to embracing these ideas? 
 

a. Let’s discuss both sides of the theological divide, realizing that as a church we fall to the 
Augustinian (Reformed) side.  
 
If you have any questions about this issue, be sure to bring them. Think your questions 
through and articulate them in writing so that we can be precise in our discussion. 
 

b. Particularly, let’s focus our discussion on Ephesians 1:3–14 and Romans 9. 

                                                 
17 Sproul, Everyone’s a Theologian, 229. 
18 Sproul, Everyone’s a Theologian, 228. 
19 Sproul, Everyone’s a Theologian, 229. 


