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I. Bible Project Videos  

www.southshorebible.org/frontline-phase-2 

Read Scripture Series 

- Isaiah 

   

 

 

 

II. Recommended Books and Commentaries 

 

 

  

http://www.southshorebible.org/frontline-phase-2
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I. Macro Structure of Isaiah 

 

A. Introduction (1―6) 

 

A1. General Introduction to the Book of Isaiah (1—5) 

 

A2. Call of Isaiah (6:1–13) 

 

B. Before Exile (7―39) 

 

B1. Ahaz called to trust the LORD (7—12) 

 

B2. Oracles against Babylon and Assyria (13:1—14:27) 

 

B3. Oracles against the Nations (14:28–23:18) 

 

 B4. Isaiah Apocalypse (24:1—27:13) 

 

B31. Oracles against Ephraim and Judah (28:1–33:24) 

 

   B21. Oracles against the Cosmos (34—35) 

 

  B11. Hezekiah called to trust the LORD (36—39) 

 

C. During Exile (40―55) 

 

C1. A Second Exodus, from Babylon (40—48) 

 

C2. A Deeper Exodus, from Sin (49—55) 
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D. After Exile (56―66) 

 

D1. Back in Jerusalem (56:1–8) 

 

  D2. Two Israels (56:9—58:14) 

 

   D3. Divine Warrior (59:1–21) 

 

    D4. Exalted Zion (60:1–22) 

 

     D5. Climactic Servant Song (61:1–11) 

 

    D41A. Exalted Zion (62:1–12) 

 

   D31. Divine Warrior (63:1–14) 

  

  D21A. Two Israels (63:15—65:16) 

 

    D41B. New Heavens & New Earth (65:17–25) 

 

  D21B. Two Israels (66:1–17) 

 

D11. Back in Jerusalem (66:18–24) 
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II. Detailed Structure 

 

Introduction (1―6) 

 

General Introduction to the Book of Isaiah (1—5) 

 

- God takes His people to Court (1:1–31) 

 

- Eschatological Hope (2:1–4) 

 

- God rejects His people (2:5—4:1) 

 

- Eschatological Hope (4:2–4) 

 

- God lays waste His vineyard (5:1–30) 

 

Call of Isaiah (6:1–13) 

 

B. Before Exile (7―39) 

 

Ahaz called to trust the LORD (7—12) 

 

- Isaiah Confronts Ahaz about Rezin and Pekah (7:1–25) 

 

- Assyria invades Israel and Judah, leaving only Jerusalem (8:1–22) 

 

- Prophecy about a Davidic Saviour (9:1–7) 

 

- Oracle against Israel (9:8—10:4) 

 

- Oracle against Assyria (10:5–19) 

 

- Prophecy about a remnant of Israel (10:20–34) 

 

- Prophecy about a Davidic Saviour (11:1–16) 

 

- Hymn of Praise (12:1–6) 

 

Oracles against Babylon and Assyria (13:1—14:27) 

 

- Oracles against Babylon (13:1—14:23) 

 

- Oracle against Assyria (14:24–25) 
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- Oracle against the World (14:26–27) 

 

Oracles against the Nations (14:28—23:18) 

 

- Oracles against Philistia (14:28–32) 

 

- Oracles against Moab (15:1—16:14) 

 

- Oracles against Damascus (17:1–14) 

 

- Oracles against Cush (18:1–7) 

 

- Oracles against Egypt (19:1–15) 

 

- Oracles of blessing for Egypt, Assyria, and Israel (19:16–25) 

 

- Oracles against Egypt and Cush (20:1–6) 

 

- Oracles against Babylon (21:1–10) 

 

- Oracles against Dumah (21:11–12) 

 

- Oracles against Arabia (21:13–17) 

 

- Oracles against Jerusalem (22:1–25) 

 

- Oracles against Tyre and Sidon (23:1–18) 

 

Isaiah Apocalypse (24:1—27:13) 

 

- The Day (24:1–20) 

 

- [It shall be] on that day. . . Judgment & Salvation (24:21―25:12) 

 

- On that day. . . Singing (26:1–21) 

 

- On that day. . . Serpent slaying (27:1) 

 

- On that day. . . New Creation (27:2–11) 

 

- [It shall be] on that day. . . restoration (27:12) 

 

- [It shall be] on that day. . . rest (27:13) 
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Oracles against Ephraim and Judah (28:1–33:24) 

 

- Oracles concerning Ephraim (28:1–13) 

 

- Oracles concerning Jerusalem (28:14―29:24) 

 

- Warning not to Ally with Egypt (30:1–5) 

 

- Oracle concerning the beasts of the Negeb (30:6–7) 

 

- Oracles concerning Judah and Jerusalem (30:8–33) 

 

- Warning not to Ally with Egypt (31:1–9) 

 

- Prophecy of a Davidic Saviour (32:1–8) 

 

- Oracles concerning Judah (32:9―33:24) 

 

 Oracles against the Cosmos (34—35) 

 

- Judgment against the whole earth (34:1–17) 

 

- Redemption of the whole earth (35:1–10) 

 

 Hezekiah called to trust the LORD (36—39) 

 

- Sennacherib Invades Judah and threatens Jerusalem (36:1–22) 

 

- Hezekiah calls on Isaiah (37:1–13) 

 

- Hezekiah prays for God’s help (37:14–20) 

 

- Sennacherib is defeated and assassinated (37:21–38) 

 

- Hezekiah’s life is extended by 15 years (38:1–21) 

 

- Hezekiah prepares to enter into an alliance with Babylon (39:1–8) 

 

C. During Exile (40―55) 

 

A Second Exodus, from Babylon (40—48) 

 

- A Voice Crying in the Wilderness (40:1–31) 
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- Israel, the Servant of the LORD (41:1―44:22) 

 

* The First Servant Song (42:1–9) 

 

- Promise of a Second Exodus (44:23―47:15) 

 

- The LORD calls to Jacob (48:1–22) 

 

A Deeper Exodus, from Sin (49—55) 

 

- Promise of Deliverance from Sin (49:1―52:12) 

 

* The Second Servant Song (49:1–13) 

 

* The Third Servant Song (50:4–9) 

 

- Description of Deliverance from Sin (52:13―53:12)  

 

* The Fourth Servant Song (52:13―53:12) 

 

- Call to Accept Deliverance from Sin (54:1―55:13) 

 

D. After Exile (56―66) 

 

D1. Back in Jerusalem (56:1–8) 

 

  D2. Two Israels (56:9—58:14) 

 

   D3. Divine Warrior (59:1–21) 

 

    D4. Exalted Zion (60:1–22) 

 

     D5. Climactic Servant Song (61:1–11) 

 

    D41A. Exalted Zion (62:1–12) 

 

   D31. Divine Warrior (63:1–14) 

  

  D21A. Two Israels (63:15—65:16) 
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    D41B. New Heavens & New Earth (65:17–25) 

 

  D21B. Two Israels (66:1–17) 

 

D11. Back in Jerusalem (66:18–24) 

 

 

III. Biblical Theology 

 

Every theme in the Bible runs through the book of Isaiah. Rather than trying to list and explain them 

all, this week we will read through the book of Isaiah in order to get a big-picture view of the book 

itself. Each major section has a dominant theme, which I will list here. 

 

1. Hope (Isaiah 1―6) 

 

 
 

 

a. Isaiah 1; 2:5—4:1; 5 

 

These verses describe an Israel under judgment.  

 

In chapter 1, the LORD takes Israel to court, finds them guilty, and declares that 

apart from grace, Israel would have become like Sodom and Gomorrah. In 2:5—

4:1 we discover three cycles of judgment against Israel. In chapter 5, God sings of 

His vineyard and declares that He is going to abandon it to destruction. 

 

This is the Israel of reality at the time of Isaiah’s prophecy. 
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b. Isaiah 2:1–4; 4:2–6 

 

These verses describe an Israel in glory. 

 

In 2:1–4, all the nations are described as flowing to Mount Zion to learn from the 

God of Jacob. In 4:2–6, Israel is redeemed and sanctified, dwelling with the LORD 

in Jerusalem as in the holy of holies. 

 

This is the Israel of promise, the Israel that is to be. 

 

c. Isaiah 6 

 

How do we reconcile these two portraits of Israel? Moreover, how do we get from 

Israel-as-God’s-elect-covenant-people to Israel-as-the-centre-of-the-nations?  

 

These questions form the riddle that is the book of Isaiah. 

 

John Oswalt suggests that a kernel-answer to these questions can be found in 

chapter 6, the calling of the prophet Isaiah. Just as the prophet must be atoned by 

fire before the altar of the LORD—through the touching of coal from the altar on 

his lips—so also the nation of Israel must go through an atonement of fire—

through the burning experience of exile and captivity.  Just as Isaiah, after refined 

by fire, is God’s messenger to Israel, so also Israel, after refined by fire into a 

remnant of one—the holy seed— is God’s messenger to the nations.  

 

Thus, the hope for Israel and the nations is the refining fire of judgment. It is 

through judgment—not around it—that Israel and the nations find hope. 

 

d. Hope Flourishes throughout the Book of Isaiah 

 

We behold this theme of hope through judgment weave itself through the book. 

In chapters 7—39 the dominant theme is judgment. God wields Assyria and 

Babylon as His axe against Israel and Judah, only to punish these empires for 

boasting in their own glory (13:1—14:27). God delivers oracles of judgment against 

the nations (14:28—23:18) and even against Ephraim (Israel) and Judah (28—33). 

Cosmically, God’s wrath and power of judgment is on display in 24—27 and 34—

35. On the other side of judgment, however, there are oracles of hope and 

restoration (25:6–9; 30:18–26; 33:17–24; 35); even of resurrection (26:19). 

 

The judgment of exile is prophesied in 39:5–8 but then, on the other side of 

captivity, the LORD comforts His people (40:1–5). The rest of 40—55 is a beautiful 

promise of a double deliverance from exile. First, as from Egypt, so also from 

Babylon (40—48). Then, God promises a total deliverance from the bondage of sin 

(49―55). This deeper deliverance is accomplished though the LORD’s suffering 
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Servant, who must go through the fires of judgment on behalf of Israel and the 

nations (52:13―53:12). 

 

In the final major section of the book (56―66), we discover that the newly 

restored Jerusalemites have not been fully refined. Two Israels emerge; one 

contrite and the other stubborn (56:9―58:14; 63:15―65:16; 66:1–17). In 

response, the LORD avenges Himself as the divine warrior (59; 63:1–14) bringing 

judgment yet again against His people. Yet, for those who humble themselves, the 

LORD sends a redeemer to Zion to absorb His wrath (59:20–21). Again, there is 

hope on the other side of judgment. Zion is exalted (60; 62), a new heavens and a 

new earth are established (65:17–25), and the Servant proclaims the year (age) of 

the LORD’s favour (61). 

 

The book ends with the promise of hope for the righteous and eternal devastation 

for the wicked (66:18–24). This promised hope that we see in the introduction 

(2:1–4; 4:2–4; 6), then, is not for everyone. It is only for a remnant from Israel and 

the nations, all those who come through the fires of judgment by the grace of God. 

 

 

2. Trust (Isaiah 7―39) 

 

 

 
 

 

 

a. Isaiah 7―12; 36―39 

 

These outer banks of this major section of the book are royal profiles of trust by 

examining the reigns of two kings of Judah.  

 

Ahaz fails to trust the LORD (7―12), thus initiating the Assyrian invasion of Judah 

and siege of Jerusalem. By God’s grace, and in accordance with God’s covenant 
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faithfulness to David, Assyria does not take Jerusalem. In the wake of Ahaz’s 

spectacular failure of faith, Isaiah prophesies the coming of a Davidic king who will 

perfectly exemplify faith and righteousness. This coming king is the hope of Israel. 

 

In stark contrast to his father, Hezekiah is a virtual clinic of what a faithful king 

looks like (36―39). Hezekiah’s unwavering faith is rewarded with divine protection 

from yet another Assyrian siege. Could Hezekiah be the promised Immanuel from 

7―12? Any thought of this is dashed in the closing verses of this section. In 

addition to Hezekiah’s perennial temptation to ally with Egypt (30:1–5; 31:1–5), 

the king is caught by the prophet in the process of hatching plans to ally with the 

upstart Babylonians. Isaiah rebukes Hezekiah with the promise of certain exile and 

Babylonian captivity (39:5–8). 

 

These kingly biographies of faith (or the lack thereof) establish the main theme of 

this section of Isaiah: Trust. Will Israel trust the LORD God or will Israel trust in 

mortal man and the seeming power of the nations? 

 

b. Isaiah 13:1―14:27; 34―35 

 

The next level inward in this section describes the LORD as supreme judge and 

sovereign ruler over all the nations (case in point, Babylon and Assyria in 

13:1―14:27) and even over the whole earth and cosmos (34―35).  

 

These two sections are related to one another because they both function to 

highlight God’s supreme authority to judge and restore. Although 13:1―14:27 

begins by pronouncing judgment against Babylon and Assyria, it becomes clear 

that the poetic point is that “as goes these empires, so goes the whole world” 

(14:26–27). 

 

The point is this: trusting in any nation is futile. Not even Babylon (13:1), not even 

Assyria―nay, not any nation (14:26–27; 34)―is God’s equal. All will be brought 

down by the mighty hand of God and only by God’s gracious initiative will any be 

redeemed to flourish (14:1–2; 35). 

 

It is interesting to note that many interpret the oracle against Babylon to include 

a rebuke against Satan himself (14:12–15), who is the god of the nations and the 

great cosmic foe of the LORD. 

 

c. Isaiah 14:28―23:18; 28―33 

 

These chapters take the cosmic themes of judgment and land them in the life and 

times of Isaiah, Ahaz, and Hezekiah. The great question facing the Judean kings 

was the question of trust. Where does their security come from? From the nations 

or from the LORD? 
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In Isaiah 14:28–23:18, the LORD declares His judgment against all the known 

powers of Hezekiah’s day. Trusting in them, therefore, is futile. 

 

In Isaiah 28―33, the LORD issues oracles of warning against Ephraim and Judah. 

Although sprinkled with prophecies of hope (30:18–26; 33:17–24), the overall 

tone is one of coming judgment and doom as the right result of Israel’s 

faithlessness. 

 

d. Isaiah 24―27 

 

Often called the Isaiah Apocalypse, these chapters take us to the end of history. 

The great and terrible Day of the LORD is described as a day of judgment against 

everyone on the face of the earth (24:1–20). Images of the great Flood assure us 

that this is a prophecy of Judgment Day (24:18–20). No one escapes (24:1–3, 17–

20). 

 

Nevertheless, there is rejoicing (24:14–16; 25:1–5; 26:1–21). A remnant of 

humanity has come through the judgment and in place of condemnation the LORD 

hosts a great banquet (25:6–9), where he swallows up death forever. This banquet 

is for the elect from every generation, and all will be raised bodily from the dead 

to enjoy the long-awaited redemption (26:19). 

 

On this day, rebellious humanity―the lofty city―will be silenced and put down 

(24:21–24; 25:10–12; 26:5–6). 

 

On this day, Leviathan―the fleeing serpent, the twisting serpent, the dragon―will 

be slain (27:1). Yes, Satan, that ancient serpent and foe of the human race will be 

destroyed. 

 

On this day, a pleasant vineyard without thorns and briers will be planted as a new 

paradisiacal Eden on the other side of the curse (27:2–11) and Jacob will lead Israel 

and the nations in procession to the holy mountain at Jerusalem (27:12–13; 2:1–

4; 4:2–4). 

 

This central passage (24―27) resignifies the historical prophesies of Isaiah. 

Although originally directed toward Ahaz (7―12), Hezekiah (36―39), and the 

surrounding nations (14―23; 28―33), these prophesies become typological of 

God’s dealing with the whole earth at the end of the age. Thus, the question posed 

to Ahaz and Hezekiah is the very question posed to all humanity: Who are you 

going to trust? The LORD God or mortal man? 
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3. Comfort (Isaiah 40—55) 

 

 

 
 

 

At the end of chapter 39, Isaiah had prophesied of coming judgment and exile. This 

captivity became historical fact in 586 B.C. (2 Kings 25) when Nebuchadnezzar and the 

Babylonians destroyed Jerusalem and the Temple and carried the people into exile. 

 

Isaiah 40―55 foresees this disaster and, in these chapters, Isaiah speaks to that future 

generation. One of the major themes of this section (which we will not take time to 

investigate closely) is that of God’s sovereign omniscience and omnipotence. Contrary to 

false gods and idols, the God of Israel knows the future and is able to bring it about 

according to His will. 

 

a. Isaiah 40―41; 42:10―48:22 

 

These chapters describe a second exodus. Just as God delivered Israel from Egypt, 

so also, He will deliver Judah from Babylon (40:27–32; 43:14–17; 48:20–21).  

 

In Deuteronomy 9 Moses reminds Israel that they were not delivered from slavery 

and given the Promised Land because they were righteous. Similarly, Isaiah makes 

it clear that the remnant of Judah has failed to be the LORD’s righteous servant 

(42:18–25). Thus, running through this section is a contrast between two servants. 

On the one hand, Judah is depicted as a failed servant who is unable to fulfill its 

mission to the nations. By contrast, however, this section introduces a new 

servant, one who is filled with the Spirit of God and who will bring just and 

righteousness to the nations (42:1–9). 
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In the middle of these chapters, Isaiah prophecies that the Persian king, Cyrus, will 

be Judah’s messiah, defeating Babylon and restoring God’s people to Jerusalem 

(44:28―45:5). That God would use a pagan king, and call him His anointed one 

(messiah), is astonishing. Playing the role of Moses in this second exodus is a 

Gentile pagan idol worshipper. This is a clear rebuke against Israel for having failed 

in her role as the LORD’s servant. It also demonstrates, however, that the LORD, 

Israel’s God, is God of all the nations and He is free to use whomever He will to 

bring about His purposes. 

 

Chapters 40―48 create a theological problem: What will prevent the restored 

remnant from falling into sin, idolatry, and faithlessness again? If the first exodus 

from Egypt was unable to curb their sinfulness, why would a second exodus from 

Babylon establish any other result? 

 

b. Isaiah 42:1–9; 49―55 

 

These chapters describe a deeper exodus that God promises to undertake. Having 

delivered His chosen people twice, God declares that He will deliver them fully. 

Thus, the restoration of Judah from Babylon, which is patterned after Israel’s 

deliverance from Egypt, becomes a typology of the greater deliverance that Israel 

and the nations are in desperate need of. Namely, deliverance form sin. 

 

God’s plan of deliverance is unfolded slowly in these chapters in a series of Servant 

Songs (42:1–9; 49:1–7; 50:4–9; 52:13―53:12). The climactic Servant Song, 

popularly known as the Song of the Suffering Servant (52:14―53:12) is, perhaps, 

the most intricate and detailed presentation of the atoning sacrifice of Jesus 

anywhere in the Old Testament. 

 

Through these chapters, therefore, we learn that both Israel and the nations need 

a righteous, Spirit-filled Servant, to provide substitutionary atonement. By dying in 

Israel’s place, this Servant fulfills Israel’s mission to be a kingdom of priests to the 

nations. Thus, this Servant is Israel’s redeemer and, as Israel’s redeemer, He 

becomes the redeemer of the nations as well. 
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4. Glory (Isaiah 56—66) 

 

 

 
 

 

This final major section in the book of Isaiah presupposes the restoration of the remnant 

to Jerusalem. Chapters 40―48 have come to their historic fulfillment and the prophet 

Isaiah speaks 200 years into the future to an, as yet, unborn generation.  

 

a. Isaiah 56:1–8; 66:18–24 

 

In these chapters we discover that the remnant is, as predicted, still sinning. Exile 

and a second exodus have not delivered them from their sin problem.  

 

In response to these realities, the LORD declares that a final judgment is coming. 

The faithful and contrite will find salvation. The stubborn and rebellious, however, 

will be eternally condemned. 

 

In an important twist, 56:1–8 makes the explicit point that contrition, faith, and 

righteousness―not Abrahamic ethnicity or ancestry―is what will save. Even 

eunuchs, hitherto unable to partake in the ritual worship of the LORD, will be 

invited to worship Him even while unrepentant Jews are cast out. 

 

The book of Isaiah ends just as the Bible ends, with two definitive finalities: eternal 

bliss or eternal damnation (66:18–24). 

 

b. Isaiah 56:9―58:14; 63:15―65:16; 66:1–17 

 

These chapters interact with two Israels. Apostate Israel is stubborn and 

unrepentant. They have resumed their corporate life of rebellion, idolatry, and 

social oppression. They have learned nothing from the experience of exile. 
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Contrite Israel in not yet entirely righteous, but she is seeking the mercy of the 

LORD. This Israel still struggles with sin, but they grieve it. They have learned from 

the experience of exile. 

 

c. Isaiah 59; 63:1–14 

 

These chapters answer the question: What is God going to do with these two 

Israels? How will He punish the one and save the other? 

 

These chapters portray the LORD as a divine warrior, ready to war against His 

people. As He straps on His armor to destroy His people, he also sends forth a 

redeemer to Zion, who will receive the blow on behalf of Contrite Israel so they 

can be saved (59:20–21). 

 

d. Isaiah 60; 62; 65:17–25 

 

In these chapters, we see that the victory of the divine warrior occasions the 

promised exaltation of Zion (60; 62) and the creation of a new heavens and a new 

earth (65:17–25). 

 

Thus, 2:1–4 and 4:2–4 are finally fulfilled. Zion is exalted as the highest of the 

mountains. The nations flow to it to worship the God of Israel and learn of His 

ways. There is world peace and everyone is holy. God dwells with His people as in 

the holy of holies of the tabernacle. 

 

e. Isaiah 61 

 

All of this brings us to the mighty summit of the Isaianic mountain range. This 

chapter has a theological height that can only be rivaled by 24―27. 

 

I consider this chapter to be the fifth Servant Song, where the righteous Servant 

of Isaiah 40―55 announces the Jubilee year, the year of the LORD’s favour.  

 

Jesus launched his earthly ministry in Nazareth by opening the Isaiah scroll to this 

passage because this passage anticipates the achievement of the entire plan of 

salvation described in the book of Isaiah. The Servant stands atop exalted Zion and 

effectively declares God’s redemptive plan to be finished. 

 

The Servant begins by saying: 

 

Isaiah 61:1–2a (ESV) 

1 The Spirit of the Lord GOD is upon me, because the LORD has anointed 

me to bring good news to the poor; he has sent me to bind up the 
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brokenhearted, to proclaim liberty to the captives, and the opening of the 

prison to those who are bound; 2 to proclaim the year of the LORD’s favor. 

. . 

 

The intertextuality of “The Spirit of the Lord GOD is upon me,” connects this 

Servant with the Redeemer in Isaiah 59:20–21; the Suffering Servant in Isaiah 42:1–

9; the Davidic King in Isaiah 11:1 – 10 (also 9:1–7 and 7:14); and the holy seed in 

chapter 6 (connecting 11:1–2a with 6:13). 

 

Thus, when Jesus declared that this Scripture is fulfilled in your hearing (Luke 4:16–

21), what He was declaring was that He was the fullness of God’s plan of 

redemption as laid out in the book of Isaiah. It is an astonishing claim. 

 

Two thousand years ago, Jesus went into a synagogue in Nazareth and declared: 

 

He is the Holy seed, the remnant of One from the stump of Israel (6:13) 

 

He is the shoot from the stump of Jesse, that will rise out of the ashes of 

Israel’s destruction in the line of the Davidic kings (11:1–3). 

 

He is the root of Jesse, who will enfold the nations into God’s covenant 

with Israel (11:11). 

 

He is the child-king―Wonderful Counselor, Mighty God, Everlasting 

Father, Prince of Peace―who will reign over a government of peace on the 

throne of David forever (9:1–7). 

 

He is the Suffering Servant who takes away the sins of the world (42:1–9; 

49:1–7; 50:4–9; 52:13―53:12). 

 

He is the one who exalts the contrite and humbles the proud, the 

redeemer who faces the wrath of the divine warrior (59:17–21). 

 

He is the one who glorifies Jerusalem and makes all things new (60; 62). 

 

He is the one who recreates the cosmos, a new heavens and a new earth 

in which we shall dwell together for all eternity (65:17–25). 

 

He is the King who raises the dead, hosts a banquet on the top of Mount 

Zion, and swallows up death. (25:6–9; 26:19). 

 

And we shall behold His glory (11:10; 24:23)! 

 

Amen. Come Lord Jesus. 


